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****** SHAAR HABITACHON - THE GATE OF TRUST ******
from Chovos Halevavos - Duties of the Heart
by Rabeinu Bachye zt'l

*** Introduction ***
The author says: Since our previous treatise dealt with the duty to assume the service of G-d, I deemed proper to
follow it with what is more necessary than all other things for one who serves G-d - placing one's trust in Him for all
matters, the reason being the great benefits this yields both in religious and in secular matters.

The benefits in religious matters:
Among them, peace of mind, and trusting in G-d as a servant must trust in his master. Because if one does not place
his trust in G-d, he will place his trust in something else. And whoever trusts in something other than G-d, the Al-
mighty will remove His providence from such a person, and leave him in the hands of the one he trusted. And he will
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be as it was written: "For My people have committed two evils; they have forsaken Me, the spring of living waters, to
dig for themselves cisterns, broken cisterns that do not hold water" (Yirmiya 2:13), "They exchanged their Glory for
the likeness of an ox eating grass" (Tehilim 106:20), "Blessed is the man who trusts in the L-ord; the L-ord shall be
his refuge" (Yirmiya 17:7), "Praiseworthy is the man who made the L-ord his trust, and did not turn to the haughty
and those who turn to falsehood." (Tehilim 40:5), "Cursed is the man who trusts in man, who makes flesh his
strength and whose heart turns away from the L-ord" (Yirmiya 17:5).

(Matanas Chelko: "if one does not place his trust in G-d, he will place his trust in something else...they have
forsaken Me" - this is a great fundamental principle, namely, that every person trusts his life in something or
someone. One who claims he does not trust in anything [unless he is 100% sure] is fooling himself. Since this
is the way of the world. A man who purchases a loaf of bread from the baker trusts that no poison was placed
there. If he takes his automobile to the mechanic for repair and afterwards drives it on the highway, he trusts
that it was repaired properly. Likewise for trusting his life with the doctors and other similar matters. Hence,
one who trusts in these things cannot say "I cannot trust in G-d until I fully understand everything and fully
see everything". This is false! For behold, he trusts his life on many things and many human beings without
fully knowing all that happened.)

If he places his trust in his wisdom and tactics, physical strength and industriousness - he will toil for nothing, his
strength will weaken, and his tactics will fall short of accomplishing his desire, as written "He traps the wise with their
own cunning" (Iyov 5:13) (that their tactics result in bad instead of good - TL), and "I returned and saw under the sun,
that the race does not belong to the swift, nor the battle to the mighty; neither do the wise have bread, [nor do the
understanding have wealth, nor the knowledgeable favor, for time and chance happens to them all]" (Koheles 9:11),
and "Young lions suffer want and are hungry, but those who seek the L-ord lack no good" (Tehilim 34:11).

(Matanas Chelko: "whoever trusts in something other than G-d...the Almighty will leave him" - i.e. that he
places his trust (hope/peace of mind) on the country or on the alarm system in his home, or the like of the
various cause and effect calculations. There are grounds for a claim against him for he does trust on things,
just not on the Master of the world. His punishment is that G-d leaves him to "nature" and to the framework to
which he placed his trust. Therefore, he is ruled over by that system of nature, with its many statistics of
causes and effects. Hence, he who thinks his own strength and ingenuity earned for him all of his success,
and he relies on this, G-d will leave him under that system of causes and effects. Through this, certainly he
will eventually stumble and be lost. [because: "the race is not to the swift, nor the battle to the strong...."]

If he relies on his wealth, it will be removed from him and left to someone else as written "He lies down rich, but there
shall be nothing to gather; he opens his eyes, and his wealth is not" (Iyov 27:19), "Do not weary yourself to grow
rich; cease from your own understanding." (Mishlei 23:4), "Should you blink your eyes at it, it is not here; for it will
make wings for itself, like the eagle, and it will fly toward the heavens." (Mishlei 23:5), "so it is he who gathers riches
but not by right; he shall leave them in the midst of his days, and at his end he stands dishonored" (Yirmiya 17:11)
(since if he placed all of his trust on his riches, certainly, he will not be clean from various forms of theft and
dishonesty - PL)
Or, he will be prevented from its benefit as the wise man said "the Al-mighty will not give him the ability to eat from it"
(Koheles 6:2), and it will be by him like a deposit that he guards from damages until it reaches someone worthy of it,
as written "[For to a man who is good in His sight, He has given wisdom and knowledge and joy,] but to the sinner
He has given an occupation to gather and to accumulate, to give to him who is good in G-d's sight; this too is vanity
and frustration." (Koheles 2:26), and "he will prepare, but a righteous man will wear them; and the pure shall divide
the silver" (Iyov 27:17). And it is possible that the money will be the cause of his destruction (in this world) and
ultimate downfall (in the afterlife) as written "There is a grievous evil that I saw under the sun; riches kept by their
owner for his harm." (Koheles 5:12).

(Matanas Chelko: A person thinks that if he attains great wealth, he will be free of worries. The truth is that it
is not so. For example, a very wealthy man may be in constant worry and fear that his children will be
kidnapped for ransom. Hence, his wealth has become the cause of his worry. For due to it, he is in fear of bad
people. If he attains great wealth, he will see that he cannot trust in it and worries about potential mishaps.
His days are squandered in worry and vexation. But he who trusts in G-d and prays to him at every step, and
thanks Him for whatever he attains, then even if G-d bestows great wealth to him, he still stays with his trust
and does not worry on account of his wealth. For, he never relied on himself, not before he became rich nor
afterwards. While he who relies on his strength and ingenuity, and thinks the world works solely through
causes and effects. Over time, he will be filled with worries and fears of many things. This itself is a
punishment. It is possible also that he will be punished more severely than this, namely, that G-d will take
away his wealth and he will not benefit from all his labor. Or even worse, that the wealth will be the cause of
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his evil as before (that his children are kidnapped for ransom or the like.)

Another benefit for the one who trusts in the Al-mighty, is that his trust will lead him to the following:
* to not serve other than G-d.
* to not hope in any man, nor expect from anyone (Micha 5:6).
* to not work to win their approval.
* to not flatter them.
* to not agree with them in what is not the service of G-d (ex. going to their time wasting parties - PL).
* to not be afraid of their matters.
* to not be afraid of disagreeing with them (of not conforming to their ways - PL; "to not be afraid if they quarrel with
him and outcast him" - ML).
* to divest himself of the cloak of their favors and free himself from the burden of expressing gratitude to them, and
from the obligation of paying back their favors (and therefore he will not need to flatter them, or join them in what is
not the service of G-d - TL).

(Marpe Lenefesh: He endeavors and does everything he can to not need others and to not enclothe himself in
the favors of others. For this would place him under an obligation to toil to express gratitude to them and to
also make a return, as it is proper and obligatory to pay back a benefactor with good, as mentioned earlier in
the beginning of the third gate. Rather, he desires that G-d alone be his benefactor and that he thanks only
Him.)

* if he rebukes them, he will not be afraid of slighting them.
* he will not shy from humiliating them (so that his rebuke is effective - PL).
* he will not embellish their false ways (to them, but rather will denigrate it to them - PL)
As the prophet wrote: "But the L-ord G-d helps me, therefore shall I not be confounded; therefore have I set my face
like a flint, and I know that I shall not be ashamed" (Yeshaya 50:7), "Do not fear them or their words" (Yechezkel 2:6),
"And you, son of man, fear them not, and fear not their words" (Yechezkel 2:6), "fear them not, neither shall you be
intimidated by them" (Yechezkel 3:9).

Another benefit: The trust in G-d will lead one to empty his mind from the distractions of the world, and to focus his
heart to matters of service of G-d.

(Marpe Lenefesh: This is because the chief cause of mental agitation and confusion which prevents a man
from learning torah and devoting himself to religious service is - constant worry on his livelihood, how will he
earn money and through what means. But one who trusts in G-d will diminish his worry in this and increase
his worry for religious service. And he will have tranquility of heart like the Alchemist, and even more...)

And he will be similar in his peace of mind, tranquility of heart, and few financial worries to the alchemist, one who
knows how to transform silver to gold and copper or tin to silver through skill and procedures.

(Pas Lechem: the author used this trade as an example because many of the masses of his generation
aspired to it, due to its making great wealth.
Translator: In our times it is much easier to detect fake gold and so the trade has lost its appeal. Perhaps a
modern day analogy of the alchemist would be one who owns a sophisticated counterfeit money machine.)

And the one who trusts in G-d will have the following 10 advantages over the alchemist:

(1) The alchemist requires special materials to perform his operation, without which he cannot do anything. These
materials are not found at all times and in all places. But for one who trusts in G-d, his sustenance is assured and
can come through any means of all the means of the world, as written "[And He fed you with manna, which you knew
not, neither did your fathers know]; That He might make known to you that man does not live by bread alone..."
(Devarim 8:3). For at no time and in no place are the means of obtaining his livelihood withheld from him, as you
know already from the story of Eliyahu and the ravens, or with the widow and the cakes and water (Melachim 17:9),
or the story of Ovadia with the prophets, where he said "I hid among the prophets of G-d, 100 men, 50 in each cave,
and I fed them bread and water" (Melachim 18:13) (i.e. Ovadia was a means to provide for the prophets - PL), and
"Young lions suffer want and are hungry, but those who seek the L-ord lack no good" (Tehilim 34:11), and "Fear the
L-ord, His holy ones; for there is no want to those who fear Him" (Tehilim 34:10).

(2) The alchemist must perform actions and follow procedures without which he cannot successfully complete his
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goal. It is even possible that the fumes and odors will cause his death, along with the long work and great effort with
them day and night. But one who trusts in G-d is secure against mishaps, and his heart is assured against future
(potential) bad things. Whatever comes to him from G-d, he will accept with joy and gladness and his livelihood
comes to him peacefully, quietly, and happily, as written "He causes me to lie down in green pastures; He leads me
beside still waters" (Tehilim 23:2).

(Pas Lechem commentary: "whatever comes to him from G-d gives him joy..." is an explanation of the
previous statement "his heart is assured against bad things..." because certainly it cannot be taken literally,
that for one who trusts in G-d, no bad things will ever happen to him. For what our eyes see contradicts this.
Rather, after he trusts in G-d that He will not do to him anything that is not for his good, if so, "whatever
comes to him from G-d, he will accept with joy and gladness", as the Talmud says in Berachot 54a. Therefore
it is correct to say that no bad things ever happen to him.

Translator: Later on in Gate #8 he says: "And when you do this (spiritual accounting) with a faithful heart and
a pure soul, your mind will become illuminated, and you will see the path to all of the exalted qualities... and
you will reach the status of one treasured by G-d... You will not part from a permanent joy in this world and in
the next..." see there.)

(3) The alchemist does not trust anyone with his secret due to fear for his life. But one who trusts G-d does not fear
any man on account of his trust. On the contrary, it is a source of honor, as king David said: "in G-d I trusted, I will
not fear, what can a man do to me?" (Tehilim 54:12).

(4) The alchemist must either prepare one large quantity of gold and silver for long term needs or must prepare small
batches for short term needs.
If he prepares a large quantity, all his days he will fear for his life that perhaps all the gold and silver will be lost in
any number of ways (and he will be left penniless), and his heart will never quiet, nor will his mind be at peace due to
fear of the king and of the people (finding his big stash of gold).

If he makes small batches for short term use, it is possible that he will not successfully perform the procedure at a
time of great need, due to a failure in one of the means.

(Matanas Chelko: i.e. even if he is successful, he is in a constant state of worry. Likewise, in our times, we
can observe that anyone who is successful in business is also worried about many factors - unless he trusts
in G-d. Hence he is just like the Alchemist.)

But one who trusts in G-d, has strong peace of mind that G-d will provide for him at any time He wishes and in any
place, just like He sustains the fetus in its mother's womb or the chick inside an egg, which has no opening to enter
anything from the outside, and birds in the air, or fish in the sea, and the tiny ant despite its weakness, while the
mighty lion some days cannot obtain food, as written "Young lions suffer want and are hungry, but those who seek
the L-ord lack no good" (Tehilim 34:11). And "The L-ord will not starve the soul of the righteous" (Mishlei 10:3), and "I
have been young, and now am old; yet I have not seen the righteous forsaken, nor his seed begging bread" (Tehilim
37:25).

(Translator: "Young lions suffer want..." - notice dear reader that this verse was brought three times already.
Perhaps, the intent is to teach one to repeat such verses to himself whenever he can as a way of working on
trust.)

(5) The alchemist is under anxiety and fear of everyone, from the greatest to the lowest of people as a consequence
of his work, but one who trusts in G-d will be revered by great men and honorable people, even animals and stones
seek to do his will (i.e. do not harm him - TL) as written in the entire Psalm "He who sits..." (Tehilim 91), and "In six
troubles He will save you, and in the seventh no harm will touch you." (Job 5:19), until the end of the matter.

(6) The alchemist is not immune from sickness and disease which hinders his joy in being wealthy, and prevents him
from benefiting from what he has and enjoying what he has acquired. But one who trusts in G-d, is immune from
sickness and disease except as an atonement or to increase his reward, as written "Now youths shall become tired
and weary, and young men shall stumble" (Isaiah 40:30), "those who hope in G-d will renew strength" (Isaiah 40:31),
and "for the arms of the wicked (who trust in their strength - TL) shall be broken, but the L-ord supports the
righteous" (Tehilim 37:17).
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(7) It is possible that the alchemist will not be able to buy food with his gold and silver due to no food being available
in the city at times, as written: "they shall cast their money in the streets" (Ezekiel 7:19), and "neither silver nor gold
will be able to save them" (Tzefania 1:18). But for one who trusts in G-d, his sustenance will not be blocked at any
time or in any place, as written: "in famine He redeemed you from death" (Job 5:20), and "the L-ord is my shepherd, I
shall not lack" (Tehilim 23:1), and "They will not be shamed in time of calamity, and in days of famine they shall still
be satisfied" (Tehilim 37:19).

(8) The alchemist does not linger in one place too long due to fear that his secret will be discovered. But one who
trusts in G-d feels secure in his land and has peace of mind in his place, as written "Trust in the L-ord and do good;
dwell in the land and be nourished by faith" (Tehilim 37:3), and "The righteous shall inherit the land and dwell forever
in it" (Tehilim 37:29).

(9) The alchemist's skills will not accompany him in the afterlife. They may only provide him, in this world, security
from poverty and from needing other people. But for one who trusts in G-d, the reward for his trust will accompany
him in this world and in the next, as written "Many are the pains of the wicked (in the afterlife - PL); but one who
trusts in G-d will be surrounded by kindness" (Tehilim 32:10), and "how great is Your goodness that you hid away for
those who fear You" (Tehilim 31:20).

(Tov Halevanon: He will receive reward for his trust in G-d in the afterlife since placing one's trust in G-d is a
big mitzvah, as written (Bereishit 15:10): "And Avraham believed in the L-ord; and He counted it to him as a
righteousness".)

(10) If the alchemist's work is discovered, it will become a cause for his death, because his work runs contrary to the
natural order, and the Director of the world will allow someone to kill him when he fails to hide his secret (G-d won't
save him at a time of danger. Alternatively, G-d will cause him to be caught when his time has come - ML). But for
one who trusts in G-d, when his trust becomes known, he will be held in high esteem and honored by the public.
They will feel blessed to be near him or to see him, and his presence will bring good fortune to the city and shield the
people from troubles, as written: "the righteous man is the foundation of the world" (Mishlei 10:25), similar to Lot in
Tzoar (Bereishit 19, who saved the city by his presence there - TL).

Among the benefits of trusting in G-d regarding religious matters:
One who trusts in G-d, if he has wealth, will be quick to fulfill his monetary obligations to G-d and to men with a
willing and generous spirit. If he does not have wealth, he will consider that lack of wealth to be among the favors of
G-d to him, because he is exempt from the monetary obligations to G-d and men which wealth brings, and he is
spared from the mental distraction of protecting and managing it, as one of the pious used to say: "may G-d save me
from dispersion of the mind". They would ask him "what is dispersion of the mind?" He would answer: "to own
property at the head of every river and the center of every town." And this is what our sages referred to in saying:
"the more possessions, the more worry" (Avos 2:7), and they said: "who is wealthy? He who is content with what he
has" (Avos 4:1).

One who trusts in G-d will receive the benefits of money, namely, his material needs, but without the mental
distraction and constant worry of the wealthy, as the wise man said "The sleep of the laborer is sweet, whether he
eats little or much, but the satiety of the rich does not allow him to sleep" (Koheles 5:11).

Another benefit, one who trusts in G-d will not diminish his trust on account of having much wealth because he does
not rely on the money. He regards it as a deposit which he is ordered to use in specific ways, for specific matters and
for a limited time. And if he stays wealthy for a long time, he will not become arrogant due to his wealth. He will not
remind the poor person of his charity gifts since he was commanded to give to him, and he will not seek his gratitude
and praises. Rather, he will thank his Creator who appointed him as a means for doing good to the poor person.

If his wealth is lost, he will not worry nor mourn his loss. Rather, he will thank his Creator for taking back His deposit,
just like he thanked G-d when it was given to him. He will be happy with his portion, and will not seek to damage
others (in order to gain benefit - TL). He will not covet other people's wealth as the wise man said "A righteous man
eats to sate his appetite, [but the stomach of the wicked shall feel want]." (Mishlei 13:25).

(Matanas Chelko: This is analogous to a case of two poor neighbors. One of whom had a rich relative who
came to visit him and gave him a huge donation of 1000 dollars and then left. Upon hearing about the
donation, the second neighbor begged his friend for 200 dollars but he refused. The neighbor pleaded for 100
dollars and this time his friend painfully agreed. But if from the beginning, the rich relative said to him, "I see
you and your neighbor are both in great poverty. Take 800 dollars for yourself and take an additional 200 for
your neighbor". Surely, he would have ran joyously to his neighbor without sadness or heavy feeling. This is
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because he never felt like the owner of that 200.. So too, one who has money beyond his needs must feel
that it is not only for himself but for distributing also to others. Hence, one who trusts in G-d is always joyful in
all situations for he knows and feels this secret.

Benefits of trust in G-d for worldly matters:
* Peace of mind from the worries of this world.
* Peace from the frenzy and drive to pursue the lusts of this world.
* Feeling calm, secure, at peace in this world, as written "blessed be the man who trusts in G-d, and G-d shall be his
refuge" (Yirmiyahu 17:7), and "For he shall be like a tree planted by the water, that sends out its roots by the stream.
[It does not fear when heat comes; its leaves stay green. It has no worries in a year of drought and shall not cease to
bear fruit]" (Yirmiyahu 17:8).

Among them, peace of mind from the need to travel to faraway journeys, which weakens the body, and hastens
aging, as written "my strength has weakened from the journey, my life shortened" (Tehilim 102:24).

It is said about a novice ascetic who travelled to a distant land in search of a livelihood. He met one of the idolaters
of the city where he arrived and said to him: "how completely blind and ignorant you are to worship idols!". The
idolater asked him: "And what do you worship?". The ascetic answered "I worship the Creator, the Omnipotent, the
Sustainer of all, the One, the Provider of all, which there is none like Him". The idolater countered "your actions
contradict your words!" The ascetic asked "How so?", the idolater said "if what you say were true, He would have
provided a livelihood for you in your own city, just like He provided for you here, and it would not have been
necessary for you to trouble yourself to travel to a faraway land like this." The ascetic, unable to answer, returned to
his city and reassumed his asceticism from that time on, and never again left his city (for his livelihood).

Another benefit, peace of mind and body, due to sparing oneself from pursuing grueling jobs, and wearying
occupations, avoiding work of kings - mingling in their culture and dealing with their corrupt servants.

But one who trusts G-d, selects among the different occupations one which is easy on his body, allows him to earn a
good reputation, does not consume his mind, and is best suited for fulfilling his torah obligations and the principles of
his faith. Because the choice of occupation will neither increase nor decrease the income he will earn unless G-d
decreed so, as it says "For it is not from the east nor from the west, neither from the desert does elevation come. But
G-d judges; He lowers this one and elevates that one." (Tehilim 75:7), and "He causes me to lie down in green
pastures; He leads me beside still waters" (Tehilim 23:2).

Another benefit, minimal aggravation in one's business dealings. If one's merchandise does not sell, or if he is
unable to collect his debts, or if he is struck by illness, [he will not worry] because he knows that the Creator is in
charge of his life and knows best what is good for him, as written "Only to G-d should you hope, my soul, for my
hope is from Him" (Tehilim 62:6).

Another benefit, joy in whatever happens to him, even if it is something difficult and against his nature. Because he
trusts that G-d will do only what is good for him in all matters, just like a mother has compassion on her baby in
washing it, diapering it, and harnessing or unharnessing it against its will, as David said: "Surely I have behaved and
quieted myself, as a child that is weaned of his mother: my soul is even as a weaned child" (Tehilim 131:2).

(Matanas Chelko: This is the essence of trust - to feel like a baby in the hands of its mother. One should
contemplate this matter of bathing the baby. The mother needs to do all sorts of things in order to cleanse it.
And even though the baby does not sense the good in these things, nevertheless, the mother must do them
since she knows it is for the baby's benefit. This is the conduct of G-d towards us, like a mother with her baby.
All that He does and metes out to us is only for our good.

Since I have clarified the benefits of trust in G-d for religious and secular matters, I will now clarify seven topics on
the matter of trust:

THE SEVEN CHAPTERS OF THE GATE OF TRUST
(1) What is trust.
(2) The criteria for trusting someone.
(3) The prerequisites to trusting in G-d.
(4) When trust applies and when it does not.
(5) The difference between one who trusts in G-d in earning a livelihood and one who does not.
(6) Obligation to refute those who promote delaying the service of G-d until reaching sufficient material prosperity.
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(7) Things that damage one's trust in G-d, and a summary of the matter of trust.

*** CHAPTER 1 ***

What is trust?
Peace of mind of the one who trusts. That one relies in his heart that the one he trusts in will do what is good and
proper for him on the matter he has trusted him with according to his ability and his understanding of what will further
his good.

But the main factor which leads one to trust in the one trusted, and without which trust cannot exist, is for one's heart
to be confident that the one trusted will keep his word and will do what he pledged, and that he will also think to do
what is good for him even on what he did not pledge out of pure generosity and kindness (this will be explained).

*** CHAPTER 2 ***
- The criteria for trusting someone

CRITERIA FOR TRUSTING ONESELF IN ANOTHER
There are seven factors which make it possible for one to trust in another:
(1) Compassion, pity and love. When a man knows that his friend has compassion and pity for him, he will trust in
him and be at peace with regard to troubling him with all of his matters.

(2) To know that his friend, besides loving him, is not forgetful or lazy in taking care of his needs. Rather, he knows
that his friend is active and resolved to do it. Because if all of this is not clear, one's trust in him will not be complete,
since one knows of his forgetfulness and laziness in attending to his needs.
But, when the one he trusts combines these two traits, great compassion for him and full attendance to his matters,
he will trust in him without a doubt.

(3) He is strong. He will not be defeated in whatever he desires, and nothing can prevent him from doing the request
of the one who trusts him. Because if he is weak, one cannot fully trust in him, even though it is clear that he is
compassionate and active, due to the many occasions in which he failed doing things. When one combines these
three traits, trusting in him will be more fitting.

(4) That the one he trusts knows what is beneficial for him, both for his inner and outer life and also that none of the
ways which benefit him or further his welfare are hidden to him. Because, if he does not know all of this, one will not
be at peace in entrusting himself to him. But if he combines the knowledge of the ways which are beneficial to him,
the ability to implement them, great attendance to them, and compassion for him, his trust will certainly be
strengthened.

(5) That the one he trusts is under the exclusive care of him from the beginning of his existence, his development,
babyhood, childhood, youth, adulthood, old age until the end of his days (i.e. that no one else has ever done to him
any good except the one he trusts - ML). And when all this is clear to the truster, he is obligated to be at peace on his
friend, and to rely on him, because of the many past benefits he already received from his friend and the constant
favors he still presently receives. And this will obligate strengthening one's trust in him. (since he has been
continuously benevolent to him from then until now, certainly he will not abandon him until his final end - PL.)

(6) All matters of the truster are entirely in the hands of the one he trusts, and no one else can hurt him, help him,
benefit him, or protect him from harm, as a slave chained down in a prison is entirely in the hands of his master. If
the truster were in the hands of the one he trusts in this manner, it would be more fitting to trust in him.

(Pas Lechem: The fifth condition was that no one else ever benefited him. This sixth condition refers to ability
- that the ability to benefit or harm him is only in his friend's hands. No one else has any ability to benefit or
harm him... since this is the case, his heart will not look towards trusting others and he will place all of his
trust on his friend.)

(7) That the person he trusts is absolutely generous and kind (i.e. the most possible extreme of generosity and
kindness - TL) to those deserving and to those who are not deserving, and that his generosity and kindness is
continuous, never ending and without interruption.

(Marpe Lenefesh commentary: Otherwise, he will abandon hope from the favors of G-d, since he is in doubt
whether he is worthy of them, and his trust in G-d will diminish. And through this, he will distance from G-d
and His torah. Rather, let him reflect that G-d is benevolent to the good and the bad, as written: "His mercy is
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on all of His creations" (Tehilim 145:9). And through this, he will come closer to G-d and repent and he will
become worthy of the good.)

Whoever combines these traits, in addition to all of the previous traits has completed all the conditions that deserve
trust, and would obligate the person who knows this to trust in him, to be at peace internally and externally, in his
heart and in his limbs, and to give himself up to him and accept his decrees and judge him favorably in all his
judgments and actions. (to assume that certainly everything is good and even what seems bad is actually good - ML)

When we investigate these seven conditions, we will not find them at all in the created beings, but we find them all in
the Creator. He is compassionate to His creations as written "The L-ord is merciful and gracious" (Tehilim 103:8),
and "Now should I not take pity on Nineveh, the great city" (Yonah 4:11).

(Pas Lechem: One may think that He is only merciful on those who are already in pain, but not before this,
and therefore trust in Him will not help to be saved from future troubles. Therefore, the author brought the
second verse from Nineveh, where G-d had pity on them even before the troubles came and annulled the
decree...)

And that He never neglects us, as written "Behold the Guardian of Israel will neither slumber nor sleep" (Tehilim
121:4), that He is all-wise and invincible as written "He is wise in heart and mighty in strength; who hardened [his
heart] against Him and remained unhurt?" (Job 9:4), and "Yours, O L-ord, are the greatness, and the power, and the
glory, and the victory, and the majesty" (Divrei Hayamim I 29:11) and "The L-ord your G-d is in your midst - a Mighty
One Who will save" (Tzefania 3:17).

And that He alone is the one who guides a person from the beginning of his existence and development, as written
"is He not your Father who has acquired you? He has made you and established you." (Devarim 32:6), and "by You
have I been upheld from birth: You are He that took me out of my mother's womb" (Tehilim 71:6), and "did You not
pour me out like milk and curdle me like cheese?" (Job 10:10), and the rest of the matter.

That one's benefit or harm is not in the hands of people but rather, only in the hands of the Creator, as written "Who
has commanded and it came to pass, unless the L-ord ordained it? Out of the mouth of G-d, evil and good do not go
out (of the boundary He has set - PL)?" (Eicha 3:37), and "[All flesh is like grass, and all their kindness is as the
flower of the field]; The grass shall dry out, the flower shall wilt, but the word of our G-d will stand forever" (Isaiah
40:8), and "...surely the people are like grass" (Isaiah 40:7), and we have already explained this sufficiently in the
third gate of this book.

(Pas Lechem: (summary) First verse shows that decrees of G-d, whether for good or for bad, do not go out of
the boundaries He has decreed, rather as He decreed - so shall it be.
Second verse: Perhaps one will think that only the beginning of the matter is from G-d, but it will not endure
unless a man completes it and perpetuates it, therefore - "the grass shall dry out", i.e. every man, just like his
existence is ephemeral, as he is like grass, which wilts and dies, so too the kindness man does is like a
temporary flower, which passes but the "word of G-d will stand forever", i.e. just like He is eternal, so too His
decrees and acts are eternal.)

That His generosity is universal and His kindness is all-embracing, as written "The L-ord is good to all, and His
mercies are on all His works" (Tehilim 145:9) and "Who gives food to all flesh, for His kindness endures forever"
(Tehilim 136:25), and "You open Your hand and satisfy every living thing [with] will (i.e. the good He bestows is not in
a stingy way, according to basic need, but rather like His will - PL)" (Tehilim 145:16).
But really, the intellect can infer that these 7 conditions exist in the Creator and not in the created beings (as he will
explain next chapter - TL), and therefore I have brought these verses from scripture only as a remembrance.

(Pas Lechem: i.e. my intent was not as a proof otherwise I would have brought more verses, but rather only
as a remembrance, namely, when these verses are constantly on a person's mouth - he will remember the 7
factors through them.

Translator: As the author wrote in the beginning of Gate #1: "that habitually having them on one's tongue
always, brings one to remembrance of the heart...", see there)

When one clarifies this to himself, and his recognition in the true kindness of the Creator will be strong - he will place
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his trust in Him, give himself up completely to Him, and leave the guidance of his life to Him, never suspect Him in
His judgments, nor be upset by what He has chosen for him, as David said (on the good - TL) "I will lift up the cup of
salvation and call upon the Name of the L-ord" (Tehilim 116:13), and (on the bad - TL) "I found trouble and sorrow
and call upon the Name of the L-ord" (Tehilim 116:3-4).

(Pas Lechem commentary: He first stated two general phrases:
(1) "he will place his trust in Him" - for providing his needs.
(2) "give himself up completely to Him" - this refers to a general consent and acceptance that G-d will do with
him as He wishes, even for what appears bad to him.
Then he explained the two phrases:
* "and leave the guidance of his life to Him" is an explanation of (1).
* "never suspect Him in His judgments, nor be upset by what He has chosen for him" is an explanation of (2).
This latter subdivides to:
(a) "never suspect Him in His judgments" - if G-d sentences him to some bad trouble which is specific and
short term.
(b) "nor be upset by what He has chosen for him" - if G-d chooses for him a widespread life-long matter such
as poverty or a bad wife, or the like.)

*** Chapter 3 ***
- the preliminaries to trusting in G-d -

The introductions which must be clearly understood and the truth of which must be realized in order that a person's
trust in G-d will be complete are five.

(Pas Lechem: When he understands them to their full depth and after this he verifies the truth of them in his
heart to absolute truthfulness - then his trust in G-d will be complete)

FIRST INTRODUCTION TO BRING COMPLETE TRUST
To believe and clearly understand that all of the seven factors (in the previous chapter) which when combined make
it possible to trust in someone apply to G-d. I have already mentioned them and commented on them from verses
that occurred to me.
THE SEVEN FACTORS AS THEY APPLY TO G-D
One: the Creator is merciful on a man more than any other merciful being, and all mercy and compassion that a man
is shown from anyone besides G-d is really derived from G-d's mercy and compassion, as the verse says "He will
give you compassion, and cause others to have compassion on you and multiply you" (Devarim 13:18).

(Tov Halevanon: i.e. even that which a person finds favor and compassion in the eyes of another human
being - this is due to G-d's giving the person compassion on that human being towards him.

Matanas Chelko - for example, a man walks on the street and sees a poor man. He feels compassion for him
and gives him what he needs. From where did this compassion come from? From the Master of the world. On
his own, the man would have kept walking and ignored the poor man. And even if he had stopped briefly and
helped him a little bit, he would not have done so properly. But since G-d has compassion on the poor man,
He imparts of His compassion on this man so that the man will feel compassion for the poor man. Hence,
since the compassion stems from G-d, it is ascribed to G-d alone. This is the meaning of "there is nothing but
Him" (Deut. 4:35), there is nothing in the world but G-d.

Two: none of the ways which benefit a man are unknown to the Creator. Logic necessitates this, since man is one of
His handiworks. No one can know better than man's Maker the ways to further his making (i.e. biological conception
in the womb - PL), and the ways of loss (where no conception will occur and the drop of human seed will be lost -
PL), and the possible damages which can occur (in the development of the embryo in the womb during the time of
pregnancy - PL), and the ways it (the born child during his growth and development - PL) can become sick and
healed.

And this is also true for human makers (who know best what damages or benefits their inventions), although they do
not really create anything new, but rather merely make a new form from existing raw materials, since to create a new
form from nothing is impossible to man.
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And all the more so, He who has called into existence from nothing the basic elements of man, his form, his
anatomy, and the order of his synthesis (of body and soul - PL). Obviously, He is the wise One who undoubtedly
knows which matters benefit or harm man in this world and in the next, as written "I am the L-rd your G-d who
teaches you for your benefit, who guides you in the proper path" (Isaiah 48:17), and also "G-d rebukes the ones He
loves (to turn them to the proper path - TL), and like a father to a son He desires in" (Mishlei 3:12).

Three: the Creator is the strongest of all the strong. His word reigns supreme and nothing can reverse His decree, as
written "Whatever G-d wants, He does" (Tehilim 135:6), and "so shall be My word that goes out from My mouth; it
shall not return to Me empty, unless it has done what I desire" (Isaiah 55:11).

Four: He watches over and directs the lives of all men, He does not abandon any of them (from bestowing good or
benefiting them according to their needs - PL) nor neglects any of them (from saving them from damages - PL).
None of their matters, small or great are hidden from Him, and no matter can distract Him from remembering another
matter, as written: "Why should you say, O Jacob, and speak, O Israel, 'My way has been hidden from the L-ord, and
my judgment (i.e. my providence - TL) is passed over from my G-d'?" (Isaiah 40:27), and "Do you not know-if you
have not heard-an everlasting G-d is the L-ord, the Creator of the ends of the world; He neither tires nor wearies;
there is no fathoming His understanding (i.e. on His providence of all the creations simultaneously - TL)" (Isaiah
40:28).

(Pas Lechem: That which the latter verse ascribes the creation specifically to "the ends of the world", this is to
convey that G-d's power is infinite, therefore the nature of His handiworks also must be boundless and
immeasurable, as in truth they are [physically boundless] among the spiritual creations (souls,etc). However,
when G-d's divine wisdom ordained to call into existence a world of finite character, He constrained His power
in His handiwork and held it at a certain amount. And this is an amazing feat to the thinking person, and this is
what the verse alludes to in saying: "there is no fathoming His understanding")

Five: No created being can benefit or harm either itself or any other creature without the permission of the Creator.

(Pas Lechem: i.e. just like he cannot help himself, so too he cannot help others without the permission of the
Creator.)

If a slave has more than one master, and each one has the power to help him, it is not possible for him to put his
trust in only one of them, since he hopes to benefit from each master. And if one master can benefit him more than
the others, he should trust proportionally more in him, even though he also trusts in the others. And if only one of the
masters can benefit him or harm him, certainly he should put his trust only on that master, since he does not hope for
benefit from the other masters. Similarly, when a human being will realize that no created being can benefit him or
harm him without the permission of the Creator, he will stop being afraid of them or of hoping for anything from them,
and he will place his trust in the Creator alone, as written: "Put not your trust in princes, nor in mortal man who has
no help" (Tehilim 146:3).

(Pas Lechem: the expression "nor in mortal man who has no help" alludes to both points simultaneously. (1)
That if the generous man helps him, the help is not ascribed to him but rather to the Creator, since he cannot
help him without the permission of the Creator. (2) The expression "who has no help" also alludes to that
which the generous man also cannot even help himself. Both interpretations are true and simultaneously
intended.

Tov Halevanon: That a generous man cannot help due to his own power. Rather the help is from G-d and the
man is just an agent, therefore it is more proper to trust in G-d.)

Six: That one is conscious of G-d's abundant goodness to man, and how He brought him into existence out of
abundant and pure benevolence and kindness, without man being worthy of this, nor because G-d has any need for
him. But rather only out of generosity, benevolence, and goodness, as we explained in the Gate of Examination in
this book, and like King David said: "Many, O L-ord my G-d, are Your wonderful works which You have done, and
Your thoughts which are toward us: they cannot be reckoned up in order to You; if I would declare and speak of
them, they are more than can be numbered" (Tehilim 40:5).

(Translator: i.e. how do we know G-d brought man into existence out of pure benevolence and kindness?
Because He does not need anything from man. This is logical because man is His creation and a creator
does not need anything from His creation. As an illustration (heard from Rabbi Moshe Lazarus), close your
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eyes and think of a blue-colored orange fruit. You have just created that fruit in your mind. As long as you
continue to think about it, it has a form of existence in your mind. Now, do you have any need for that orange?
Of course not, it is just the opposite. The orange needs you for everything while you don't need it for anything.
So too, we need G-d, not the other way around. His "thoughts" are continuously giving existence to the
universe (as brought down in the book Tanya, Shaar Yichud v'Emuna ch. 7: "G-d's Thought and Knowledge of
all created beings encompasses each and every creature. For this is its very life-force and that which grants it
existence from absolute nothingness."). Therefore, since He has no need for us, granting us existence is a
continuous act of pure benevolence and grace. Note that this is just an analogy, not to be taken too literally.
For G-d is unknowable to us. Another reason, G-d is infinitely and absolutely perfect in every way. He cannot
become any more perfect. Thus, He has no need for anything as explained in Gate 1.)

Seven: That one clearly realizes that all existing things in this world, whether purposeful or accidental have
predetermined limits which cannot be increased or decreased from what the Creator has decreed, whether in
amount, quality, time, or place. It cannot be numerous if the Creator decreed it few, nor few if the Creator decreed it
numerous, nor come late if decreed to come early, nor come early if decreed to come late. And if something appears
to be contrary to this, really, it was already pre-decreed with foresight, only that all decrees [are implemented
through] causes and means, which in turn have causes and means.

(Tov Halevanon commentary: i.e. That incident did not happen by itself, even though this incident is caused
by another incident, and the other incident itself is caused by another incident, and so forth until the first
cause - all of them came through a decree from G-d. He coordinated all the incidents in a controlled way.

For example: A boat whose crew wanted to go out to sea at this time tomorrow, the Sultan then falsely
accused the captain of the ship and delayed him for some time period. During that time period, wars broke
out in the sea. When the boat finally set out to sea, the crew feared the wars and wanted to escape through a
different route. The boat wound up broken by boulders which were along that route in the sea and the entire
crew drowned. The sea then carried a floating case filled with treasures towards the shore. At the same time,
the Sultan of a nearby city falsely accused a Tzadik (righteous person) who ran away to the sea shore. At that
moment, the case appeared floating near the shore. The righteous man found it and was able to obtain his
livelihood from it for the rest of his life.

Behold, this that the first Sultan falsely accused the captain was the beginning of the initial cause of providing
for the livelihood of this Tzadik, since if the crew went out to sea earlier, before the wars broke out, they would
not have turned towards the dangerous route which broke the ship. The second incident was the breaking out
of the wars at that specific time. The third incident, that which the case was able to float on the sea. The
fourth incident was that which the sea current pushed the case towards this side of the shore. The fifth, the
accusing of the righteous man by the Sultan at that specific time. The sixth incident, that which was put in his
heart the idea to run away. The seventh incident, that which he ran away at that specific time and to that
specific place.

Behold, all these matters did not happen accidentally, rather, G-d in His wisdom, coordinated that everything
happen in its time and place. And even the breaking out of the wars and the drowning of the crew - everything
occurred by decrees of G-d, each with its own reason, just that He coordinated in His wisdom to complete all
of His will and decrees simultaneously. Strive to understand this because it is deep and this is the author's
intent.

... And the final incident (of providing for the tzadik) preceded everything and was the first cause of all the
causes which followed (relative to this decree) until this cause of providing for the righteous man materialized.
And even so, all the events which preceded this did not occur incidentally, namely, that they did not occur
merely for this small first cause which was accomplished. Rather, all these chains of events which
accomplished this first cause (of providing for the tzadik), were planned by G-d with foresight, and every
incident had its own independent reason and decree. This is something which is beyond our finite minds to
grasp, how it is possible that all of these things are coordinated in unison, and each one is not accidental.
Rather, everything according to its decree, without one matter contradicting another, and like the verse says:
"for the L-ord is a G-d of all-knowledge, and by Him actions are weighed" (Shmuel 2:3).

Likewise, for the development of later causes, for example: When we see a torrent of water which flooded all
the inhabitants of a city. It appears that due to the flood a single incident occurred to all those who were in
that city. But this is not so, rather, there were other previous causes that occurred with G-d's coordination, so
that all those who were decreed to die were assembled together in one place, due to many causes and
chains of causes which preceded this cause of flooding, and everything occurring with G-d's foresight.
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Translator: note that it was all planned with foresight from the creation of the world as explained in the story of
R. Eleazar b. Pedat - Talmud Taanit 25a)

One who does not understand the matters of this world thinks that an immediate cause will force a change in
matters, which in turn cause more changes (that present events constantly reshape the future). But really, a single
cause is too weak to force a change by itself, as we see one grain of wheat can cause 300 ears of wheat to grow,
which each contain 30 grains, so one grain would have produced around ten thousand grains. Can one hide the fact
that one grain by itself is incapable of producing this amount? And likewise for other grains that one plants, and
likewise we can say for a man or an animal from a drop of seed, or a huge fish from a tiny egg.

(Lev Tov: Rather, the true underlying power which causes the seeds to grow into ears of wheat is G-d's
original decree from Genesis [that the seemingly biological life process driving the seed would unfold in this
way]. And this pre-decree is what drives the matter to actuality through the available means.
Translator: Normally the effect does not exceed the capacities of the cause. Here it is clear that the effect
(human being with spiritual soul) is beyond the powers of the cause (physical human seed).)

To busy oneself in trying to bring early what the Creator decreed would come later, or to try to delay what was
decreed to come early, or to try to make numerous what was decreed to be few or to try to diminish what was
decreed to be numerous in worldly possessions, unless it causes strengthening of G-d's service or accepting His
torah (since on religious matters G-d does not decree on a man, rather the free will is in man's own hands, as will be
explained - ML), - all this is due to (1) weakness in the recognition of G-d's all-knowing understanding (of us and our
needs - PL), and (2) foolishness in failing to understand the benevolent character of G-d's conducts.

(Pas Lechem: i.e. that all of G-d's conducts with His creations is for their benefit. Through realizing these two
points, there will be trust.

Translator: - The Madregos HaAdam wrote that one who worries and tries to earn more than what was
decreed for him is like a man inside a moving train pushing the wall to make the train move faster.

The wise man has already hinted this when he said: "everything has a time and moment under the heaven" (Koheles
3:1), and afterwards he mentions 28 matters (corresponding to the 28 lunar positions which alludes to astrological
fate - TL), as he says "a time to be born, and a time to die..", until "a time for war and a time for peace", and also: "for
time and fate will overtake them all" (Koheles 9:11), and then he said: "[If you see oppression of the poor, and
deprivation of justice and righteousness in the province], wonder not about the matter, for the Highest over the high
watches over them, and there are higher ones over them" (Koheles 5:7). (that really it is not astrological "fate", but
rather G-d is guiding everything behind the scenes through chains of causes according to His desire and decrees -
TL)

(Pas Lechem: If you see oppression of the poor and deprivation of justice, etc., do not wonder, since certainly
it has already been decreed on the wicked to get what they deserve, only that G-d will bring their retribution
through chains of many causes (which are coordinated with everyone affected). Therefore, their retribution is
delayed. But when the causes are finished, they will also be finished. This is what is meant by "for the Highest
over the high watches over them, and there are higher ones", to teach that thus Divine wisdom decided to
implement the divine decrees through many causes...

Pas Lechem: (earlier) And if you ask: if it is so that everything was pre-decreed, if so, why does this not
happen right away from the beginning, for example, for an almond, why does it start as a bud, then blossoms
into a flower, then sprouts a shoot, then a hull, then an almond shell, etc., why didn't ripe almonds grow from
the beginning, as we see them now? On this, he answered that this is what Divine wisdom decided - that
everything be implemented through chains of many causes and means in a natural looking progression.

Translator's note: the reason G-d made the world in such a way that His decrees are hidden behind "nature"
is so that man can have free will to choose between good and evil. Let us consider what would happen if G-d
would manifest His presence on the sky in His full power and glory to hit with lightning bolts all those who
commit evil deeds. In such a situation virtually all people would start to live in terror and in fear. No man would
have the courage to do anything for doing of which would not receive a direct order from G-d. Science and
technology would collapse, as no-one would have the courage to research, investigate, or to just speculate -
as everyone would be scared that this may act against G-d's intentions. Social life would collapse as no one
would utter a word out of terror of saying the wrong thing. Medicine would fall down as doctors would be
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scared to heal thus breaking G-d's wishes. Most would be too scared to lift a finger for fear of sin and
deserving a punishment. People would then live like forced slaves and soon the entire population would die
out. In order to avoid such consequences and provide an arena for free will, G-d introduced several
prevention measures to His coexistence with people. Hence He almost never openly manifests Himself to
living people. He always maintains people in ambiguity about His presence in order to maintain "free will" and
the possibility of virtue. Therefore, everything that G-d does, He does in such a manner that it is ambiguous -
i.e. that it can be explained in many different manners, etc., etc. (Jan pajak)
Note that this is only one aspect. There's a lot more to it than that. The primary reason (as heard from Rabbi
Mordechai Kornfeld) is that it has lots in common with raising children (who is the better parent-the one
standing ready with a stick and carrot, or the one hiding behind the door and letting his child grow?), coaching
independence, and thus becoming akin to the Creator. The answer lies at the very root of the need for free
will and the requisite amount of it, which is discussed by the Ramchal in Derech Hash-m (beginning of ch. 2
of the first section or so) and in Daas Tevunos (where he offers another, more familiar, explanation).

Related to this point, if G-d would manifest Himself openly to human beings, it would completely crush their
egos. No man would be capable of thinking highly of himself due to perceiving just how utterly puny, weak,
and insignificant he is compared to the infinite G-d. This realization would render him completely and
absolutely humble and his divine service would be forced and meaningless.

Hence, it is necessary for free will that a natural order exists whose purpose is to provide a misleading
appearance that the world carries itself. Therefore, when nature was created, with it came the loopholes for
interpreting the world according to the atheistic views. It is essential for G-d's plan of human free will. For only
in such a situation of free will can a person earn meaningful levels of righteousness and holiness. This is why
the world appears billions of years old as a result of some cosmological accident, etc. etc. Likewise G-d
created life forms in stages from simple to complex to make room for a naturalistic explanation, etc. etc. But
the true truth seeker will see the marks of divine wisdom which are all around us and draw the correct
conclusions, as explained in Gates 1 and 2.

Another reason is as the Ramchal writes (Daas Tevunos siman 40):
"certainly G-d could have established the world through His omnipotent system, in such a way that everything
would be totally incomprehensible to us, not before not after, without cause and effect. If He had done so, no
one (atheist) would be able to open their mouths for we would not be able to understand anything
whatsoever... but because He wanted us to understand a bit of His ways and attributes - on the contrary He
very much wants us to exert ourselves on this..." end quote
Scientific progress has shown so far that the phenomena in the universe is understandable to man. Even the
weirdest, most bizarre quantum mechanics, black holes, etc. can nevertheless be fit into human-made
mathematical models that we can understand and use to make predictions. Albert Einstein said: "The most
incomprehensible thing about the world is that it is comprehensible." This indicates that it is all for man. It is a
kind of ladder to come to know a bit of G-d's wisdom and ways at our level.

The ways of judgments of the Creator are too deep, hidden and lofty for us to understand part of them, and all the
more so to understand their general principles. And the verse already says: "As the heavens are higher than the
earth, so are My ways higher than your ways and My thoughts [higher] than your thoughts" (Isaiah 55:9).

SECOND INTRODUCTION TO BRING COMPLETE TRUST
(2) To know and clearly realize that the Creator is watching him, and neither one's private or public conduct is hidden
from Him, nor his innermost being or outer appearance. He also knows whether a man's trust in Him is with a sincere
heart or not, as the verse says "G-d knows the thoughts of the heart, that they are vain" (Tehilim 94:11) and "Does
not He that tests the heart understand it?" (Mishlei 24:12), and "You alone know the hearts of all men" (Melachim I
8:39).
When this is clearly realized by the one who trusts, it is not proper for him to claim with his lips that he trusts in G-d
(in the daily prayers in many places - ML), without trusting in Him in his heart and thoughts, whereby he would be in
the category of he of whom the verse says "with their mouths and their lips they honor Me, but their hearts are far
from Me" (Isaiah 29:13).

(Pas Lechem: The reason the author counted this as one of the introductions/prerequisites to trust is only for
the phrase: "He also knows whether a man's trust in Him is with a sincere heart or not", that through a man's
remembering that G-d observes Him in all of his words and thoughts, he will also remember that included in
this is G-d's observing whether or not his trust is sincere.

Marpe Lenefesh: When a man realizes that G-d knows the truth, whether what comes out of his lips is the
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same as what is in his heart, how could he then claim and say that he "truly trusts in G-d", when his heart is
not with him. And then G-d will also remove His providence from him as mentioned in the beginning of the
introduction to this gate ("..whoever trusts in something other than G-d, the Al-mighty will remove His
providence from such a person..."), and then it will be a chillul H-ashem. And it is proper for us to put our eyes
and hearts on the things which come out of our lips every day in our prayers, that we claim and say many
times that we trust in Him and hope to Him, such as in Pesukei D'Zimra: "Nafshenu Chiksa L'H-ashem", "ki
bshem kadsho batachnu", "yehi chasdecha..", and in Ahava Raba: "ki bshem kadshecha hagadol vehanora
batachnu", and in the Shmonei Esrei "ve ten sachar tov lchol habotchim b'shimcha b'emes, vsim chelkenu
imahem", "ki becha batachnu", and many others. It is proper for every man to put his eye and heart all of his
days on the words of this gate, then "lo yevosh v'lo yikalem", not in this world and not in the next.

THIRD INTRODUCTION TO BRING COMPLETE TRUST
(3) That a person trusts in G-d alone for the things he is obligated to trust in (the things that one should not trust in
G-d will be explained later), and not to associate Him with anyone else by trusting in Him and one of the created
beings because then his trust in G-d will be invalidated in that he associated someone else with G-d. You know what
was said about Asa, despite all of his piety, when he relied on the doctors, as written "during his illness, he did not
seek help from G-d, but only in the doctors" (Divrei HaYamim II 16:12) (i.e. he did not also pray ), and he was
punished for this. And the verse says "Blessed is the man who trusts in the L-ord; the L-ord shall be his refuge"
(Yirmiya 17:7).

And it is known that one who entrusts two or more men to do a task, the matter spoils. All the more so, for one who
trusts in G-d and man, that his trust in G-d will be ruined (since he equated G-d with a created being, which is a great
demeaning of G-d's greatness - TL).

(Pas Lechem: The talmud says (Eruvin 50a) "a pot of partners is neither hot nor cold", i.e. that for two people
who are entrusted with a task, even though they are of approximately equal worth, nevertheless, each one is
not pleased with your trust in him since you also charged the second person to head the task and trusted in
him. All the more so that it is hard on G-d to be pleased when you equate a servant with his Master.

Translator: The Rayatz Rebbe would say "bitachon (trust) is when a person finds himself in the middle of the
ocean with nothing, not even a piece of straw". i.e. this is how one should view his situation. Heard from
D.L.Naiditch)

Furthermore, this will be the strongest factor for denying him the object of his trust, as written "cursed is the man who
trusts in men,.. and turns his heart away from G-d" (Yirmiya 17:5).

(Marpe Lenefesh: Rather, let one reflect constantly that G-d is the Cause of all causes, and everyone and
everything are merely His agents, as will be explained later on.)

FOURTH INTRODUCTION
That one is very careful and makes a great effort to fulfill what the Creator required of him in His service, to do his
mitzvot and to guard oneself from what He has forbidden, just like he seeks that the Creator agrees to do with him in
that which he trusts Him, as our sages said "make His will your will so that He will make your will His will, nullify your
will to His will so that He will nullify the will of others to your will" (Avot 2:4).

(Tov Halevanon: i.e. nullify your taava (physical desires) so that they will not lead you to nullify a
commandment of G-d, and separate from what is permitted to you, "so that He will nullify the will of others to
your will", i.e. so that His providence on you will be greater than His providence on other people, and
everyone in the world will yield for your sake, as the talmud says (Berachos 6b) "the whole world was created
for his sake only".)

And the verse says "Trust in the L-ord and do good; so shall you dwell in the land, and verily you shall be fed"
(Tehilim 37:3), and "G-d is good to those who hope in Him, to one who seeks Him" (Eicha 3:25).

But, If one trusts in G-d and rebels against Him, how foolish is he, how weak is his intellect and his understanding!
For he can see in this world that if an employer appoints a man to do something or refrain from doing something and
the man disobeys the instruction, this will be the strongest factor in the employer's refusing to fulfill his side of the
deal. All the more so, for one who disobeys the commandments of G-d, for which G-d Himself testified that one who
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trusts in Him and disobeys Him will have his hopes foiled and his trust will be considered hypocritical.

Rather, he will be like that of who it is written "For what is the hope of the flatterer who deceives, when G-d casts off
his soul? Will G-d listen to his cry when trouble comes on him?" (Job 27:8-9), and "Will you steal, murder, commit
adultery, swear falsely, offer up to idols, and follow other gods that you know not. And will you come and stand
before Me in this house, upon which My Name is called, and say, 'We are saved,' in order to commit all these
abominations? Has this house upon which My name is called, become a den of thieves in your eyes? I, too, behold I
have seen it, says the L-ord." (Yirmiyahu 7:9-11).

(Marpe Lenefesh: Even though G-d has compassion on all His creations, including the wicked, as he
explained earlier, even so, for this, one should not think that G-d will forever tolerate him, and trust that G-d
will continue bestowing good to him always despite his wickedness. And even though things are going well
now, there is no escape from His judgments, and eventually, when He wishes, He will choose a time and
place to collect His debt (of justice). Rather it is proper for a man to endeavor to fulfill all of G-d's
commandments.

Matanas Chelko: Besides that one must realize that all powers are in G-d's hands, none can prevent Him
from doing what He wishes, and further that G-d knows his thoughts, and it is impossible to trick Him. Hence,
he cannot claim verbally that he trusts in G-d while he does not really trust Him in his inner being. Thirdly, that
he should not associate anything or anyone else with G-d, as before. However, an extra condition is needed,
namely, that this is in truth the will of G-d. For, one cannot place his trust in a strong person who can help him
unless he knows that the person actually wants to help him. For example, if one tells a poor man: "such and
such a person is a very rich man and is able to help you with all your needs. The poor man still should not
place his trust in the rich man since he does not know whether the rich man actually wants to help him.

So too, by G-d, there is no doubt that He can perform signs and wonders for a person. But one cannot trust in
this unless he knows that G-d truly wants to do so. The one and only way through which a person can know
whether G-d wants to help and do for him is only if he himself does the will of G-d. Hence, necessarily, one of
the pillars of trust is that he be a righteous person who does the will of G-d. And even though G-d also does
the will of the wicked sometimes, nevertheless, they cannot trust in this because they cannot know for sure
how long G-d will hold back retribution from them. Unlike the righteous, who can rest assured.
"make His will your will so that He will make your will His will" - the author is telling us that this mishna is the
pillar of trust. He who wants to rest assured that G-d will do what he wants, let him do the will of G-d.
Otherwise, how can he trust that G-d will do his wish? But if he exerts himself greatly to do the will of G-d,
then he can hope and trust that G-d will likewise do his will... (Translator: see Gate 3 Chapter 7 where the
author brings the minimum service whereby a person is assured of receiving continuous divine benefits.)
"Trust in the L-ord and do good; so shall you dwell in the land, and verily you shall be fed" - both things go
together. If he wants to trust in G-d, he must do good, as before. And that which the wicked can trust in G-d's
trait of kindness and compassion, this is only temporarily. As the Marpe Lenefesh commentary wrote (see
above). Hence, the wicked should not trust that G-d's compassion and kindness will continuously bestow on
him forever. Rather, he can trust temporarily on G-d's trait of kindness and compassion, that G-d will withhold
retribution from him and continue to bestow life to him. But he must repent in the end and he can never know
for sure when the time will come that G-d will collect His debt [of justice]. On the other hand, one who does
the will of G-d can place his trust in G-d. For through this he is assured that G-d wants to help him and do
what's good for him since G-d already promised this.
"Will G-d hear his cry when trouble comes on him?" - hence G-d testified that he does not wish to help and
aid a person who transgresses His word. One who thinks to himself that G-d will help him even if he does not
fulfill what G-d commanded him to do - this is the greatest folly.
"Has this house upon which My name is called, become a den of thieves in your eyes?" - even though, of all
places in the world, the Temple in Jerusalem is the place where prayers are most readily answered and for
trusting in G-d, nevertheless, if it has become a den of thieves, already they should no longer trust in this, and
they are not assured anymore that if they scream out in prayers that G-d will fulfill their request. (translator: for
perhaps it is better for them to receive sufferings to atone for their evil deeds than to be saved)

Translator: nevertheless, one must know and trust that his repentance will always be accepted no matter how
far he strayed and what he did etc. as the Marpe Lenefesh commentary explained earlier: "Otherwise, he will
abandon hope from the favors of G-d, since he is in doubt whether he is worthy of them, and his trust in G-d
will diminish. And through this, he will distance from G-d and His torah. Rather, let him reflect that G-d is
benevolent to the good and the bad, as written: "His mercy is on all of His creations" (Tehilim 145:9). And
through this, he will come closer to G-d and repent and he will become worthy of the good.")
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FIFTH INTRODUCTION
A person should realize that every new thing that happens in this world after Genesis is completed in two ways:
First: By G-d's decree and His will that the matter should come into existence.
Secondly: Through intermediate causes and means - some near, some remote, some apparent, some hidden, all of
which rush to bring into existence what was decreed, doing so with G-d's help.

(Ramchal: When a matter is decreed, a Bas Kol (Heavenly voice) is proclaimed throughout the mystical
worlds which summons and gives the power to the appointed forces needed to carry out the matter.)

An illustration of the causes: Consider the act of drawing up water from the depths of the earth using a wheel system
to which buckets are attached and which raises the water from the well. The buckets are the near cause. The remote
cause is the man who harnessed an animal to the wheel and compels the animal to move in order to raise the water
from the bottom of the well to the surface of the earth.

The intermediate means between the man and the buckets are: the animal, the mechanical contraption of
interconnected wheels/gears which turn each other in series, and the rope. If a mishap were to occur to any one of
the causes mentioned (i.e. the intermediate means or the near cause - TL), the intended purpose for which they
were designed would not be accomplished.

And so it is for other things which come to existence. They cannot be produced by a man or anyone else, but rather,
through the decree of G-d, and His preparing all the means through which the thing will be produced, as written "And
by Him, causes are counted" (Shmuel I 2:3), and "Who is great in counsel and mighty in carrying it out" (Yirmiyahu
32:19), and "it was a cause from G-d" (Melachim I 12:15). And if the means are blocked, none of the actions which
normally bring this matter into existence will succeed.

(Pas Lechem: i.e. by Him are all the number of means which cause each and every thing to occur. And if one
of the means were missing the thing would not occur. And since it is not so clear from the first verse that He is
the First cause which prepares the other causes, one might think that they are merely known to Him in
number. Therefore the author brought the second verse "Who is great in counsel and Mighty in carrying it
out", which teaches that He is the Master of all causes and the one who carries them out... And if one is still
stubborn and wants to say that there is no proof from these two verses. They only teach that the causes are
attributed to Him since He is the Creator of everything, therefore the author brought the third verse which
teaches that the matter was from G-d with specific intent for that thing.

Matanas Chelko: even for making a loaf of bread, thousands of people are needed such as workers to plant,
reap, mill, bake. And each stage requires machines built for sowing, reaping, etc. And the materials are
transported through machines on roads and highways, etc. Hence even to make a piece of bread there are
thousands of necessary details.. And even though we believe that G-d was behind everything, and that He
can do it all without any intermediate means and can create ready to eat bread directly into our home,
nevertheless, the author explains, that our eyes can see there is a nature and order that we must recognize
and understand. Afterwards, he will explain why G-d wanted things to follow this order.)

When we examine the need for a man to pursue means and exert himself to complete his needs, we can see with
our own eyes that for one who needs food and proper food is served before him, nevertheless if he does not exert
himself to eat it by lifting the food to his mouth, chewing it, etc., he will not break his hunger. Likewise for someone
thirsty, who needs water. And all the more so, if he has no food prepared, until he needs to exert himself through
milling flour, kneading, baking, etc . And more so, if he needs to buy the food and prepare it. And even more still, if
he has no money to buy them and will need even greater exertion to pursue means to earn the money or to sell the
amount he needs from the objects he uses or his other possessions, or the like.

WHY MAN MUST WORK FOR A LIVELIHOOD
There are two reasons why the Creator obligated a man to pursue means and exert himself for his livelihood and
other needs.

(Tov Halevanon: Man does not find his food readily like other living creatures which do not need to pursue
causes and means.

Matanas Chelko: "the Creator obligated a man..." - "hishtadlus" (exertion) is an obligation! It is an obligation to
exert oneself to provide for himself and his family. Likewise for all the other things which we are forced to
enter into the system of causes and means. It is for two reasons...)
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(1) Divine wisdom required the testing of man in the service of G-d or rebellion against Him. Therefore, G-d tests
man with what demonstrates his choice in this - needs and lacking for external things such as food, drink, clothing,
shelter, and marital relations. G-d commanded man to pursue and attain them through the available means in
specific ways (according to the torah - ML) and at specific times.

(Translator: G-d knows already what each person will choose. The purpose of testing man is to give him an
opportunity to elevate himself in the greatest possible way - by choosing good of his own free will, as
explained in Gate 3)

What G-d has decreed that man will attain of them, man will attain fully after the completion of the prepared means.
That which has not been decreed that he will attain - he will not attain, and the necessary means will be withheld.
Through this process, his free choice of whether he served G-d or rebelled against Him will be demonstrated through
his intention and choice, and the man will then deserve either reward or punishment, regardless whether or not he
actually achieved his intentions.

(Pas Lechem: the author said "through his intention and choice" because the status of the choice is according
to the intention, namely, if he chooses good with bad intentions, such as choosing good with intent for flattery
or boasting himself, or arrogance - he is evil. Likewise for the opposite, as our Sages taught us (Nazir 23b)
from Yael)

(2) Secondly, if a man were not forced to exert himself in seeking a livelihood, he would kick (become defiant) and
chase after sin, and he would ignore his debt of gratitude to G-d for His goodness to him. As written: "And the harp,
and the lyre, the timbrel, and flute, and wine, are in their feasts: but they regard not the work of the L-ord, neither
consider the work of His hands" (Isaiah 5:12), and "But Yeshurun grew fat, and kicked: you are grown fat, you are
grown thick, you are covered with fatness; then he forsook G-d who made him, and lightly esteemed the Rock of his
salvation" (Devarim 32:15). And the sages said "it is good the study of torah with working for a livelihood because
the toil in both removes thoughts of sin, and all torah study without work will in the end be abandoned and bring to
sin" (Avot 2:2). And all the more so for one who has no share in either torah or work, nor directs his attention to any
of these pursuits.

(Pas Lechem: From here we see that indulgence in physical pleasures makes a man's heart coarse, thereby
causing him to refrain from doing the commandments.

Tov Halevanon: If everything were prepared for man, he would be idle to chase after sin. Also his body's
nature and physicality would tend to kick and be ungrateful for the favors of G-d due to the delight in his heart,
since everything would be ready before him. He would think that he is deserving of all this and he would not
realize that it is from G-d.

Marpe Lenefesh: If everything were prepared and ready before a man, he would not have any free choice.
And he would remain forever at the same level and he would not deserve any reward or punishment...

Matanas Chelko: In our times, people only want to work a little. Therefore, they lack the necessary exertion
and they come to sin. The Creator's intent was that a man work so strenuously from morning until evening
that when he returns to his home after a long day of work, he will not have strength to watch television. But,
as we said, people do not tire themselves to this extent, so when they return home, they have strength
remaining to sin and their evil inclination is still in its full power. The purpose of exertion is to weaken the evil
inclination. This is what the sages said "it is good the study of torah with working for a livelihood because the
toil in both removes thoughts of sin". In truth, if a man would exert himself in torah to such an extent that his
evil inclination would be weakened, then he would have reached the intended purpose and would not need to
also exert himself in earning a livelihood. But this path is only for special individuals. The vast majority need to
exert themselves in both. Exertion in torah alone is not enough for them. However, the intent for both is the
same, namely, that the exertion weakens his strength until he is no longer capable of sinning. Hence, the
purpose is not simply to learn torah and work. For if these two do not weaken him to such an extent that he
can no longer sin, then he will still come to sin. Rather, the aim is to toil and strain in torah and also in work
until both exertions remove thoughts of sin.)

It was out of compassion for man that G-d has compelled him to be occupied with matters of this world and the next
for all of his days, and so that he does not seek that which he does not need and which he cannot understand with
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his limited intellect, such as matters of what was before the creation and of the final end (since these things do not
further his perfection and on the contrary - they damage him - PL), as the wise man said "also the [toil of] the world
He has set into their hearts, so that man should not seek the deed which G-d did, from beginning to end." (Koheles
3:11).

WHEN G-D REMOVES THE BURDEN OF EARNING A LIVELIHOOD FROM A MAN
If a man strengthens himself in the service of G-d, resolves to fear Him, trusts in Him for his religious and secular
matters, steers away from reprehensible things (such as anger or arrogance - PL), strives for the good midot
(character traits), does not rebel in prosperity nor turn towards leisure, is not enticed by the evil inclination, nor
seduced by the witchery of this world - the burden of exerting himself in the means to a livelihood will be removed
from him, since the two reasons mentioned above no longer apply to him. Namely, to test him on his choice and to
protect him from rebelling during prosperity. His livelihood will come to him without strain (of the heart - PL) or toil (of
the limbs - PL), according to his needs, as written "G-d will not bring hunger to the righteous" (Mishlei 10:3).

(Tov Halevanon: "the witchery of this world" refers to the worldly pleasures which spellbind the eyes of the
one who gazes at them until he thinks they are good for him but he does not realize their ultimate end.

Pas Lechem: "removes the burden.." - since he no longer needs to be tested because his heart has already
strengthened in the service of G-d, and he is full of fear and trust of Him, and also he is not liable to rebel, so
why should G-d trouble him further?

Matanas Chelko: This is another great principle. If a man thinks for whatever reason that he no longer needs
to engage in the pursuit of a livelihood. This is only justified if he is clinging to G-d. Not because he merely
trusts in G-d. Many people mistakenly think that the amount of hishtadlus (exertion for livelihood) is
proportional to the amount of trust a person has. This is not correct. A man can have great trust but if he has
not yet reached the level that he is straining himself as before or it is still necessary to test him whether or not
he will do only the will of G-d, then even if he has much tranquility, he is still under obligation to exert himself
in his livelihood....[see there at length]...In our times, if one learns in yeshiva or Kollel and has some sort of
plan on how to support himself and his family - this is considered Torah study with work. For that which the
sages said that one must combine torah and work, their intent was not that every person must specifically
work but rather that he has some sort of plan... nevertheless he is lacking the second reason, namely, that
one must strain himself until he has no strength left to come to sin. Therefore, he is under duty to strain
himself in torah study to this extent.)

If one asks: Behold we see some tzadikim (very righteous people) which do not receive their livelihood except after
hard and strenuous toil, while many transgressors are at ease, living a good, pleasant life?
We will say: The prophets and the chasidim (extremely pious) already investigated this matter. One of them said
"[Righteous are you, O L-rd, when I plead with You: yet let me talk with You of your judgments:] Why does the way of
the wicked prosper? why are all they happy that deal very treacherously?" (Yirmiyahu 12:1), and another "Why do
You show me iniquity and look upon mischief; and plunder and violence are before me; and the one who bears
quarrel and strife endures?" (Chavakuk 1:3), and "for a wicked man surrounds the righteous; therefore, justice
emerges perverted" (Chavakuk 1:4), and "Why should You be silent when a wicked man swallows up one more
righteous than he?" (Chavakuk 1:13), and another one said "Behold these are wicked, yet they are tranquil in the
world and have increased wealth." (Tehilim 73:12), and "But for naught I cleansed my heart and bathed my hands
with cleanliness" (Tehilim 73:13), and another said "And now we praise the bold transgressors, those who work
wickedness are built up, they tempt G-d, and they have, nevertheless, escaped." (Malachi 3:15), and many more like
this.

But the prophet refrained from giving an answer because each specific case has its own particular reason (there is
no general answer which includes everything - TL). Therefore Moshe Rabeinu commented on this in the torah
saying: "the hidden things belong to G-d" (Devarim 29:28), and the wise man said in connection to this "If you see
the oppression of the poor, and perverting of justice and righteousness in a province, marvel not at the matter"
(Koheles 5:7), and the verse says: "the Rock, His deeds are perfect for all His ways are justice" (Devarim 32:4).
(i.e. ultimately, the matter is hidden and concealed by its nature and is beyond the powers of the human mind to
grasp - PL)

WHY THE RIGHTEOUS SOMETIMES SUFFER

Nevertheless, I saw fitting to attempt to clarify this matter that should be to some extent satisfactory (so that it won't
be so difficult - TL).
The possible reasons why a tzadik is prevented from obtaining his livelihood without effort and must instead exert
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himself for it and be tested by it is as follows.
1. A previous sin for which it is necessary to pay him for it, as written "the tzadik will pay in the land" (Mishlei 11:31).

(Marpe Lenefesh: As the sages said (Kidushin 39b): "He whose merits outweighs his sins is punished (Rashi:
in this world to cleanse him from his sins, so that he receives complete reward in the World to Come) and is
as though he had burnt the whole Torah, not leaving even a single letter; while he whose sins outweighs his
merits is rewarded (Rashi: to pay him the reward for his merits in this world so as to banish him in the World
to Come) and is as though he had fulfilled the whole Torah, not omitting even a single letter!"

Translator: and since the wicked man is unable to receive the reward of Olam Haba due to corrupting his soul
too much, so might as well give him some good here - Lev Eliyahu.)

2. In the way of exchanging, to pay him more good in Olam Haba (the afterlife), as written "to benefit you in your
end" (Devarim 8:16)

(Marpe Lenefesh: These are "Yisurim shel Ahava" (chastening of love) which are not due to sins, as the
talmud says (Berachos 5a): "if he examined his deeds and did not find any sins let him be sure that these are
Yisurim shel Ahava, as written (Mishlei 3:12): 'For whom G-d loves He chastens'", i.e. to increase his reward
in Olam Haba more than his merits.
Pas Lechem: To exchange for him a fleeting world for an eternal world.)

3. To demonstrate his good bearing and good acceptance of suffering in the service of G-d, so that others will learn
from him, as you know from the matter of [the book of] Job.

(Marpe Lenefesh: That he receives everything with a good countenance, and he does not rebel in sufferings
so that others will learn from him and see him and notice him and desire to serve G-d even though they don't
have all their lusts, and even though they are in poverty, hardship or in painful sicknesses as we find with Job
and many other sages, who were in suffering yet did not stop from torah and service, and as is known of Hillel
who was extremely poor, and others who needed to labor for their livelihoods and nevertheless studied the
torah.
Alternative explanation:
Pas Lechem: To show the world that the Tzadik bears the bad of this world, with good patience and a good
countenance, and despite his suffering, he does not budge away from the service of his Creator in order to
ease the bad. Unlike the wicked, that even for something he is forced to bear, he bears it with an angry heart,
and therefore he throws off the yoke of service in order to ease his troubles.
Tov Halevanon: He bears his sufferings and is not begrudging towards G-d and accepts them with a good
countenance)

4. Due to the wickedness of his generation, G-d tests him with poverty, hardship, or sickness to demonstrate/contrast
his piety and service of G-d unlike them, as written "Indeed, he bore our illnesses, and our pains he carried them"
(Isaiah 53:4).

(Pas Lechem: Here G-d knows that the people of his generation won't learn from him and they will get no
benefit from this. Nevertheless, G-d tests him in order to demonstrate his level and worth and contrast it with
them. That even though they are in enjoyment and he is in a life of suffering, they are ungrateful towards G-d
while he is good with Him and serves Him in truth and wholeheartedly. The intent in this is so that they will
acknowledge G-d's justice in the end of days when they will see the exceedingly great reward of the Tzadik.
And like our sages said in Pirkei Avot 5:3, "Avraham was tested with ten trials..to show his high esteem."

Marpe Lenefesh: Due to the wickedness of the generation, sometimes G-d sends suffering to a Tzadik to
atone for the sins of the generation (to avert disasters or the like), and without a doubt, his reward will not be
withheld and the wicked will be paid what they deserve, as Rashi explained on the verse he cited)

5. Due to his not being sufficiently zealous in standing up for G-d, and exacting justice (i.e. protesting - TL) from men
of his generation, as you know from the story of Eli and his sons, as the verse says "And it will be that everyone who
is left in your house, will come to prostrate himself before him for a silver piece and a morsel of bread" (Shmuel
2:36).
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(Pas Lechem: As the Talmud says (Shabbat 54b): "Whoever can forbid his household [to commit a sin] but
does not, is seized (held accountable) for [the sins of] his household; [if he can forbid] the men of his city, he
is seized for [the sins of] the men of his city; if the whole world, he is seized for [the sins of] the whole world")

Translator: There is another general purpose to suffering for everyone including children as explained in Gate
2 ch.5. Here is an excerpt:
Later on he is subjected to illnesses and meets with painful incidents so that he recognizes the world, and
that its nature is not concealed from him. Thus he is put on his guard against trusting in this world thereby
permitting his lusts to rule over him, in which case he would become like the animals that neither think nor
understand; as it is written "Be ye not as the horse or as the mule which have no understanding" (Tehilim
32:9).
Tov Halevanon: "illnesses" - such as chicken pox and measles. "painful incidents" - many weaknesses come
in the boyhood years. PL - accidents such as stepping on a metal nail.
"Be ye not as the horse or as the mule" - they need to be leashed and muzzled, so too man. The painful
incidents humble his lusts.
"so that he recognizes the world" - how a person's situation can change swiftly from contentment to pain so
that he realizes not to trust in it and its tranquility - rather to always be afraid and to seek refuge in G-d's
shadow.

Marpe Lenefesh: If a human being had only constant good in this world, he would forget and not recall the
matters of his final end, and he would trust (hope) in this world and follow the musings of his heart and his
lusts for all of his days. Therefore, it was among the divine plan to send him sometimes bad illnesses, even
during his youth in order that he recognize and know that there is no complete good in this world. And even if
he is currently in a very good situation, the bad illnesses can come and ruin his joy, so that he won't trust in
this world.
End Quote.
Another reason for suffering explained by the kabalists is to rectify something done in past lives. Most people
are said to have lived previously in past lives (see shaar gilgulim). So for example, someone born into a life of
misery and suffering for no apparent reason whatsoever - this may be in order to rectify something from a
past life. For example, the Zohar states that the Jewish slaves in Egypt who born and died doing hard labor
slavery work for Pharaoh were reincarnations of the generation of the builders of the Tower of Bavel.)

WHY THE WICKED SOMETIMES PROSPER
Sometimes G-d sends good to the wicked for the following reasons:
1. A previous good deed he did, to pay him in this world, as written "And He repays those He hates to their face, to
destroy them" (Devarim 7:10) which Onkelos renders: "He pays those He hates for their good deeds during their
lives to destroy them".

2. As a temporary deposit, until G-d gives him a righteous son who is worthy of it, as written "he prepares but the
tzadik (righteous) will wear it" (Job 27:17), and "to the sinner He has given a preoccupation to gather and to
accumulate, to give to him who is good in G-d's sight" (Koheles 2:26).

3. Sometimes the money is the chief cause of his evil (in the next world) or death (in this world), as written "There is
a grievous evil that I saw under the sun; riches kept by their owner for his harm" (Koheles 5:12) (such as Korach or
Naval - PL).

4. Sometimes it is to give him time to repent and become worthy of it, as you know of the story of Menashe.

5. His father did good and it is fitting to benefit him in the merit of his father, as said to Yehu ben Nimshi "four
generations of your descendants will sit on the throne of Israel" (Melachim II 10:30), and "He who walks innocently is
righteous; fortunate are his sons after him" (Mishlei 20:7), and "I was young, and have aged, and I have not seen a
righteous man forsaken nor his descendants begging bread" (Tehilim 37:25).

6. Sometimes it is to test those who are deceptive or have an evil interior. When they see the wicked prosper, they
quickly stray from the service of G-d and hasten to win the favor of the wicked and to learn from their actions. In this
way it will be clarified the pure men to G-d and it will be demonstrated who was faithful to G-d in bearing at a time
when the wicked rule and persecute him. He will receive reward from the Creator for this, as you know of the story of
Eliyahu and Isabel or Yirmiyahu and the kings of his generation.
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(Pas Lechem: The intended purpose of all this was so that the pure men "will receive reward from the Creator
for this".

Marpe Lenefesh: Through this it will be demonstrated who was of good, pure heart to G-d and faithful in His
service. And even though the wicked were ruling over him and humiliating him, he bears everything and
knows that their success is temporary and eventually G-d will collect His debt. And he doesn't learn from their
ways and will receive reward for this. But if G-d were to punish the wicked immediately, and reward the
righteous right away, there would be no room for free will (which was the purpose of creation), and everyone
would hasten to do good and receive reward quickly and everyone would fear swift punishment.

CHOICE OF OCCUPATION:
Since it has been clarified the obligation for a man to pursue the means for a livelihood, now we will clarify that not
every man is required to pursue every possible means.

The possible means are numerous. Some occupations are easy, requiring little strain such as shop keeping or light
work with the hands such as sewing, writing, contracting businesses, hiring sharecroppers or workers, supervisors.

Some occupations require hard physical labor such as tanning, mining iron or copper, smelting metals, heavy
transport, constant travel to faraway places, working and plowing land, or the like,

For one who is physically strong and intellectually weak, it is fitting to choose an occupation among those that
require physical exertion according to what he can bear.
He who is physically weak but intellectually strong should not seek among those which tire the body but should
instead tend towards those who are light on the body and that he will be able to sustain .

Every man has a preference for a particular work or business over others. G-d has already implanted in his nature a
love and fondness for it, as He implanted in a cat's nature the hunting of mice, or the falcon to hunt smaller birds, the
deer to trap snakes. Some birds hunt only fish, and likewise, each animal species has a liking and desire for
particular plants or animals, which G-d has implanted to be the means for its sustenance, and the structure of its
body and limbs is suited for that thing. The long bill and legs of a fish catching bird, or the strong teeth and claws of
the lion, horns of the ox and ram (i.e. for defense - TL), while animals whose sustenance is from plants do not have
the tools to hunt and kill.

Similarly you will find among human beings character traits and body structures suited for certain businesses or
activity. One who finds his nature and personality attracted to a certain occupation, and his body is suited for it, that
he will be able to bear its demands - he should pursue it, and make it his means of earning a livelihood, and he
should bear its pleasures and pains, and not be upset when sometimes his income is withheld. Rather let him trust in
G-d that He will support him all of his days.

(Pas Lechem: For example, one for who the trait of compassion dominates him should distance from
becoming a butcher. And likewise, the sages said: "a kapdan (irritable person) should not be a teacher"
(Pirkei Avot 2:5), and similarly for other traits.)

INTENTIONS WHEN WORKING FOR A LIVELIHOOD
And he should have intention when his mind and body is occupied with one of the means of earning a living to fulfill
the commandment of the Creator to pursue the means of the world, such as working the land, plowing and sowing it,
as written: "And G-d took the man and placed him in Gan Eden to work it and to guard it" (Bereishit 2:15), and also
to use other living creatures for his benefit and sustenance, and for building cities and preparing food, and to marry a
woman and have relations to populate the world.

He will be rewarded for his intentions in heart and mind to serve G-d whether or not his desire is accomplished, as
written: "If you eat from the toil of your hands, you are praiseworthy, and it is good for you" (Tehilim 128:2), and our
sages of blessed memory said: "Let all your actions be for the sake of Heaven (to serve G-d)" (Avot 2:12).

In this way, his trust in G-d will be intact, undamaged by the toiling in the means to earn a livelihood, as long as his
intention in heart and mind is for the sake of Heaven (to do the will of G-d that the world be populated and built up).

(Tov Halevanon: It will not damage that which he is made idle from torah study and service of G-d since this
too will be considered for him as righteousness and service.)
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One should not think that his livelihood depends on particular means and that if these means fail, his livelihood will
not come from a different means. Rather, trust in the Al-mighty, and know that all means are equal for Him. He can
provide using whatever means and at any time and however He so wishes, as written: "for with the L-ord there is no
limitation to save with many or with few" (Shmuel I 14:6), and "But you must remember the L-ord your G-d, for it is
He that gives you strength to make wealth, in order to establish His covenant which He swore to your forefathers, as
it is this day." (Devarim 8:18), and "Not by might nor by power, but by My spirit, says the L-ord of Hosts" (Zecharia
4:6).

*** Chapter 4 ***
- When trust applies and when it does not

The concerns for which the believer is obligated to put his trust in G-d are of two categories. (1) matters of this world,
and (2), matters of Olam Haba (afterlife). Matters of this world subdivide to two divisions.

(1) matters of this world for the benefit of this world. (2) matters of this world for the benefit of Olam Haba (the
afterlife).

The matters of this world for the benefit of this world subdivide to three parts:
(1) what is beneficial for the body only.
(2) what contributes to one's maintenance or enables one to gain wealth and various possessions.
(3) what is beneficial for [dealing with] one's household, wife and relatives, one's friends and enemies, and for those
above and below him among the various classes of people.

Matters of this world for the benefit Olam Haba subdivide to two parts.
(1) Duties of the heart and limbs which relate to oneself only, and whose actions do not result in benefit or damage to
others.
(2) Duties of the limbs which cannot be done without association with another person, where one of them is active
and the other is passive. For example, giving charity, acts of kindness, teaching of wisdom, instructing others to do
good or to refrain from evil.

Matters of the afterlife subdivide to two parts.
(1) The reward that is deserved.
(2) That which is a special kindness which the Creator bestows to the pious and to the prophets in Olam Haba.

THE 7 CATEGORIES TO TRUST IN
Thus all things for which one trusts in the Creator fall into 7 categories:
(1) matters of the body alone.
(2) matters of one's possessions and means of earning a livelihood.
(3) matters of one's wife, children, relatives, friends, and enemies [and for those above and below him].
(4) duties of the heart and limbs which only benefit or damage oneself.
(5) duties of the limbs which affect others as well, whether benefiting or harming.
(6) reward in the afterlife according to one's conduct in this world.
(7) reward in the afterlife from the Creator in the way of kindness on His treasured ones and those who love Him (i.e.
to increase their reward due to their love and clinging to G-d - TL), as written: "How great is Your goodness that You
have hidden away for those who fear You; You have done for those who trust in You before the sons of men!"
(Tehilim 31:20)

Since I have explained the fundamental introductions (in chapter 3) which make it possible for one to place his trust
in the Al-mighty, it is proper for me to follow them with an explanation of the proper way of trust in each of the seven
categories, through which one should trust in G-d and in something besides Him.

(Tov Halevanon: i.e. To explain which is the proper way of trust, that can be called complete/flawless trust in
G-d versus the trust which is mixed with trusting in something besides G-d such as one who trusts in G-d and
also in some means, which would not be a proper and just trust.

Marpe Lenefesh: Namely, if he regards them as means between himself and G-d, and that they are merely
agents from G-d as will be explained)

FIRST CATEGORY - MATTERS OF THE BODY ALONE
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For the first category, matters of the body alone, these are: his life and death, his income for obtaining food, clothing
and shelter, his health and illness, his traits. The proper way of trust in the A-lmighty for all of these matters is to
submit oneself to the course the Creator has decreed for him in these matters, and to place one's trust in G-d and to
know that none of these matters can come to be unless it was previously determined by G-d that this would be the
most proper situation for his matter in this world and in Olam Haba (the afterlife), and ultimately the greatest good for
him (even if right now it appears to his eye to be not good, certainly, it is the best thing for him for his ultimate end -
PL), and that the Creator has exclusive, total control over all of these matters. In none of them can any created being
advise any plan, or exercise any control except through His permission, decree, and judgment.

(Pas Lechem: (on the 3 terms: permission, decree, judgment) To not think that some human being's advice
can possibly be beneficial unless it is through the permission and decree of the Creator. For example,
regarding the healing of a sick person, the talmud expounds [on the verse Ex. 21:19]: "from this we learn that
permission has been given to the physician to heal". The power in nature to heal through medicinal means is
a permission of the Creator. This is a universal matter. And this is combined with the decree of G-d who
decreed that this illness be healed through this specific doctor, as the talmud says (Avoda Zara 58a) "through
such and such a doctor, using such and such a medicine". This is for the good category. On the bad category,
if a man planned to harm him and succeeded, or that he led him in the bad path, and caused him to stumble,
certainly, this judgment was sentenced by G-d, otherwise, he would not have succeeded.

Matanas Chelko: For all matters of this world, such as the things relevant to his body, home, or livelihood -
everything was already pre-decreed by the Creator, and no man has any power or authority on these matters.
This is one of the foundations of trust - that no man has any power in this. Therefore, there is no need to fear
other people for none of them can benefit or harm him in any way.

And just like one's life and death, health and sickness, are not in the hands of others, so too, one's livelihood,
clothing and other bodily needs are also not in their control.

With clear faith that his matters are given over to the decrees of the Creator, and that the Creator's choice for him is
the best choice, it is also his duty to be engaged in means which appear to be beneficial to him and to choose what
seems to be the best choice under the circumstances, and the Al-mighty will do according to what He has already
pre-decreed.

(Pas Lechem: The author specifically stated the passive form of the verb "to be engaged" (in means...)
instead of the active form "to engage" (in means...) since we are talking about a person who fully believes that
all his movements are given over to the hands of the Creator, and if he does some thing, he is not doing it.
Rather it is being done to him by G-d, like an ax in the hands of a woodchopper.

Translator: In Gate 3 chapter 8 the author explains this in more details and notes that it is beyond the ability of
human understanding to grasp. see there with the commentaries essential reading.)

An example of this: Even though a human being's end and number of days are determined by the Creator's decree,
nevertheless, it is a man's duty to pursue means to survive such as food and drink, clothing, and shelter according to
his needs, and he must not leave this to the Al-mighty, and think: "if the Creator has pre-decreed that I will live, then
my body will survive without food all the days of my life. Therefore, I will not trouble myself in seeking a livelihood
and toiling in it".

Likewise, one should not put himself in danger while trusting on the decree of the Creator [that he will live a set time],
drinking poisonous drink or going to battle lions or other dangerous animals without necessity, or to cast himself into
the sea or into fire, or other similar things that a man is not sure of them and puts his life in danger. And the verse
has already warned us in saying "You shall not try the L-ord, your G-d" (Devarim 6:16), because either one of two
things will happen.

(Matanas Chelko: "to battle lions or other dangerous animals without necessity" - the [extra] words "without
necessity" come to hint that if one was attacked by a lion, he should not give up hope and think he has no
chance of being saved. Rather, he should trust in G-d to save him, similar to what David did (Samuel
17:36-37).

Either he will die, and it will be considered as if he killed himself, and he will be held accountable for this just as if he
had killed another man, despite that his death in this fashion was a decree of the Al-mighty and occurred with His
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permission.

(Tov Halevanon: i.e. even though this person died through putting himself in danger and it was already
predecreed by G-d that he would die through this danger and at that time. Nevertheless, he will be punished
like one who murders another person, despite that the other person's death was predecreed. Even so, the
murderer is guilty [since he had free will, and the decree of death could have been fulfilled through another
way - Translator].)

And we have already been commanded not to murder another human being in any form from the verse: "do not
murder" (Shmot 20:13). And the closer the murdered is to the murderer, the more the punishment should be severe,
as written: "on pursuing his brother with a sword, corrupting his mercy" (Amos 1:11). And similarly the punishment for
one who kills himself will undoubtedly be very great.

This is like a slave whose master commanded him to guard a place for a fixed time, and warned him not to leave the
place until his messenger will come. When the slave saw that the messenger was late in coming, he abandoned his
post, and the master became furious at him and punished him severely. Similarly, one who causes his own death (by
doing dangerous things) moves out of the service of G-d and into rebellion against Him, by putting himself in mortal
danger.

This is why you will find Shmuel say (to G-d): And Shmuel said, 'How shall I go? For, if Saul hears, he will kill me.'
And the L-ord said, "You shall take a heifer with you, and you shall say, 'I have come to slaughter (a sacrifice) to the
L-ord.'" (Shmuel I 16:2).

And this was not considered a lack of trust in the Al-mighty, and the answer from G-d to him shows that his zeal in
this was appropriate (since G-d does not do public miracles without great necessity - TL), and G-d answered him:
"You shall take a heifer with you, and you shall say, 'I have come to bring an offering to the L-ord.'" (Shmuel I 16:2). If
this were considered a lack of trust G-d would have answered him: "I cause death and grant life. I strike, and I heal"
(Devarim 32:39), or something similar, as He answered Moshe when Moshe claimed: "But I am slow of speech and
slow of tongue" (Shmot 4:10), answering him "Who has made a man's mouth? Who makes a man mute or deaf,
seeing or blind" (Shmot 4:11). And if Shmuel, with his perfect righteousness did not find it a light matter to put himself
to a slight risk of danger, and even though he would be doing so by the command of G-d, as He commanded him
"Fill your horn with oil, and go, I shall send you to Yishai, the Bethlehemite, for I have seen for Myself a king among
his sons" (Shmuel I 16:1), all the more so for someone not commanded by G-d, that this would be considered
reprehensible.

(Pas Lechem: If you ask: "why was it considered a lacking by Moshe but not by Shmuel?". The answer is that
Moshe was commanded "go and speak...", therefore certainly he will be granted the power of speech and he
will be able to speak. Therefore [G-d rebuked him]: "Who has made a man's mouth?.." However, by Shmuel,
his question was not against the command. It was possible for him to fulfill the command to anoint David and
afterwards for Saul to kill him.)

(The second possibility) is that he will be saved by G-d's help. Then his merits will be annulled and he will lose his
reward, as our sages said on this matter (Shabbat 32a): "a man should never put himself in danger thinking that a
miracle will be performed for him, because maybe no miracle will be done for him, and even if a miracle is done for
him, his merits are reduced". And Yaakov our forefather said "I am not worthy from all Your kindnesses" (Bereishit
32:11), to which the Targum explains: "my merits have diminished due to all of Your favors and kindnesses."

PROPER TRUST IN MATTERS OF EARNING A LIVELIHOOD

What we have explained for matters of life and death, also applies to the duty to pursue means for health, food,
clothing, shelter, good habits and distancing from their opposite - (he should engage in them) while firmly believing
that the means to these things do not help at all in attaining them, without the decree of the Creator. Then, when a
farmer must plow his field, clear it from weeds, sow it, and water it when rainwater is not available, let him trust in the
Creator to make it fertile, and to protect it from plagues, to increase and to bless the crops. And it is not proper to
leave the land unworked and unsowed and to trust G-d and rely on His decree that it will grow fruit without being
sown first.

Matanas Chelko: This is a powerful illustration from farmers.. For everyone can see that the farmer cannot
claim it was all his own making. For even after all the work of plowing, sowing, etc., he must still rely on G-d
for rain, and that the rain be not too much and not too little. This is a tremendous illustration on the ways of
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faith from which one can apply to all matters.

Translator: Another illustration: The Jews in the Sinai desert received manna daily for 40 years. Based on a
person's spiritual level, the manna would arrive daily either far away in the desert or directly at his doorstep.
Thus even though the person was forced to exert himself to search in the desert, nevertheless, he knew that
the portion he eventually found as well as the amount of exertion he had to do was pre-decreed for him from
the beginning. So too, a person must exert himself according to what he needs. But at the same time, he
must realize that the amount he eventually earns was designated for him by G-d from the beginning and that
his exertion did not increase or decrease this amount.)

And likewise workers, merchants, and contractors are under a duty to pursue their livelihood while trusting in G-d
that their livelihood is in His hands and under His control, that He guarantees to provide a man (as the verse "who
gives sustenance to all flesh" - PL) and fully provides for him through whatever means He wishes. One should not
think that the means can benefit or harm him in the least.

If one's livelihood comes through one of the means he worked on, it is proper for him not to trust in this source,
rejoice in it, intensify in it, and turn his heart to it. For this will weaken his trust in the Al-mighty. It is improper to think
that this source will be more beneficial to him than what was pre-decreed from the Creator. He should not rejoice for
having pursued and engaged in it. Rather, he should thank the Creator who provided for him after his labor, and that
He did not make his work and struggle result in nothing, as written: "If you eat the toil of your hands, you are
praiseworthy, and it is good for you" (Tehilim 128:2).

(Matanas Chelko: hence, the labor and the livelihood are two unconnected things. The labor is a kind of tax
payment, and if through this he receives his livelihood and eats, he is also under duty to thank G-d for the
food.

Translator: I once asked a taxi driver in Israel if he makes good money driving. He corrected me saying "the
taxi driving is my tikun (rectification), and the money is from G-d. The two are not connected. They're
separate things.")

A pious man once said: "I am amazed of he who gives to another what the Creator decreed for the latter, and
afterwards reminds the latter of the favor he did for him, and seeks to be thanked for this. And I am even more
amazed by one who receives his livelihood from another who is forced to provide for him and then submits himself
before him, pleases him and praises him."

(Marpe Lenefesh: i.e. the recipient does not give praise and thanks to G-d who provided his livelihood through
the donor, and appointed the donor as a caretaker of him. Rather, he submits only to the donor and flatters
him as if the donor provided him of his own...and likewise he wrote later on "if only they realized that no
human being has the power to give or prevent anything except to he who the Creator decreed - they would
not hope to anyone other than Him, etc". And he wrote this again several times. This seems to be a
contradiction (since the donor had free will whether or not to give to him). The answer to this is that the
completion of something is not in man's hands. Rather, only the free will and resolve to do it [is in man's
hands], and G-d is the one who brings all things to completion...

Therefore this is the explanation here - a man is under duty to choose and resolve to separate from his
money according to his generosity in order to give charity to the poor or to this poor man. And when the
Creator desires to provide for this poor man through this donor, he arranges that they meet in one place so
that this donor will give to this poor man, or sometimes to another according to His wisdom. Or if the man is
not good before Him, G-d will make him stumble with bad people or other mishaps. But the main thing is that
one tries to do the duty that is placed on him - to give charity and to do kindness. And if he is prevented, then
he did his part and will receive full reward from G-d. Likewise for all mitzvot and all acts in the world as he will
explain later on... And with this you will understand what he wrote earlier in the beginning of chapter 3: "and
all mercy and compassion that a man is shown from anyone besides G-d is really derived from G-d's mercy
and compassion", see there. That G-d puts in the heart of this one to give to that one. With this introduction
many difficult things are clear in the details of G-d's guidance of His world and through this you will
understand most of this gate, with G-d's help.

Rabbi Yaakov Emden: Nevertheless, it is certainly a duty to thank and praise one's benefactor and not to
think that one is exempt since the good came from G-d.... (see there in Masoret Yisrael edition for more)
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Matanas Chelko: the recipient should not feel inferior and less thereby submitting himself towards the rich
man and speak to him like a poor man...)

If one's livelihood fails to come through the means he has worked on, it is possible that the money allocated to him
for the day has already reached his hands (and that he doesn't realize it - PL) or that it will come through other
means.

However the case, it is proper for him to engage in the means of earning a livelihood and not to be lax in pursuing
after them, provided they are suited to his traits and physical abilities, as I previously explained. And all the while, he
should trust in G-d, that He will not abandon him (in providing his needs - PL), neglect him (regarding his physical
health - PL), or ignore him (in whatever trouble befalls him - PL) as written "The L-ord is good, a stronghold on a day
of trouble and knows (Rashi - the needs of) those who trust in Him" (Nachum 1:7)

(Pas Lechem: The first half of the verse teaches that G-d does not ignore his troubles while the second half
includes the other two matters, that G-d does not abandon him nor neglect him)

PROPER TRUST IN MATTERS OF HEALTH AND SICKNESS

Similarly, we will say regarding health and sickness. A man is placed under a duty to trust in the Creator in this, while
working on maintaining his health according to the means whose nature promotes this, and to fight sickness
according to the customary ways, as the Creator commanded "and he shall surely heal him" (Shemot 21:19). All of
this, without trusting in the means of health or illness that they could help or hurt without the permission of the
Creator.

And when one puts his trust in the Creator, He will heal him with or without a means, as written: "He sends His word
and heals them" (Tehilim 107:20).

(Pas Lechem: From this verse we see that it is really His word, namely, His decree that heals - not the means.

Translator: Rabbi Avigdor Miller would say that in ancient times bloodletting was a popular medical
procedure. Today it is neither accepted nor effective. This does not mean that it was not effective back then.
Actually it was. The science of the times had logical reasons why it should work, and people believed in those
reasons. Therefore G-d healed them through the bloodletting. So too today, medical technology makes us
believe certain medicines and medical procedures should work, and therefore G-d heals us through those.)

It is even possible that He will heal him through something that is normally very harmful, as you know from the story
of Elisha and the bad water, that he healed their damaging properties with salt (Melachim II 2:19), and similarly "And
G-d showed him a tree and he tossed it into the waters [and the waters became sweet]" (Shemot 15:25), And the
Midrash Tanchuma there explains that this was a bitter, oleander tree. Another example, "let him smear crushed figs
on the boils, and he will heal" (Isaiah 38:21) (and figs normally damage even healthy flesh - PL). And you already
know of what happened to the pious king Asa when he trusted in the doctors, and removed his trust in G-d regarding
his illness, the sharp rebuke he received for this (i.e. because he did not pray to be healed). And the verse says: "For
He brings pain and binds it; He wounds, and His hands heal." (Job 5:18).

SECOND CATEGORY - POSSESSIONS AND MEANS OF EARNING A LIVELIHOOD
(Previously he spoke on trusting in the livelihood itself, that certainly it will come through whatever means employed.
Now he will speak on proper trust when engaging in the means themselves. understand this. - PL)
For the second category, the matters of man's possessions, means of financial gain in his various pursuits, whether
in commerce, skilled trades, peddling, business management, official appointments, property rentals, banking, work
of kings, treasurers, contracting, writing work, other types of work, going to faraway deserts and seas, and other
similar things, from what people toil in to amass money, and increase the superfluous. The proper way of trust in the
Al-mighty for this is to engage in the means which G-d has made available to him to the extent necessary for his
maintenance and sufficient for his needs of this world (i.e. his minimum necessary needs only - TL).

And if the Creator will decree for him more than this, it will come to him without trouble or exertion, provided he trusts
in the Al-mighty for it and does not excessively pursue the means nor inwardly trust in them in his heart.

And if the Creator has not decreed for him more than his sustenance, even if all those in heaven and earth were to
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try to increase it, they would not be capable by any way nor by any means. And when one trusts in G-d, he will find
peace of mind and tranquility of spirit, confident that G-d will not give over his portion to someone else, nor send it to
him earlier or later than the time He decreed for it.

(Pas Lechem: A man's nature is to desire to indulge a bit in luxuries beyond his subsistence needs. Only that,
he should not squander his time in occupying himself in this, since it is not essential. Rather, let one trust in
G-d that he will find his desire also in this [i.e. in living at subsistence level], because "G-d will fulfill the desire
of them that fear Him" Tehilim 119:15)

PROPER TRUST FOR THE WEALTHY

Sometimes the Creator directs the livelihood of many men through one man. This is in order to test that man whether
he will serve G-d or rebel against Him. And G-d will place this to be among the man's most difficult tests and sources
of temptation. For example, a king who provides for his army and servants, or princes, ministers of the king,
important officials, all of who are surrounded with groups of their servants, attendants, officers, wives, and relatives.
They (tend to) exert themselves to obtain money for those dependents through all types of means, regardless
whether they are good or bad means.

(Pas Lechem: the Creator will make this thing a strong means to test him. A man is tested in this more than
any other test. Because the magnitude of a test is measured by the greatness of the temptation of the evil
inclination, and certainly the temptation of the evil inclination in this is exceedingly strong, to close one's hand
from providing for the poor and destitute, and to not be concerned about providing their needs, thereby
diminishing his wealth, as written in Devarim 15:9: "Guard yourself lest there be in your heart". This is what he
meant by "tests and sources of temptation". And likewise "wives and relatives" is referring to all men [i.e.
every man is master of his household and provides for his wife, children, elderly parents, etc.])

And the foolish among them will err on three fronts.
(1) In acquiring money, he will employ bad and degrading means to earn what the Creator has decreed he will earn.
And if he had sought after his wealth with proper (honest) means, he would have reached his desire, and both his
religious and secular affairs would have succeeded, and he would not have earned any less (money) from what the
Creator had decreed for him.

(2) He thinks that all the money that reaches him is for his own support. He does not understand that the money
consists of three parts: One part, for the food he needs for his own body alone, and this is something G-d assures to
all living creatures to the end of its days. The second part, for the food of others, such as his wife, children, servants,
employees, and the like. This (extra money) is not assured by G-d to all people (that his business will prosper to the
extent that his wife and children won't themselves need to engage in some means - PL), but rather only to a select
few, and under special conditions, and this opportunity presents itself at certain times but not at others, according to
the rulings of the Creator's system of kindness and justice. Third, money to hold on to. This is money which has no
benefit for the man. The man guards it and accumulates it until he bequeaths it to another or loses it. The foolish
person thinks that all the money decreed for him by the Creator is for his own sustenance and physical maintenance,
and so he eagerly pursues it and exerts much effort to acquire it; and it is possible that he is amassing wealth for his
widow's next husband, his stepson, or for his greatest enemy.

(3) The third error is that he provides money to those (dependents) as the Creator decreed this would happen
through him. But he reminds them of his favors as if he were the one who provided for them and did them a
kindness. And he expects them to thank and praise him richly, and that they serve him due to them, and he becomes
arrogant, haughty, and inflated of heart. He neglects to thank G-d for them (that G-d appointed him as a means to
bestow good on others whereby he would be an agent for this and receive reward for it - TL). He thinks that if he did
not give this money to them, it would remain by him, and that if he did not provide for them they would not have any
money. But really, he is the poor man, who will toil for nothing in this world and will lose his reward in the next world.

(Marpe Lenefesh: One can explain this to also be referring to one who realizes that it is the decree of G-d that
these be provided through him. But he thinks that if there were not a decree that he provide for the poor, the
abundant money would remain by him. But he errs in his outlook, because a rich man is like a funnel. If it
pours down below, then we pour more up above. But if it is clogged below, we stop pouring above.)

The wise man, however, conducts himself in these three ways according to what will be proper for his religious and
secular pursuits.
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(Marpe Lenefesh: i.e. he acquires money in good and honest ways, and he is not in a rush to become rich. If
he does have wealth, he will distribute it to all those who it is fitting to distribute to. He is easy-going (vatran)
with his money. If he gives he is not arrogant on account of this. He doesn't desire to be praised for it, and he
praises and thanks G-d who appointed him as a caretaker of many people)

His trust in what is in G-d's hands is greater than his trust in what is in his own hands because he does not know if
the money in his hand is meant for his own benefit or is merely placed in his care. And thus he will gain honor in this
world and receive rich reward in Olam Haba (afterlife), as written in the Psalm (112) "Haleluy-a praiseworthy is the
man who fears G-d.." until the end of it.

(Matanas Chelko: The author did not discuss how much money one should leave for himself and did not
mention the Halachos (laws) we find in the Shulchan Aruch on this matter. In truth this is one of the greatest
trials of a rich person. For he does not know exactly how much he must give to tzedaka and how much to
keep for himself.... What the Sages said of the amount of chumash (one fifth), this was said regarding every
person. For even one who is not rich can give this amount. Likewise, what they wrote "one who distributes his
money should not distribute more than one fifth" (Kesuvos 50a) - this refers only to average people. But one
who is very rich, certainly he was not given money so that it sits in the bank. But rather, to distribute it to the
poor. The Gedolim have said that all the segulos of tzedaka such as "Tzedaka (charity) saves from death" or
that it "atones for one's sins" - this is only after one has already given a fifth. For, a fifth is a duty placed on
every person. Therefore, only that which one gives with mesirus nefesh (self-sacrifice) has these special
merits and segulas. The amount to save in the bank for a time of need depends on each person and what is
the proper amount according to the way of the world... [see there are length].

WHY THE MASSES ARE FORCED TO WORK ENORMOUSLY

There are some classes of people who busy themselves in acquiring money and amassing wealth only for the love
of being honored by other people, and to make a name for themselves, and no amount of money is ever enough for
them. This is due to their ignorance of what will bring real honor in this world and in the next. The reason they make
this error is because they see the masses honoring the wealthy, but really, this honor is motivated by a desire for
what they possess and to try to get some of what is in their hands.

(Pas Lechem: His intent is that there are two causes why the masses honor the wealthy. (1) Because they are
hoping, seeking, and longing all of their days to attain that which will bring them wealth, and since these
things are very important in their thoughts, they also regard the wealthy as important. (2) Because the
masses hope to draw from their hands and benefit from them, therefore they flatter them. [likewise for other
things which the masses admire such as popularity, power, etc - translator])

If the masses reflected and understood that the wealthy do not have the capability nor the power either to give or to
hold back to someone except to whom the Creator decreed, they would not hope to anyone besides G-d.

(Marpe Lenefesh: If it was decreed for this person that his money will not come from that person, then that
rich person does not have the ability to give to him. Even though man has free will, the completion is not in
man's hands, as written earlier. Likewise, the rich man cannot prevent this, if the Creator decreed the money
will be his. G-d will arrange that the rich man will lose the money, or some other means that will cause the
money to reach the hands of that person.)

Nor would they find anyone worthy of honor except for he who the Creator has distinguished with praiseworthy
qualities, for which he is worthy of the Creator's honor, as written "Those who honor Me, I will honor" (Shmuel I 2:30).

(Pas Lechem: i.e. he who is worthy of the Creator's honor due to his praiseworthy traits. And since man's
worth is extremely puny to be conceivably worthy of the Creator's honor, he brought a proof from the verse:
"Those who honor Me, I will honor". [note: simultaneously, the verse also teaches on what will bring true
honor - Translator])

And because, in honoring the wealthy, the masses were foolish in the causes of real honor, the Creator added to
their foolishness in the causes of their requests [for money] (that they constantly seek to become rich - TL). And so
they fell into great effort and tremendous toiling all of their days, while they abandoned that which is their duty to
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busy themselves with and to which they should hasten. Namely, fulfilling their duties to the Creator, and to thank Him
for the good He bestows on them, whereby their desire (for honor - TL) would have undoubtedly been closer to them
in this way, as written: "long life is in its right, in its left wealth and honor" (Mishlei 3:16), and "wealth and honor is
from You" (Divrei Hayamim 29:12).

Among those who seek wealth, sometimes one reaches all his heart's desire through the means we mentioned
(commerce, skilled trade, etc). For another it came through an inheritance or the like, and he thinks his wealth is due
to the means, and without them, he would not have received anything, and he praises the means and not their
Cause (i.e. the Creator who orchestrates all the means - PL).

How similar is he to a man in the desert, thirst weighing on him, who finds unclean water in a pit, and becomes full of
joy. He quenches his thirst from them. And afterwards, he moves a bit further, and finds a well of pure water. He
regrets on what he did previously, of drinking and quenching his thirst from the unpure water.

Similarly, for the man who became wealthy through a certain means. If this means would have failed, he would have
attained it through other means, as we explained earlier and as the verse says: "nothing can prevent G-d from
saving, whether through many or through few" (Shmuel I 14:6).

(Pas Lechem: If so, all of the bitter and wearying toil he exerted himself in this means was for nothing. For it
could have come to him through a light and easy business. Alternative explanation:
Marpe Lenefesh: One who acquired wealth though distasteful means could have employed honest means
and attained the same amount [of wealth].)

PROPER TRUST IN TIGHT FINANCIAL TIMES

And the proper way for one who trusts in G-d, when his livelihood is withheld for some day is to say in one's heart:
"He who took me out (from the womb) to this world at a fixed time and moment, and did not take me out to it earlier
or later, He is the One who is withholding my livelihood for a fixed time and a fixed day, because He knows what is
good for me."

Likewise, when one's livelihood comes very exactly, no more than the amount for basic food, it is proper for him to
reflect in his heart and tell himself: "He who prepared my sustenance at my mother's breast in my beginning,
according to my need, and what was sufficient for me day by day, until He replaced it for me with something better,
and (the milk's) coming exactly did not damage me at all. So too I will not at all be damaged now until the end of my
days by His sending me my food in the limited, exact amount.

He will be rewarded for this, as the Creator told our ancestors in the (Sinai) desert, whose matter was in this way:
"The people shall go out each day and gather what they need for the day" (Shemot 16:4), and "go and call out to the
ears of Jerusalem and say 'I remember for you the kindness of your youth, the love of your betrothal, when you
followed Me in the wilderness, in a land that was not sown'" (Yirmiyahu 2:2).

(Tov Halevanon: The sages expounded on the reason - so that a man will always hope to G-d day by day that
He will provide his daily bread [and his trust in Him will be strengthened])

Likewise, if one's livelihood comes through one means but not through any other means (that he would have
preferred - PL), or from one place and not from any other place, or through one person and not through any other
person, let one say in his heart: "He who created me in a certain form, shape, characteristic, and measure and not
through any other, for my purpose and benefit, He has chosen that my livelihood come through ways suitable to my
purpose and benefit, and not through any other ways." And, "He who brought me into this world at a fixed time, and
through two specific people, and not through other people of the world, He has chosen for me my livelihood from a
specific place and through a specific person, He made him the means to my livelihood for my benefit", as written
"G-d is righteous in all His ways" (Tehilim 145:17).

THIRD CATEGORY - SOCIAL MATTERS

The explanation of the third category, matters of one's wife, children, household members, relatives, friends,
enemies, acquaintances, those higher or lower than him among the various classes of people, the proper ways of
trust in G-d is as follows. A man is necessarily in either one of two situations: either he is a stranger or he is among
his family and relatives.
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PROPER TRUST FOR ONE LIVING ALONE

If he is a stranger, let his companionship be with G-d during his time of loneliness, and trust in Him during his period
of being a stranger. And let him contemplate that the soul is also a stranger in this world, and that all people are like
strangers here, as the verse says: "because you are strangers and temporary residents with Me" (Vayikra 25:23).
And let him reflect in his heart that all those who have relatives here, in a short time, will be left a solitary stranger.
Neither relative nor son will be able to help him, and none of them will be with him (see Gate 8 ch.3 way #30 for
more on this - Translator).

(Marpe Lenefesh: i.e. he should reflect in his heart that it is for his benefit that he has no relatives or friends
that he can enjoy with, and it is good for him so that he makes his companionship with G-d and can places his
trust in Him alone. For he has no one else to trust due to his being a stranger. Furthermore, all of us are
strangers because the soul, which is of divine origin, is in this world like a stranger in a strange land. And in
truth, the essence of man is his soul... and further in a short while he will leave this world, and certainly then
he will lay there alone without relative or savior.

Tov Halevanon: One surrounded by family will benefit from this for only a short time. For either he will have a
long life and will see the death of his children and relatives and will be left lonely and in painful solitude or if
he will not live a long life, what need does he have for relatives? And this is worse than the first case.)

And afterwards, let him consider that as a stranger, he is freed from the heavy burden of maintaining relatives and
fulfilling his duties towards them. He should consider this to be one of the kindnesses of the Creator towards him.
For if he needed to pursue a livelihood for providing his material needs, his exertion would be lighter without a wife
and children, and their absence is peace of mind for him and it is good. And if he is concerned about his interests
(mitzvot) in the next world, his mind will undoubtedly be clearer and freer when he is alone.

And therefore the ascetics (pious) would leave their relatives and homes and go to the mountains, in order to focus
their hearts in the service of G-d. Likewise, the prophets, during the era of prophecy, would leave their homes and
live in solitude to fulfill their duties to the Creator. This is as you know from the story of Eliyahu's meeting with Elisha,
which it is said of Elisha: "twelve pairs of oxen were before him, and he was with the twelfth" (Melachim I 19:19). And
as soon as Eliyahu hinted to him a small hint (to come with him), he understood him and said "Let me, please, kiss
my father and my mother, and I will go with you", and afterwards, "and he went after Eliyahu and ministered to him".

(Tov Halevanon: he left behind all of his work and separated from his mother, father, and all of his relatives
and went after Eliyahu.

note: "go to the mountains" - such extreme asceticism is not in accordance with the teachings of Judaism and
only sanctioned when practiced by such exceptional characters as Eliyahu the prophet - Rabbi Moses
Hyamson zt'l [see also Gate#9])

It is said about one of the ascetics, who travelled to a country to teach its inhabitants the service of G-d. He found
them all dressed in the same manner and adorned in the same way. Their graves were near their homes, and he did
not see among them any women. He asked them about this and they answered him: "the reason we are all dressed
alike is so that there's no noticeable difference between a rich man and a poor man and the rich man will not come to
arrogance for his wealth, and the poor man will not be embarrassed of his poverty, and so that our matter above the
earth should be in our eyes like our matter below the earth (i.e. in the grave where everyone is dressed the same
way - TL). It is said of one of the kings that he would mix with his servants, and there was no noticeable difference
between him and them, because he would conduct himself in the way of humility in his dress and adornments.

(Rav Yaakov Emden: i.e. the king would dress like them "so that his heart will not be haughty over his
brothers" (Devarim 17:20). This is the way of the torah provided he does not become frivolous before them
and that fear of him is over them.)

As to the reason why the graves of our dead are near our homes, they said, this is so that we encounter them and
prepare ourselves for our deaths, and that we prepare our provisions for the afterlife. As to your noticing that we
separated ourselves from women and children, know that we prepared for them a village near here. When one of us
needs something from them, he goes to them and after obtaining his wants, returns to us. This we did because we
saw how much distraction of the heart, great loss, and great exertion and strain there was when they were among
us, and the great peace of mind from all of this, in separating from them, to focus on matters of the afterlife and to be
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repulsed by matters of this world. And their words found favor in the eyes of the ascetic, and he blessed them and
commended them on their matters.

(Pas Lechem: He specified 4 points (distraction of the heart, great loss, great exertion and strain), the first two
is the harm from desiring them, namely, when they are near, the eye sees them and the heart desires and he
becomes always distracted from them, on this he wrote "distraction of the heart". And inevitably the constant
desire will bring him to habitually have marital relations with them always. This causes great loss to a man's
strength and health as the Rambam wrote in Hilchos Deos 4:19, on this he wrote "great loss". The latter two
are the damages which come from providing for their needs (ex.big house). That when they are near, they
persuade their husbands and act playfully and seek luxuries which brings to two harmful things. Namely,
"great exertion" in exerting oneself to provide for their needs and "strain" of the mind in the mental distraction
of providing their needs. And the Sages already said (Sotah 47a): "yetzer, child, and woman, let one's left
hand push away while the right hand draws near".
Afterwards, he wrote: "to focus on matters of the afterlife and to be repulsed by matters of this world",
because in distancing from them, the heart is free to think on matters of the afterlife, and also through being
repulsed by this powerful lust, the heart of a man will habituate in being repulsed by the other lusts of this
world.)

PROPER TRUST FOR ONE'S WIFE RELATIVES, FRIENDS, AND ENEMIES

If the one who trusts in G-d has a wife, relatives, friends, enemies, let him trust in G-d to be saved from them.

(Tov Halevanon: i.e. to be saved from their burdens, namely, all those things mentioned above that a stranger
is saved from.

Marpe Lenefesh: To be saved from them by fulfilling his duties towards them.

Tov Halevanon: Here he added the term "enemies", something he did not mention earlier regarding the man
who is solitary or a stranger, because this is the normal way of the world. Namely, that the solitary man or the
stranger/foreigner due to his little worldly association and his low stature, has no enemies, unlike the man
with a wife, sons, relatives, friends, who has much association in the world and develops enemies due to
jealousy...)

He should strive to fulfill his duties to them (provide their necessities - PL), to do their wishes (to also provide them
with a bit more than the necessities like the nature of the world - PL), to be wholehearted with them (to provide their
needs willingly, not like one forced to do so - PL). He should refrain from causing any harm to them, try to promote
what is good for them. He should deal faithfully towards them in all matters, and teach them the ways that will be
beneficial for them in their religious matters and the secular ways [which will benefit them] in the service of the
Creator, as written (Vayikra 19:18) "you shall love your neighbor as yourself..", and "do not hate your brother in your
heart" (ibid). Do not do this out of hope for future benefits from them or to pay them back for past benefits. Nor
should you do this out of love of being honored or praised by them, or out of desire to rule over them - but rather with
the sole motive to fulfill the commandment of the Creator, and to guard His covenant and precepts over them. (i.e. to
see to it that they guard the covenant of G-d and His commandments - TL)

The person whose motive in fulfilling their wishes is one of the [reprehensible] motives we mentioned above, will not
obtain what he wants from them in this world. He will weary himself for nothing, and will lose his reward in the
afterlife (since his intent was not l'Shem Shamayim - PL). But if his sole motive is to serve G-d, the Al-mighty will
help them to make a return to him in this world, and G-d will place his praise in their mouths and they will hold him in
high esteem, and he will attain the great reward in Olam Haba (afterlife), as the Al-mighty said to Shlomo "also what
you did not ask, I will give you, also wealth and honor" (Melachim 3:13).

(Pas Lechem: Corresponding to "do not do this out of hope for future benefits, etc.", he wrote: "the Al-mighty
will help them to make a return to him".
Corresponding to "Nor should you do this out of love of being honored or praised by them", he wrote: "and
G-d will place his praise in their mouths".
Corresponding to "(nor should you do this) out of desire to rule over them", he wrote: "and they will hold him
in high esteem", that he will seem great and awe-inspiring in their eyes and automatically they will do
whatever he says.
Therefore without intending to, indirectly, he attained all of their benefits in this world, similar to what our
sages said (Nedarim 62a): "study the Torah out of love, and in the end, the honor will come". And his primary
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reward will be in Olam Haba)

PROPER TRUST FOR BENEFITING FROM OTHERS

But the ways of trust in G-d in dealing with those above him or below him in the various classes of men is as follows.
The proper way to act when one needs to request some benefit of someone above or below him is to trust in G-d,
and to consider them as means of obtaining what he needs, just like one makes the working and sowing of the land
a means of obtaining his food. If G-d wishes to support him through it, He will make the seeds sprout, grow, and
multiply, and one does not thank the land for this, but rather, he thanks the Creator alone. And if the Al-mighty will not
desire to supply him through it, the land will not produce, or it will produce but be struck by damaging things, and one
does not blame the land.

So too, when he seeks something from one of them, it should be equal in his eyes whether the person he asked is
weak or strong, and he should trust in G-d for its completion.

(Pas Lechem: i.e. that he does not trust more in his heart that his request will be completed if he had asked a
strong person than if he had asked a weak person, since he believes that the man is only an intermediary and
that G-d is the one actually doing it.)

And if it was completed through one of them, let him thank the Creator who fulfilled his desire, and thank the person
through whom it was done for his good will towards him, and that the Creator brought his benefit through him. And it
is known that the Creator does not bring good except through the tzadikim (righteous), and it is rare that He brings a
loss through them, as the sages said "merit occurs through the meritorious and guilt through the guilty" (Bava Basra
119b), and the verse "No wrong shall be caused for the righteous" (Mishlei 12:21 - Rashi "No sin will chance before
him inadvertently").

(Tov Halevanon: i.e. perhaps you will say, if the matter is so (that G-d is doing it and the person is only an
intermediary) why should I thank a person who benefits me, since he is forced by G-d and does good to me
without choice due to the decree of G-d? (Answer:) you are obligated to thank him nevertheless since he is
the one G-d chose to cause the good and G-d brings good through the righteous and faithful before Him...)

And if his request is not accomplished through them, one should not blame them, and not consider it due to their
being lax in it. Rather he should thank the Al-mighty who chose what is best for him in this, and praise them
according to his knowledge of their efforts to fulfill his will, even though the matter was not completed according to
his will and their desire. Similarly, one should act with his acquaintances and friends, his business associates,
employees and partners.

If someone higher or lower than himself requests from him to do something for them, he should wholeheartedly use
every means to do it, and apply his mind to do the matter, provided one is capable of doing it and that the person
who requested it is worthy that he exerts himself on his behalf (but if the person is wicked, refrain from it as he wrote
in the end of gate #3 - ML). And after this, he should trust in the Al-mighty for its completion. If G-d completes it
through him, and makes him the cause for benefiting another, he should thank G-d for this privilege. If G-d withholds
this from him, and he is not capable of doing it, he should not blame himself, and he should inform the person that he
was not lax in doing it, provided that he indeed exerted himself to do it.

PROPER TRUST FOR DEALING WITH ENEMIES

But for one's enemies, those jealous of him, those who seek to harm him, he should trust in G-d regarding their
matters. He should bear their contempt, and should not treat them back in the same way.

(Marpe Lenefesh: As the sages said (Yoma 23a see Rashi, Rosh Hashana 17a): "he who forgoes (overlooks)
his honor when it is slighted will merit that all his transgressions be forgiven")

Rather he should pay them back with kindness, and to try to benefit them as much as he possibly can, and to
remember in his heart that only G-d has the ability to benefit or harm him.

(Translator: I once heard a lecture by Rabbi Nissan Kaplan of the Mir Yeshiva where he said that this method
is one of the most powerful ways to work on trust. In order to internalize trust, one must do physical actions in
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this world, namely paying back evil with good. He says that getting into the habit of doing this, is one of the
ways to build trust in the most effective way.

Rabbi Avigdor Miller zt'l also says getting in the habit of always thanking G-d for the good and the bad also
builds trust.

If his enemy becomes a means to harm him, he should judge them favorably and suspect that it is due to himself or
his past deeds from his bad start in life towards G-d. He should plead to the Al-mighty and seek from Him to atone
for his sins, and then his enemies will become his friends, as the wise man said "when G-d is pleased with a man's
way, even his enemies will make peace with him" (Mishlei 16:7).

(Matanas Chelko: the main trust in these matters is as the Chazon Ish wrote: "to abstain doing [bad] things to
those who did bad to him" (Emuna U'Bitachon 2:2). For the primary denial of trust is to do [bad] against one
who did bad to him or vexed him, as written in the Sefer Hachinuch regarding the commandment not to exact
revenge which is one of the roots of faith. Therefore, the author wrote that it is included in the commandment
of "love your fellow as yourself". For denial of G-d is recognized and manifest when one exacts revenge on
someone who did bad to him. He forgets the great principle of the Ramban (end of parsha Bo): "if he does
G-d's commandments, G-d will reward him with success. But if he transgresses them, G-d will afflict him with
punishments - everything is from divine decree."

Rabbi Yaakov Emden zt'l: This matter requires great investigation. We find many verses supporting this such
as "Do not say: 'I will repay evil'; but wait on the L-ord, and He shall save you" (Mishlei 20:22), "If your enemy
is hungry, give him bread to eat; and if he is thirsty, give him water to drink" (ibid 25:21). Likewise, we find by
King David especially with Saul in the cave and with his garment, and like Saul said to him (Shmuel 24:19):
"And you have shown today how you have dealt well with me, how the L-rd delivered me into your hand, and
you did not kill me; For when a man finds his enemy, does he send him away safely? And may the L-rd repay
you with goodness for what you have done to me on this day". And in Tehilim (35:13) "But as for me, when
they (my enemies) were ill, my clothing was sackcloth", and (ibid 38:14) "Thus I was as a man that hears not,
and in whose mouth are no reproofs (when others were mocking me)", and (ibid 37:7) "Be silent before the
L-ord, and wait patiently for him: fret not yourself because of him who prospers in his way, because of the
man who brings wicked devices to pass", and (ibid 62:5) "My soul, wait you only upon G-d; for my expectation
is from Him", and many more like this.

On the other hand, we find many verses which contradict this, especially by King David for he sought to exact
furious revenge from Naval merely for refraining from doing good to him. Likewise, he pleaded G-d to exact
revenge on his enemies, as he said: (ibid 41:11) "be gracious to me and raise me up, so that I may repay
them", and (ibid 28:4) "Give them according to their deeds and according to the evil of their endeavors", and
he complained (119:84) "How many are Your servant's days? When will You execute justice upon my
pursuers?", and many more like this. He even praised revenge in saying: (58:11) "The righteous shall rejoice
when he sees the vengeance".

And his overlooking of Shimi in saying (Shmuel II 16:10) "G-d told him to curse" is not an indication since he
was then in great troubles, and he humbled himself and accepted the humiliation as an atonement, thereby
bearing the pain in exchange for the punishment fitting for him for the event with Batsheva. And in the end
when Shimi sought forgiveness, it was fitting for him to pardon him due to the need of the time and also since
one who admits and repents is treated with mercy (by G-d). Even so, David guarded the matter and paid him
back through his son Shlomo. And it does not appear correct to say that whenever scripture praises revenge
it is referring to the gentile enemies of G-d and His people (who come to wage war, etc.). Likewise, Yirmiyahu
pleaded for revenge from the men of Anatot, who were Kohanim of his own family, in saying (Yirmiyahu
15:15) "avenge me of my persecutors; take me not away in your long-suffering". We must answer all this by
saying that everything varies according to the severity of the matter and the greatness of the wrongdoing.
(translator - and the author here is speaking about most cases which are usually petty matters)

Afterwards, he wrote: "He should plead to the Al-mighty and seek from Him to atone for his sins", similar to
what David did in the event with Shimi. Then, "his enemies will become his friends" as what happened with
Yaakov and Eisav or the tribes with Yosef, and obviously with Shimi.

FOURTH CATEGORY - Duties of the heart and limbs which don't affect others

PROPER TRUST IN THE FREE WILL TO SERVE G-D
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The explanation of the fourth category, matters of duties of the heart and of the limbs which only benefit or harm
oneself, for example, fasting, praying, dwelling in a sukka, taking a lulav, wearing tzitzis, observing the Sabbath and
the holidays, refraining from sins. This category also includes all of the duties of the heart since their performance
does not affect others, and their benefit or harm is limited only to oneself and is not shared by others. I will explain
the proper way of trust in the Al-mighty in all of these, and I ask the Al-mighty to teach me the truth, in His mercy.

(Pas Lechem: In his examples, he first wrote "fasting" and "praying", since these mitzvos are logical, and
were practiced before the giving of the torah. Adam also fasted and prayed for his sin. Afterwards, he gave
the examples of received mitzvot, and started with "sukka" since of all the mitzvot which apply today, it is the
reminder of the clouds of glory in the desert (i.e. the Exodus from Egypt). He said lulav before tzitzis since it is
preceded in the torah... [see there for more details]

Matanas Chelko: "I ask the Al-mighty..." it seems from the author's words that the following branch of trust is
the most difficult to explain. Since we don't find that he uttered a prayer like this anywhere else in the book
when explaining trust. Perhaps, it is because he is explaining the foundations of free will.)

Any human action which is either service [of G-d] or sin can only take place if three factors occur. (1) the choice in
heart and mind (i.e. a thought that it is fitting to do this thing - ML). (2) The intent and resolve to do what one chose.
(3) The endeavoring to complete the act with one's physical limbs and to bring it into actuality.

[Of these three factors,] two are not beyond our control, namely, (1) the choice of service or sin and (2) intent and
resolve to carry out the choice. For these, trusting in G-d would be a mistake and a foolishness, because the Creator
left free choice in our hands whether to serve Him or rebel against Him, as written "...[life and death I have set before
you] and you shall choose life" (Devarim 30:19).

(Tov Halevanon: If a man does not choose to pursue doing good and to refrain from sins, and instead trusts in
G-d that He will prepare that good deeds will come his way and that G-d will distance from him the causes
which lead to sins - this is a great mistake.)

But the bringing out of the act into actuality, He did not leave in our hands, but rather, made it depend on external
means which sometimes are available and sometimes are not.

(Tov Halevanon: For example, fasting and prayer, perhaps his body will be too weak, or sukkah and lulav,
perhaps he will not be able to obtain the sukkah wood or the lulav... Or to give charity, he needs to have
money, and to encounter a proper poor man, etc. These external means are not in our free choice nor in the
desire of G-d, but rather occur by encounter and opportunity. Only that for good deeds, there is a bit of siyata
dishmaya (Divine assistance) as our sages taught (Shabbat 104a): "if one comes to purify himself, he is
helped", but "if one comes to defile himself, he is given an opening" (ibid 104a), i.e. that the means are left to
chance [Translator: not that G-d pushes him to defile himself but rather He withdraws His providence and
leaves the person to chance as written in the introduction to this gate])

If in choosing to serve the Al-mighty, one would trust in Him and think to himself: "I will not choose the service of G-d
nor attempt to do any part of it until He chooses what is good for me of it" - he has already strayed from the straight
path, and slipped his feet away from the proper way. Because the Creator has already commanded us to choose in
matters of His service, and to intend and make efforts towards it, with complete, wholehearted resolve for the sake of
His great Name, and He has informed us that this is the proper way for our welfare in this world and in the next.

(Translator: His great Name refers to G-d as He manifests Himself to us. This is explained earlier in gate#1.
We use the term "His Name" because G-d Himself is too beyond for us to even speak about.)

If the necessary means are available to us, so that we are capable of accomplishing the work in G-d's service which
we chose to do, then we will receive the great reward for choosing it, for the intent and resolve to do it, and for
completing the actions by our physical limbs. But if its accomplishment with the physical limbs is withheld from us,
then we will receive reward for our choice and intent to do it, as we previously explained (in ch.3), and similarly for
punishment of sins.

(Tov Halevanon: And if you ask, how can this be a mitzvah if there was no act done yet? For this he said that
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the completion of the act is not essential to the mitzvah. Even though the mitzvah is not accomplished, he will
receive reward for the choice and resolve to do it. But if the act is completed, the reward is greater, and
likewise for punishments of sins.)

The difference between the service of G-d and secular activities in this world, regarding trust in G-d, is as follows.
For secular matters, it was not revealed to us which one of all the means is best and most beneficial for us nor the
ways in which some course is more harmful and worse than other courses. We do not know which particular trade is
best suited for us and most fitting for us in obtaining money, preserving health, and for general well-being. Nor do we
know which business sector, which journey to undertake, or which other worldly endeavors will be successful if we
engage in them.

Therefore, it follows that we must put our trust in the Al-mighty that He will help us choose and carry out what is the
best choice for us, provided that we apply ourselves (in the means which are fitting to attain this thing - PL) and that
we plead to Him to arouse in our hearts to make the good and proper choice for ourselves. (then after these two
things we can have in our hearts the trust mentioned - PL)

(Tov Halevanon: Lest you ask: "if so, (that in the choice and resolve in the service of G-d, I must not trust in
G-d) then also I must not trust in Him for matters of my livelihood. If so, why did the author say earlier that one
should "submit himself to the course the Creator has decreed for him...". On this he answered, that there is a
big difference between the two...

Marpe Lenefesh: He gave a reason for this difference, namely, "it was not revealed to us which means is
best...", and we don't know what to do, whether engaging in this trade or that business will be best for us or
maybe in something else. And as the sages said (Berachos 33b) "everything is in the hands of Heaven (G-d),
except for fear of Heaven")

But the service of G-d is not like this, because G-d has already taught us the proper ways for it, commanded us to
choose it, and gave us the ability to do it. If we then plead to Him in the choice we should make, and trust in Him that
He will reveal to us what is good for us, we will be mistaken in our words (of prayer) and foolish in our trust. For He
already taught us the proper way which will be good for us in this world and in the next, as written: "G-d has
commanded us to fulfill all of these statutes, to fear the L-ord, our G-d, for our good, all of our days" (Devarim 6:24).
And regarding the reward in Olam Haba "we will be rewarded, if we are careful to observe" (Devarim 6:25).

Furthermore, in secular matters, sometimes a good means changes to become a bad means and vice versa, while
for service of G-d and transgression it is not so. Matters of good and evil do not switch positions and never change.

(Marpe Lenefesh: Furthermore, how can we charge our mind to choose this business or this trade? Many
times we find one person becomes rich through this business or trade and it is good for him, while another
person does not profit at all from it and it is bad for him. If so, there is no way for us to know, rather only that
which G-d puts in our hearts [to choose] is for our good. We find many verses which teach this such as
(Mishlei 19:21) "There are many plans in a man's heart but the counsel of the L-ord - that shall stand", and "A
man's heart plans his way: but the L-ord directs his steps" (Mishlei 16:9), and "A man's steps are directed by
the L-ord; how then can anyone understand his own way" (ibid 20:24), and many more verses. But the
actions in the service of G-d that are good, namely, fulfilling the commandments - this is good forever and
never changes. Likewise the negative commandments are always bad.
(another explanation)
Tov Halevanon: That even though it appears good, it is possible that in the end it will lead to destruction, and
the opposite, what appears evil and bitter in one's eyes may turn out in the end to be a great salvation. And
like our sages said (Berachos 54a): "a person should bless on the bad, like he blesses on the good...")

Hence, for religious acts, trust in G-d is proper only in the completion stage of the act. After choosing it
wholeheartedly and faithfully and after the second stage of resolving and making efforts to do it with a pure heart,
and with intent to do it for the sake of His great Name. With this, we are obligated to beseech Him to help us in it,
and to teach us on it, as written: "lead me in Your truth and teach me" (Tehilim 25:5), and "lead me in the path of
Your commandments for I desired it" (Tehilim 119:35), and "I have chosen the way of truth, I have placed Your
ordinances before me" (Tehilim 119:30), and "I have clung to Your testimonies; O L-ord; put me not to shame"
(Tehilim 119:31), and "And take not the word of truth utterly out of my mouth; for I have hoped in Your judgments"
(Tehilim 119:43).
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(Rabbi Yaakov Emden: "we are obligated to beseech Him to help us in it" also against the Yetzer (evil
inclination) since: "every day a person's evil inclination rises powerfully against him and seeks to slay
him...Were it not for the Holy One blessed be He who helps him, a man would not be able [to contend] with it"
(Kidushin 30b).

Pas Lechem: "after choosing it" means: to make a strong decision in his mind to not budge from it.
"wholeheartedly" means: not hesitantly.
"faithfully" means: choosing to do it without outside interests.
"with a pure heart" means: making efforts to do it without outside interests but rather "for the sake of His great
Name".

Tov Halevanon: "and with intent to do it for the sake of His great Name" - i.e. with all this, everything goes by
the intent as our sages said (Nazir 23b): "a sin lishma (for the sake of G-d) is greater than a mitzvah that is
not lishma.
"to teach us on it" means to remove the veil of foolishness from our eyes and to strengthen our choice
towards Him so that we may also know the ways of His service and by which way we should seek it.)

All these verses demonstrate that the psalmist's service of G-d was his own choice. He prayed to G-d for two things
only:
(1) To wholly devote his heart and to strengthen his choice in the service of G-d by distancing the distractions of the
world from his heart and eyes, as he said "unite my heart to fear Your Name" (ibid 86:11) and "uncover my eyes that
I may gaze at the wonders of Your torah" (Tehilim 119:18), "turn away my eyes from beholding vanity" (ibid, 119:37),
"incline my heart towards Your torah and not to unjust gain" (ibid, 119:36), and many more.

(Pas Lechem: "To wholly devote his heart" means: that his thoughts be only in G-d's service, not in the vain
worldly desires and to strengthen his choice that it be enduringly set and firmly established

Matanas Chelko: "to strengthen his choice" - prayer is to strengthen one's choice, i.e. before the act is
completed. For example, one who has decided to go learn torah in the synagogue, it is possible that he will
be met with many distractions along the way. He may see some event or hear something, or some idea
enters his mind. Each of these can potentially change his plan or weaken his resolve so he does not learn
properly. Therefore, one must pray even after the decision and resolve in order to strengthen one's choice
against the distractions. This is the important principle Rabeinu is teaching us - the purpose of prayer for
spiritual things is to strengthen one's will.)

(2) To strengthen him physically to be able to complete the acts of service of G-d. This is what is meant "lead me in
the path of Your commandments" (119:35), "support me and I will be saved" (119:117), and many more like this. And
I will explain in this gate which factors help and harm these things, and the proper path in it, with G-d's help.

Matanas Chelko: To summarize, in matters that one does not know the proper path, and with what should he
engage in, he should trust in G-d and pray to G-d that He will put in his heart the will of what to do and how to
do it. On the other hand, for things which he already knows are proper and that he should do them, such as
the study of Torah and performance of commandments, it is not proper to beseech G-d to give him the will to
do them. But one can beseech G-d to strengthen his will in them, remove the obstructions from doing them,
and ask Him that he merits to accomplish his good choice to fulfill them.

A note on the matter of free will: Rabeinu (our teacher) included in his words the foundation of what is free
will. Those who think free will means that a person can do what he wants - are mistaken. For behold, whether
for physical or spiritual matters, one does not have the ability to do what he wants - for everything is done
solely by divine decree. And even for doing a commandment or a sin - even though he wants to do it, it is
possible that sometimes G-d will prevent him from doing it. Rather, free will means the will to do. A person
has free will to choose what he wants to do. But to bring this thought to actuality is only in G-d's hands.

If we go deeper in this, we will see that in truth, even the will to do something is not "free will". For behold,
even an animal has the will to do what it wants. The animal wants to eat, sleep, kick - and does it. So too, a
man wants to eat, sleep, etc. and does it. If so, what is the difference between man and animal? The answer
is that a man's free will is that he has the ability to refrain from doing what he wants.

This is the difference between man and animal. The animal cannot refrain from doing what it wants. That
which its nature wants to do, it does. It does not have the power to refrain from doing what it wants. But a
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man has been granted the ability to refrain from doing what his nature wants to do. If an animal lusts for
something, it does not have the ability to restrain itself from fulfilling this lust and will. A human being on the
other hand, can lust for physical things. But he has the power to refrain from fulfilling that will and lust which
his nature pushes him to do. This is true free will - to form in his being, through his intellect, the will and desire
to overcome his natural desires.

The root of free will is fear of G-d. That which the torah says "you shall choose life" (Deut. 30:19), which
implies man has free will, this refers to the free will to acquire fear of G-d. Namely, to form in his being the will
to fulfill the will of G-d instead of pursuing the fulfillment of his natural will. This is free will. All the other things
he does stem from the tendency of his nature, just like an animal. Hence, it is possible for a man to spend his
entire life without ever using his free will even once! Because free will is that which a person creates and
forms by himself through fear [of G-d], a new will to stand up against his animalistic and natural will, in order
to fulfill the will of G-d. This is what our sages said (Berachos 33b): "everything is in the hands of Heaven
except the fear of Heaven". For only through the power of fear of G-d that a person has can he overcome and
stand up against what was already decreed from Heaven, namely, his natural will and powers.)

FIFTH CATEGORY - Duties of the limbs which affect others

The fifth category: physical duties which affect others whether beneficially or harmfully, such as giving charity,
maaser (tithes), teaching wisdom, commanding others to do good, warning them against evil, returning loans on
faith, keeping a secret, speaking well of others, good activities, honoring parents, bringing the wicked back to G-d,
instructing/advising others what will be good for them, pitying the poor and treating them with mercy, patiently
bearing their contempt when arousing them to the service G-d, inspiring them to hope for the reward [in doing good],
and instilling in them fear of punishment [for doing bad].

The proper way of trust in G-d for these, is for one to keep in mind all these and similar acts, resolve and make
efforts to practice them, according to what we previously explained in the fourth category. Namely, regarding the duty
when choosing (in these things - PL) to have the sole intent of drawing near to G-d alone; not for acquiring a name
or honor among human beings, nor out of hope to receive reward from them, nor to try to rule over them. And after
one has done his utmost, he should trust in G-d in the completion of the acts which he undertook, according to what
G-d wants from us (that we do His will, accordingly He will help us to complete what we undertook - ML).

In all of this, one should be careful to hide his deeds as much as possible from those who do not need to know.
Because if it is kept hidden, the reward will be greater than if it becomes known. And that which he is unable to hide,
let him remember the important general principle which we explained, namely, that neither benefit nor harm can
come from the created things, except by permission of the Creator.

(Pas Lechem: If he cannot hide it and therefore, he is afraid lest the yetzer put in his heart ulterior motives, as
before, then let him remember...

Manoach Halevavos: If he is unable to hide it, and he thinks he will be mocked by the mockers, or that he will
be obstructed from completing it due to their hampering him, or that the poor man he benefits will receive
shame, do not be concerned thereby refraining from the good deed. Rather "remember the important general
principle...", and that it is not in the ability of others to obstruct him, or hamper him, and the mockery will not
damage him. Likewise, the shame of the poor man will not harm him, with G-d's help.)

When the Creator completes a mitzvah (commandment) through him (that G-d benefits another person through him -
PL), he should consider that this is a favor bestowed on him from the Creator. He should not rejoice if other people
praise him for doing it, nor desire that they honor him for it. For this will bring him to become proud in his actions, and
his purity of heart and motive towards G-d will be ruined, thereby his deeds will be spoiled and his reward for it will
be lost. I will explain this later on in its proper Gate (in #6 the gate of submission - PL) with G-d's help.

(Pas Lechem: "his deeds will be spoiled" - G-d will not accept his deeds and also he will lose his reward.

Marpe Lenefesh: "his reward for it will be lost" since he had pleasure and praise for his deed, he already
received his reward for this.)

SIXTH CATEGORY - reward in this world and the next
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The explanation of the sixth category, regarding the reward in this world and the next which one merits for his good
deeds in this world, is divided into two parts. (1) Sometimes for an act, the reward is given in this world only or it is
given in the next world only. (2) Sometimes the reward is given in both worlds for one act.

This was not explained to us clearly. However, the Creator guaranteed to His people a general reward for general
good behavior, but He did not specify the details of reward in this world for each act of service like He did regarding
the punishments in this world for transgressions. For example, He specified which offences warrant capital
punishment by stoning (i.e. falling from a height), burning, decapitation, or strangulation, or 40 lashes, death (through
G-d's providence), premature death (karet), monetary fines - two, four or five fold, monetary damages by ox, pit,
tooth, fire, damaging a man, embarrassing by seizing, slander, and other offences. But regarding the reward and
punishment in the afterlife, the prophet [Moshe] did not explain anything for several reasons.

One of these is that the semblance of the soul without the body is foreign to us, and even less known is what the
soul in that state would take pleasure in or suffer from. However, this was explained to one who understood such
things, as G-d spoke to Yehoshua (the high priest) (who G-d granted special understanding into divine matters - PL)
"I will give you a place to walk among these (angels) that stand" (Zecharia 3:7), and this was not referring to when
the soul is joined to the body. But rather, was a hint to what would happen after death where the soul, in its simple,
ethereal state, divested from and no longer using the body, resumes the form of the angels, after it had been purified
and made radiant when its deeds were good in this world.

(Pas Lechem: "the soul in its simple, ethereal state":
"simple" - in that it is divested of the entanglement of its physicality.
"ethereal" - in that its essence is extremely sublime in spiritual constitution.
"after it had been purified and made radiant when its deeds were good in this world" - i.e. the soul will attain
this through purifying itself in this world. He specified two terms "purified" and "made radiant" because there
are two evils which the soul is susceptible to from the entanglement and sickness of physicality. One, that the
physicality defiles it by causing it to do bad deeds and sins. Two, the defilement from the superfluous desires
(for excessive food, speech, tranquility, etc. see Gate 3). Even though the latter does not cause "corrosion" on
it as much as much as sins do, nevertheless, it will not escape from some defilement and filth which it
absorbs from the physical...

Marpe Lenefesh: The above account of Yehoshua Kohen Gadol was entirely a spiritual vision, as it is written
there: "And he showed me Yehoshua the high priest standing before the angel of the L-ord..." Certainly those
standing there are spiritual beings, and when he will "walk among them", certainly it means without a physical
body.

Tov Halevanon: I will give you a place to walk among these (angels) that stand" - means that he will have
kiyum (ability to exist) in the world of angels.)

Another reason is that the explanation of reward and punishment in the next world was received by the people from
the prophets and can be derived by the wise (in every generation, in addition to the transmitted tradition - PL). And
the explanation was left out of books just like much of the explanation of the positive and negative commandments
were left out, relying on the transmission from the oral tradition.

(Marpe Lenefesh: The prophets would explain it to them by heart, just like most of the torah and the
explanation of the commandments were transmitted orally by heart, due to many sound reasons.

Marpe Lenefesh: "can be derived by the wise" - since obviously the main reward and punishment is in the
next world, since, behold, in this world life is short and its good does not last, and there is not one person in
the world who is completely in enjoyment, without any sadness, worry, or fear to hinder his joy. If so, one who
does the will of G-d in this world will certainly be rewarded according to His infinite ability and goodness,
which cannot be imagined in this world, and certainly this is in the next world which is eternal and all good.
See the Sefer Hayashar for a detailed explanation of this.)

Another reason is that the people were foolish and of little understanding (when they left Egypt) something which is
not hard to see in the verses.

(Pas Lechem: Their foolishness was to such a great extent that it was not hard to see from what is written in
the Torah, namely, their hearts' craving for the desires such as asking for meat and other complaints, and little
understanding in fundamental matters of purpose, as we see from the incident of the golden calf or their
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complaints regarding the spies and the congregation of Korach.)

The Creator conducted Himself with them like a father who has mercy on his young son, when he wants to discipline
him slowly and gently (so as not to overload him, so too the Creator did not want to inform them of the punishments
in the afterlife which are very harsh - PL), as written "Yisrael is a child, and I loved him" (Hoshea 11:1). When a
father wants to educate his young son in the wisdom with which he will attain exalted levels, and the youth is not
capable of understanding them at that time, if he tries to induce him, saying "bear the hard discipline and the
learning, in order that you later reach the great levels", the son would not have the patience to bear this, and would
not listen to his father, because he does not understand them.

But if the father promised him with what is pleasurable right away, whether food and drink, fine clothing and a nice
wagon, or the like, and warned him [that if he did not heed he would suffer] what will cause him immediate pain such
as hunger, nakedness, spankings or the like, and gave him clear proofs and tangible evidence, so as to impress
these promises and warnings in his son's mind and the truth of his statements, it will be easy for the son to bear the
strain of the discipline and to endure its tedious work.

And when he becomes a young man and his intellect strengthens, he will understand the intent of the discipline he
was put through (the exalted levels - PL) and turn towards them. He will think little of the sweetness of pleasures
which he had earlier been so eager to run towards. This kind of education was a kindness toward him. (i.e. this
conduct to motivate him initially through sweet things, etc. as before, was due to the father's mercy on him - PL)

(Pas Lechem: Two forms of strain are needed in the study of [torah] wisdom. One, that a person is required to
be imprisoned in the prison of the study halls of wisdom. Namely, to be constantly entrenched at the feet of
the sages, as the talmud says: "it (the torah) is not to be found among merchants and dealers" (Eruvin 55a),
and likewise in Shabbos (120a) on the verse "I will not be a chovesh (binder up)" [the talmud expounds:] "I
will not be of those who shut themselves up in the Beit Hamidrash (house of torah study)". Two, the strain of
the learning itself, as the talmud says (Sanhedrin 26b): "why is the torah called tushia (in Isaiah 28:29)?
Because it weakens the strength of man [through constant study]". Corresponding to these two the author
used two expressions "(1) bear the hard discipline and (2) the learning", and correspondingly he wrote two
expressions: "(1) the son would not have the patience to bear this, (2) and would not listen to his father",
"because he does not understand them" - he does not understand the exalted levels which this will lead him
to.
Afterwards he wrote: "it will be easy for the son to bear the strain of the discipline and to endure its tedious
work" corresponding to these two.)

Similarly, the Creator encouraged his people with promises of rewards and threatened them with punishments that
would come soon i.e. in this world - PL. For He knew that after they would be strongly established in the service,
their foolishness regarding reward and punishment here on earth would shed (i.e. that which they served primarily
for reward in this world [would shed] - PL) and their intent in the service would be to Him, and they would direct their
conduct for Him. And in this way, we can explain all of the physical forms ascribed to the Creator in scripture.

(Pas Lechem: "and their intent in the service would be to Him" refers to the intent in each specific act, that
they would direct their intent to G-d in every act that they do. And for the general conduct in the service he
wrote: "they would direct their conduct towards Him", that all of their aspirations in their conduct would be to
cling to Him.

Marpe Lenefesh: that which scripture ascribes physical form to G-d, such as "the hand of G-d" (Shemos 9:3),
"the eyes of G-d" (Devarim 11:12), is also for this reason - so that everyone will understand together, the wise
man and the fool, that there is a Creator and Master, as explained at length in Gate #1 chapter 10)

Another reason, is that a man does not become worthy of the reward of Olam Haba (the next world) due to his good
deeds alone (since the reward is infinitely great - TL). Rather he is deemed by G-d worthy of it due to two things
besides his good deeds. (1) That he teaches other people the service of G-d, and guides them to do good, as written
"they who bring merit to the public shall be as the stars forever" (Daniel 12:3). And also, "to them that rebuke shall be
delight, and on them will come the blessing of the good" (Mishlei 24:25). And when the industrious man will combine
the reward for those who he brought merit, with the reward for his own good deeds, and the reward for the faith in his
heart and patient acceptance [of G-d's will] - he will be deemed by the Creator worthy of the reward of Olam Haba.
(i.e. if he also brings merit to others in addition to his own piety, then certainly he is worthy of the reward, as written:
"to them that rebuke shall be delight" - ML)
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(Tov Halevanon: (from Gate 8 ch.3) those who rebuke others on their wickedness, the delight of G-d and the
blessing of G-d will come to them, and certainly for one who rebukes himself for his wickedness, his reward
will be greater and more intense.

Matanas Chelko: To merit entering the world to come, one must have earned the mitzva of bringing merit to
the public. After he has merited to enter there, his state and level will be according to his specific service of
G-d. But one who properly performed the commandments and became a tzadik but did not bring any person
to torah, he does not have the key to the world to come. (See there at length for an explanation. A summary
is that one can be paid all his reward in this world for all commandments but not for sanctifying G-d's Name
which comes through bringing others close to torah. see there.)

(2) The second factor is a kindness from the Al-mighty, and a generosity and goodness, as written "to You, G-d, is
kindness, for You pay a man according to his deeds" (Tehilim 62:13) (i.e. even if one has only his own good deeds
[and did not bring others to the good], G-d will bestow on him good reward in Olam Haba - TL).

The reason for this, is that even if a man's good deeds are numerous like the sand of the seashore, it would not
weigh enough to cover even one favor the Creator has bestowed on him in this world. All the more so, if he has
committed any sins. For if the Creator will hold a man strictly to account for his obligation of gratitude, all of his good
deeds would be cancelled and wiped out by even the smallest favor the Creator has done for him, and that which the
Creator owes him will not amount to anything. Hence, that which the Creator rewards a person for his good deeds is
to be regarded as a Divine grace to him.

(Tov Halevanon: "it is a kindness of the Almighty" - i.e. to bestow good reward (Olam Haba) to a Tzadik
(righteous man) due to his own good deeds alone, even if he does not teach others and rebukes them.
Although, justice demands that a person be held accountable for the sin of his fellow since "all of Yisrael are
arevim (responsible) for each other" (Shevuot 39a) for visible matters (provided one can effectively rebuke
the other person) and also since we have been commanded to teach others and rebuke them as a positive
commandment. Nevertheless, from the abundant kindness of G-d which has intensified on us, G-d does not
withhold His reward in Olam Haba. Likewise, even if one teaches others and rebukes his fellow back to the
good, it is still, [strictly speaking,] not enough to merit the reward of Olam Haba which is infinitely great, were
it not for His kindness... Hence the torah and the prophets did not mention the rewards of Olam Haba in the
section of the covenant and the rebuke (Parsha Bechukosai, Ki Tavo, Shema) since, according to justice, a
man does not deserve this reward, and it is sufficient to give man reward in this world. Hence, the torah only
mentioned what is proper according to justice. Similarly, our sages taught: "prophecy was asked 'what should
be the punishment for the sinner?', It replied: 'the soul which sins shall die'. 'The torah was asked, etc.', it
replied: 'let him bring an Asham (temple offering) and be atoned', G-d was asked, etc. He replied: 'let him
come and do teshuva (repentance)'. Understand this. And since the torah did not mention the rewards, it
likewise did not mention the punishments despite that it is a debt he must pay according to his sins.

Marpe Lenefesh: The Sh'la wrote (page 52b): "Consider an analogy of one who [severely] broke his leg or
blinded an eye, and a great doctor came and through his great expertise, healed him for free, or even for pay.
Wouldn't he love him greatly all of his days, and nothing the doctor asked of him would be difficult for him?
Behold, G-d gave a person hands, feet - all of his limbs, and sustains him and watches over him, and gave
him a soul so that he can come to immortality..." see there for more. And the author already wrote in Gate#2
ch.5 on some of the favors that G-d did to us from our first existence in this world until today. He who places
them always before his eyes - then, his heart will become fiery (impassioned) towards G-d, yisborach.)

The punishment in both worlds, however, is through truth and justice, and it is a debt a man must pay. Yet here too
the Creator's loving-kindness is extended to us in both worlds, as written "to You, G-d, belongs loving-kindness"
(Tehilim 62:13), and "the compassionate One will atone for sin, and will not destroy" (Tehilim 78:38).

(Tov Halevanon: G-d's kindness here means that G-d waits for him always in this world and gives him time to
repent, and if he repents, even if it is just before his death, G-d will exempt him from the punishments of Olam
Haba (i.e. but if not, then no sins are overlooked and must be punished in order to pardon the person as will
be explained later. - Translator)

Marpe Lenefesh: The kindness is that He pays man some punishment in this world with easy suffering
(instead of paying him in the next world with far worse suffering), and also slowly, slowly one at a time, not in
furious wrath, as written: "Only you did I love above all the families of the earth; therefore, I will punish you for
all your iniquities" (Amos 3:2) as our sages expounded in Avoda Zara 4a. Otherwise [if one thinks G-d's
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kindness means He will overlook his sins], behold they said: "if a man says 'G-d will overlook my sins', his life
will be overlooked", unless it is through [the system of] teshuva (repentance) and this is also a kindness.)

Another reason, is that good deeds are of two categories.
(1) Those concealed from others, and visible only to the Creator, like the duties of the heart, and other similar duties.
(2) Those visible in the limbs and not concealed from other creatures.
For the fulfillment of the visible duties of the limbs, the Creator rewards with visible reward of this world. While for
fulfillment of concealed duties, He rewards with hidden reward, namely, in Olam Haba. Therefore, King David, spoke
of this with words which hint to this matter, as written "how great is Your goodness which You hid away for those that
fear You; [which you have done for them that take refuge in You before the sons of men]" (Tehilim 31:20). And
likewise, the way of punishments for hidden and revealed misdeeds, is similar to the way of reward.

(Pas Lechem: The above verse mentioned "fear" which is concealed in the heart of a person, and ascribed to
it concealed reward [in future tense]. Afterwards, the verse continues that those who "take refuge" in Him, i.e.
who cling to Him in acts which are visible before the eyes of "the sons of men", and on these G-d already
payed the reward. Hence, "which you have done" is in past tense.)

The proof for this view is as follows. G-d has guaranteed to His people that for their visible service, He would give
them visible and swift reward in this world. This is explained in parsha Bechukosai "If you will go in My ways.."
(Vayikra 26), and likewise, for visible sins, visible and swift punishment in this world. This is because the masses
understand only that which is visible (tangible), not that which is hidden - as written: "the hidden things belong to
G-d, but the revealed things belong to us and to our children, forever" (Devarim 29:28). And the verse says "if the
people will turn their eyes away from the [evil] acts of this man and his family, I will turn My face (send punishment)
to this man and his family" (Vayikra 20:4). Hence, the reward and punishment for the fulfillment or transgression of
the duties of the heart belongs to the Creator. Therefore, Scripture omitted an explanation of their reward and
punishment in the next world. (see Tov Halevanon for more details)

Another reason why rewards and punishments mentioned in scripture are limited to those in this world only is
because the prophet is addressing worldly people. On the other hand, since Yehoshua (kohen gadol) was in the
mystical world of angels (i.e. his soul was divested of his body at that time and was in the spiritual world - PL), G-d
told him, "I will give you a place to walk among these (angels) that stand" (Zecharia 3:7). The proper way of
motivating with hope and fear should be in accord with the time and place. Understand this.

(Marpe Lenefesh: During the giving of the torah at Sinai, the Jewish people were in this world. Hence it is
proper to inform them of the reward and punishments of this world, since a man does not fear that which is
not tangible to him and that he does not understand.

Tov Halevanon: "the prophet is addressing worldly people" means according to their attachment to physicality
and physical pleasures which their hearts constantly turn to and seek the good of their bodies and fear what
is harmful to it, while the spiritual pleasure or pain which their soul will be subject to in the next world is worth
nothing to them compared to the physical pleasure or pain [in this world]. This is like in the Kuzari 1:104 .....
Therefore, G-d mentioned the rewards and punishments in this world according to what they hope for, and
fear from, while they are alive here, namely, while they are attached to the physicality of the body and
standing in this lowly world. But Yehoshua Kohen Gadol was an exceedingly wise man, pure, and already
divested of the desires of physicality and he elevated himself to the level of the spiritual. For him, the main
reward was spiritual pleasure and he desired it even while still in this world, as explained in the wisdom of
truth (Kabala). For this he wrote "Understand this". [i.e. the plain meaning as in Marpe Lenefesh, and the
deeper meaning here. Both are correct.])

Another reason is that the purpose of reward in Olam Haba is essentially clinging to G-d, and drawing near to His
supernal light, as written "your righteousness will go before you, the glory of G-d shall gather you in" (Isaiah 58:8),
and "the wise will shine like the radiance of the firmament" (Daniel 12:3), and also, "To bring back his soul from the
pit (i.e. Gehinom see below Tov Halevanon), to be enlightened with the light of the living" (Job 33:30). And no one
can reach there except he who the Creator finds favor in, and the favor of the Creator is the root of the reward, as
written "his anger is but a moment, in His favor is life" (Tehilim 30:6). And there are hints in Parsha Bechukosai that
pleasing the Al-mighty [is the greatest reward], this is what is written "My soul will not abhor you" (Vayikra 26:11), and
"I will turn to you and be unto you a G-d and you will be unto Me a people" (ibid, 26:9).

(Tov Halevanon: "the purpose of reward" - The intent of this answer is that the spiritual reward is only clinging
with G-d, and we will attain this when we minimize tending towards the bodily desires and purify our souls by
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fulfilling His commandments, blessed be He. And then, our souls will be fitting and capable of clinging to the
spirituality of G-d. And then G-d, in His kindness, will "conceal us in the shadow of His hand" (Isaiah 49:2),
even though we are not deserving of this reward from [the merit] of our deeds, but rather by "His kindness
which prevailed over us" (Tehilim 117:2). But when a man turns towards the physical desires in rebelling
against the Divine wisdom, then his soul is stuck in the darkness of the physical, and it is impossible in any
way to draw close to Him, blessed be He, except by its cleansing itself from its tuma (spiritual impurity), in
purifying itself from its physicality in Gehinom, as known to the sages. And according to this, reward and
punishment in Olam Haba is not according to judgment and justice, like the reward and punishment in this
world. Rather, they follow (1) a kind of nature (i.e. purity from the bad effects of physicality) and (2) also a
desire of G-d for those who fulfill His will, both of these two things simultaneously. This is the difference
between this answer and the previous one "a man does not become worthy of the reward of Olam Haba due
to his good deeds alone... but rather it is a kindness..." [previous answer focused only on (2)]. Understand
this.)

TRUST IN THE REWARD AND PUNISHMENT

Trusting in G-d regarding the reward in this world and in the next, which He promised to the righteous man for his
service, namely, that He will pay reward to one who is fitting for it, and mete out punishment to one who deserves it.
This is incumbent on the believer, and is an essential part of perfect faith in G-d, as written, "and he believed G-d,
and it was counted to him as a righteousness" (Bereishit 15:6), and "had I not believed to see the goodness of G-d in
the land of the living" (Tehilim 27:13).

(Tov Halevanon: "that He will pay reward to one who is fitting for it" - One who has perfected his soul by
purifying its physical and has become fitting to draw near to the spiritual light should trust that G-d will desire
in Him, and will draw His kindness on him in the reward of Olam Haba, even though he does not deserve it
due to his deeds.
"and mete out punishment to one who deserves it" - i.e. punishment comes on him through the aspect of
justice and is a debt which he became obligated in [and must pay].)

It is not proper for one to trust in his own good deeds, and assure himself that he will receive reward in this world and
the next due to his good deeds. Rather, he should strive and exert himself [to do good] and make efforts to thank G-d
and be grateful for His constant kindnesses to him, and not be motivated by hope of future reward for his deeds.
Rather he should trust in G-d and try his best to pay his debt of gratitude for His great favors towards him, as our
sages have said "Do not be like servants who serve their master on condition of receiving reward. Rather, be like
servants who serve their master without the condition of receiving reward, and let the fear of Heaven be upon you"
(Pirkei Avot 1:3).

(Matanas Chelko: This matter is subtle. Even though one must know that he will receive reward in the next
world, nevertheless, the cause of doing the commandment should not be the receiving of the reward. Rather,
one should do them because G-d commanded it and even if one did not receive any reward, he would do
them anyways. He does the truth because it is the truth... Only that in this knowledge that he will receive
reward, he rejoices more in fulfilling the will of G-d. (see there for more)

Tov Halevanon: "and let the fear of Heaven be upon you" - i.e. don't think that just like reward in the next
world goes only by the grace and desire of G-d, so too the punishments of Olam Haba are not according to
his deeds but only according to the desire of G-d... On this he wrote: "and let the fear of Heaven be upon
you", i.e. the fear of punishment from above should nevertheless be upon you since punishment is according
to Din (justice) in this world and in the next - not from the aspect of "desire".

Translator: Nevertheless, the Ramchal explains that even punishment is rooted in kindness, since the whole
purpose of punishment is not as a revenge but rather in order to be able to bestow the greatest good on the
person afterwards. G-d wants that the good a person receives in the afterlife is earned by him for this is the
greatest good. If it were merely a free gift, then it would carry with it shame and would not be the greatest
good. Thus the attribute of justice was created to ensure this good is earned and that the person's evil has a
way of becoming pardoned.

Thus the attribute of justice does not have its own independent purpose. Rather, it is merely a method of
bringing out G-d's conduct of love to actuality. Here is a quote from the Ramchal's book Daat Tevunot (siman
154): "the second examination through which we study the ways of divine love is that through it itself stems
the justice in all its general orders, namely, kindness, justice, and mercy (Chesed, Din, v'Rachamim)". End
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quote.

Likewise in Siman 138 there: "thus the mussar (sufferings) stems from actual love. Hence, a revealed rebuke
stems from hidden love. Two good results come from this fundamental principle: 1) the mussar itself, even at
the time when it is meted out, is not done with furious cruelty, but with great "sweetening" (mituk gadol) due to
the hidden love which does not allow the anger to rule and become cruel". End quote.

Likewise the Ramchal writes in Kalach Pitchei Chachma, petach #2:
The desire of the Creator is only [to bestow] good. It is impossible to say that the Divine will desired that there
could be other forces which can prevent Him [from bestowing good] in any manner whatsoever. Because the
Divine will wants solely and exclusively to bestow good, [and if it were the case that other forces could
prevent this] then it would certainly not be good that His goodness not be capable of spreading over His
creations.

And if you ask: "[Perhaps] this is good, namely, the bestowing of good to the righteous and the punishing of
the wicked [is good]?"

Behold, it is written: "I will have mercy upon whom I will have mercy" (Shemot/Exodus 33:19), [which was
expounded to mean:] "even though he does not deserve it" (Berachot 7a), and it is written: "[In those days,
and in that time, says the L-ord,] the iniquity of Israel shall be sought for, and there shall be none; [and the
sins of Judah, and they shall not be found: for I will pardon them whom I preserve]" - behold G-d desires to
bestow good also to the wicked.

Perhaps you will ask: "But all this is only after the long exile and the receiving of their punishments?".

I will answer you: "on the contrary, this is a support. If so, behold, the Divine will coordinates the matters so
that in the end, all will be meritorious (see Derech H-shem part 2 ch.2-4). This demonstrates that the Divine
will is truly and solely to bestow good, only that it is necessary to go with each person according to his way.
For the wicked it is necessary to punish them in order to pardon them afterwards. If the intent [in punishing
the wicked] was to expel them, then they should have been completely banished - not that they be punished
in order to make them meritorious afterwards. This is a clear proof, because behold the end of a matter
reveals the intended purpose of all the parts of that matter. And the end of the matter for every human being,
whether the righteous or the wicked [after they are rectified] is to bestow on them good. If so, the intended
purpose is to bestow good on all. Hence, the Divine will is solely good. Therefore, nothing will endure except
His good.

Now that we have reached this point, namely, that the Divine will is only to bestow good, it is necessary that
the matters do not go on like this indefinitely. Explanation: if the Divine will did not abhor destroying the
wicked, then we would say that punishment is not something evil, rather "Evil pursues sinners" (Mishlei
13:21), and this is the way it is. But since we have said that the way is not like this, but rather, it [the
punishment] is in order to afterwards bestow good on him, if so the punishment is evil and must be temporary,
not eternal so that the sinner can be released from it. And since it is evil - it is against the Divine will.
However, since it is against the Divine will, just like for each person, it is impossible for it to be eternal, so too
for the world in general it is impossible for the existence [of evil] to be eternal. (just like G-d wants to rectify
every wicked person, so too He wants to rectify the entire world, and nullify the existence of evil. But He
wants man to have a hand in this in the meantime..)...

Now let us see if punishment, which precedes the [good] end for the wicked is [in actuality] good or not. A
thing whose final end is different than its beginning - its beginning and end are not of the same kind. The
process which will act on the wicked will be different in the end from what it was in the beginning. If so, the
beginning of this process and the end of it are not of the same kind. The end is good, and this was what the
active [Divine] will wanted in the beginning. The means, i.e. that which is before the end is not of this kind. If
so, then what preceded the end is not good, and was not the desire of the active will.

We will answer this: If so, why did it change? Rather, since it is impossible to reach the end without this. But if
it were possible without this, it would not be proper for this means to exist. The summary of all this is that
punishment is evil, and it is the opposite of the desire and intent of the Divine will, but its existence is
necessary to be created in order to reach from it to the ultimate purpose. If it were possible without this, it
would have been deemed better by the Divine will... [see there for more])
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One of the pious said "if one takes strict account of what he is obligated to the Creator for His kindness to him, no
man would ever be worthy of the reward of Olam Haba for his deeds. Rather it is only as a kindness of the Al-mighty,
therefore do not trust in your deeds." And King David said of this: "to You, G-d, is kindness, for You pay a man
according to his deeds" (Tehilim 62:13) (i.e. even the paying of a man for his deeds is only a kindness)

SEVENTH CATEGORY - trust in G-d for the special grace to His treasured ones

The seventh category - trust in regard to G-d's special grace to His elect and treasured ones on whom many favors
which are indescribable will be bestowed upon in Olam Haba. The proper way of trust in G-d is as follows: To exert
oneself in the means which bring one to the high levels of the pious who are worthy of this special grace from G-d.
This entails conducting oneself in the ways of the ascetics who loath worldly pleasures, and to uproot from one's
heart the love of them and desire for them and replace these with the love of the Creator, and to devote oneself to
Him, to delight in Him, to be desolate/astonished from the world and its inhabitants (see commentary), and to follow
the ways of the prophets and the pious, and to trust that the Al-mighty will show him favor as He will do with them in
the afterlife.

(Tov Halevanon: To transform the love of this world and its great longing, which is the way of people to long
greatly for matters of this world and its pleasures, and transform it with the love of G-d in this way of love [i.e.
not to extinguish the normal great love of this world and its superfluous things, but rather to channel this love
to the love of G-d].

Matanas Chelko: ...without a doubt, we are talking here about a very lofty spiritual level. Nevertheless, we
must understand that whenever a man loves someone or something, it is impossible for him to have perfect
and complete love of G-d and of Olam Haba. This is the author's intent here. If one does not loath this world,
he cannot love G-d at this level. Likewise, if one has love for worldly pleasures and matters in his heart he
cannot love Olam Haba perfectly. Therefore, to reach this level, it is necessary to remove all love of this world
from his heart and to loathe it.

Marpe Lenefesh: "to be desolate from the world and its inhabitants" - to not have any contentment in joining in
the company of people, rather to distance from their conversations and social gatherings. (see gate #8)

Pas Lechem: that the remembrance of the affairs of this world and the ways of its inhabitants be desolate and
absent from his heart. Or, the intent is that one is astonished and wonders in his heart from the world and its
inhabitants, how they busy themselves without a [true] purpose, and "follow the vanities, etc." (Melachim II
17:15) and to abhor their affairs, as in "I was appalled by the vision; it was beyond understanding" (Daniel
8:27).

Matanas Chelko: i.e. that he has no contentment or pleasure from this world or its inhabitants
"to trust G-d will show him favor in the afterlife" - "trust" means to trust in the kindness of G-d. For according
to strict justice, there is no place for trust... nevertheless, there is a distinction between trust in worldly matters
and trust in matters of the hereafter. For matters of this world, one can trust that G-d will do him favors even if
he does not engage in the means of a livelihood, [for special scholars] such as Rabbi Shimon bar Yochai. But
for matters of the next world it is impossible to trust in this manner. Because if one does not toil and do, if he
does not love the next world and make it primary, but instead his love and desires are of this world, he cannot
trust that G-d will grant the [bliss of the] afterlife to him as a kindness. It is impossible to attain the afterlife
without hishtadlus (exertion). Only by exertion and strain in doing the will of G-d can one trust that he will
receive good reward from the Creator in the afterlife. But without this, it is not trust but folly. This is what the
author continues...

But one who trusts that G-d will thus favor him without the means of performing good deeds is a fool and a
simpleton. He is like those of whom it is said "they act like Zimri and expect the reward of Pinchas" (Sota 22b). Some
signs of those who have reached this high level are those who: (1) teach servants of G-d on the service (due to the
love of G-d in all their being, they cannot hold themselves back from remaining silent on the falling short in the
service of G-d in other people - TL), (2) demonstrating patient bearing and accepting in times of trial and difficulty, (3)
regarding everything else as insignificant compared with the fulfillment of the commandments of G-d, as we see by
the test of Avraham (Bereishit 22:1), or of Chananya, Mishael, and Azarya who were thrown in the fiery furnace
(Daniel 3:13), or Daniel who was thrown in the lion's den (Daniel 6:13), or the 10 martyrs.

WHO IS WORTHY OF THE BLISS OF THE AFTERLIFE

Whoever chooses to die in the service of G-d, rather than rebel against Him; whoever chooses poverty rather than
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riches, sickness rather than health, suffering rather than tranquility, submits to the Creator's judgment, and desires in
His decrees - such a person is worthy of the Divine grace of the Creator in the bliss of Olam Haba, of which it is
written: "That I may cause those that love Me to inherit substance; and I will fill their treasures" (Mishlei 8:21), and
"no eye has ever seen, O G-d, beside You, what He has prepared for he that waits for Him" (Isaiah 64:3), and "How
great is Your goodness that You have hidden away for those who fear You" (Tehilim 31:20).

(Marpe Lenefesh: The reason is that every mitzvah is not worthy of reward, as he wrote earlier in the sixth
category, because as our sages said on: "Who has given Me anything beforehand, that I should repay him?"
(Job 41:3) that first G-d bestowed all good to a person and afterwards man performs commandments to make
a return. But one who offers his life and soul, and all that is his for G-d, out of love, then all the good of this
world is worth nothing to him compared to his love of G-d. If so, how could he not be worthy of the good
reward of the righteous and the just? This is clear.

Translator: i.e. one who does not live for himself, but rather is "working" for G-d, then all the favors G-d does
for him are "on the house" and in fact, even his mundane activities are considered as religious service as
explained in Gate 3 chapter 9. See that entire gate at length with the commentaries for essential reading on
properly understanding this gate.)

*** Chapter 5 ***

The differences between one who trusts in G-d and one who does not with regard to employing the means for
earning a livelihood, I say, are seven:

(Marpe Lenefesh: i.e. both are engaged in the means, whether in a handicraft or in a business, and even so,
there is a big difference between them)

(1) One who trusts G-d accepts His judgment in all his matters, and thanks Him for good as well as for bad, as
written: "G-d gave, G-d took back, blessed be His Name" (Job 1:21), and as written: "of kindness and of judgment I
will sing to You" (Tehilim 101:1), which the sages explained: "if kindness, I will sing, if justice I will sing" (Berachos
60b) (Rashi: when You bestow kindness upon me, I will praise you [with the blessing:] "Blessed be He Who is good
and does good", and when You perform judgment upon me, I will sing, "Blessed be the true Judge." In either case, to
You, O Lord, I shall sing), and they also said: "a man is under duty to bless G-d on the bad (with joy - ML) just like he
blesses on the good" (Berachos 54a).

But one who does not trust in the Al-mighty boasts on the good (saying "it is due to my might and ingenuity, etc" -
PL) as written "For the wicked boasts of his heart's desire" (Tehilim 10:3), and he becomes angry on the bad as
written "And the one who passes therein shall suffer hardships and hunger, and it shall come to pass,] that when he
shall be hungry, he shall be enraged, and curse his king and his [idolatrous] god, and he will turn to Heaven" (Isaiah
8:21).

(Marpe Lenefesh: He will curse them since he sees they are of no substance (ein bo mamash).
Rashi: "And the one who passes therein" - in abandoning the Holy One, blessed be He and relying upon the
kings of the nations.
"and he will turn to Heaven": to beseech the Holy One, blessed be He, but G-d will not heed, for the verdict
will have been sealed.

Matanas Chelko: one who trusts in G-d realizes that the results of all his efforts are only according to the will
of G-d. Therefore, he thanks G-d whether he succeeds or not... but one who does not trust thinks that the
exertion causes the success. And when he is not successful, he becomes angry at G-d or has some claims
against Him [for not helping him].
In truth this is very strange, for if he has claims against G-d, then he recognizes that it is all from Him.
Therefore, when he is successful why does he attribute this to his own strength and ingenuity? Why does he
not also question G-d as to why he received such success?.. the answer is that he feels he is deserving of
this success and is worthy of it. Only when bad things happen does he start to wonder what he did to deserve
such bad things [why did G-d not help him] and he feels he did nothing wrong. All this stems from lack of
trust. But one who trusts also wonders when he receives a great good that perhaps he does not deserve this,
etc.)
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(2) One who trusts in the Al-mighty has tranquility of spirit and a heart at ease regarding bad decrees, knowing that
the Creator will arrange them for what is his good in this world and the next, as King David said "my soul, wait you
only on G-d; for my expectation is from Him" (Tehilim 62:6). But one who does not trust in G-d, even when he is
prosperous, is always pained and in a state of continual anxiety. He is saddened and grieving, because he is little
satisfied with his situation, and yearns to augment, increase, and hoard in. And likewise in bad times because he is
disgusted by it, and it is contrary to his desires, nature and traits. So too, the wise man said "all the days of the poor
are evil" (Mishlei 15:15)

(Matanas Chelko: i.e. even if it is not good for him in this world, he knows and believes that it will be good for
him in the next world. Therefore, he is not at all worried.

Tov Halevanon: "all the days of the poor are evil" - "poor" refers to one who is not content with what he has,
as the sages said: "who is wealthy? One who is content with his portion." (Pirkei Avot)

Pas Lechem: "yearns to augment, increase, and hoard in" - corresponding to these three terms, he earlier
wrote three terms denoting pain, namely:
(1) "he is always pained" - to augment. corresponding to love of pleasure, that whenever he is enjoying
something, he is "pained" for augmenting the enjoyment from that thing.
(2) state of continual anxiety - to increase. corresponding to love of beneficial things, namely, money and
possessions, he will "worry" always to increase his money
(3) "saddened and grieving" - to hoard in. corresponding to what he already possesses but which is spread
out here and there and causes him mental distraction, he will be mourning to hoard it in. Likewise what his
land produces and is outside in his field, he is saddened in that it is not assured from damages until he can
bring it to his domain.
All this is during the times of prosperity. But during bad times, he is very pained and disturbed, "because he is
disgusted by it" - corresponding to his taava (love of pleasure), whereby a person is disturbed and repulsed
by the matter, either:
(1) because of absence of luxuries, and on this he wrote: "it is contrary to his desires", or
(2) because of absence of necessary things, and this subdivides into two general categories:
(a) "nature": That the matter disturbs his nature. For example, one who is of cold nature (i.e. he needs to stay
cool), he is disturbed by bearing things which are too warm or vice versa.
(b) "traits": That the matter disturbs his traits. For example, one who is hot-tempered is irritated by those who
act brazenly against him. And the opposite, one who is of calm nature, is irritated by the company of the hot-
tempered.
So too, the wise man said "all the days of the poor are evil": that one who is not a baal bitachon (firmly trusts
in G-d), is always poor in his mind, as above)

(3) One who trusts in G-d, even while he is engaging in the means for earning a livelihood, his heart will not rely on
the means. And he will not hope to receive profit or loss from them unless it is the will of G-d. Rather, he engages in
them as part of his service of G-d who commanded us to occupy ourselves with the world, to maintain it and make it
more habitable. If these means will yield him profit or help him avoid a loss, he will thank G-d alone for this, and he
will not love and cherish the means more for this, nor will he rely more on them on account of this. Rather, his trust in
G-d will be strengthened, and he will come to rely on Him and not the means. And if the means do not yield any
benefit, he knows that his livelihood will come to him when G-d wants, and through whatever way He wants.
Therefore, he will not reject the means because of this, nor abandon employing them, and thus he will serve his
Creator (as above - TL).

But one who does not trust in G-d, engages in certain means because he places his trust in them, confident that they
will yield him a profit and protect him against a loss. If they yield a profit, he will praise them and himself for his
exertion in them and choosing them, and he will not try other means. But if they do not yield him a profit, he will
abandon them and reject them, and lose interest in them, as written "Therefore he sacrifices to his net (through
which he succeeded in his actions - TL), and he burns incense to his trawl, for through them he lives in luxury and
enjoys the choicest food" (Chavakuk 1:16).

(Matanas Chelko: besides that he has no peace of mind in everything he does, he must also constantly
change the means and strategies from one task or job to another. Through this he causes himself mental
dispersion contrary to the peace of mind and tranquility of the one who trusts.

(4) One who trusts in G-d, if he has more money than he needs, he will spend it in a way which pleases the Creator
(charity, etc.) with a generous spirit and a good heart, as written "everything is Yours, and from Your hand we have
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given to You" (Divrei Hayamim I 29:14). (since he knows and understands that everything is from G-d, and he is
giving G-d of His money, certainly he will give with a generous spirit and a good heart - PL)

But one who does not trust in G-d, does not regard the entire world and everything in it as enough for his
maintenance and sufficient for his needs. He is more concerned with saving his money than fulfilling his obligations
to the Creator and to his fellow men, and he won't feel anything (of the causes which will suddenly strike his money -
PL), until all of his money is lost and he is left destitute, as the wise man said: "There is one that scatters, and yet
increases; and there is one that withholds more than is right, but it leads to poverty" (Mishlei 11:24).

(Pas Lechem: the intent of the verse is that even though both extremes are bad, because even excessive
scattering (donating) is not proper, as the sages said in Ketuvot 50a, since sometimes one will become poor
through this. Nevertheless, some do not become poor [by excessive donating], on the contrary he will
increase from what he had, but "one that withholds more than is right" this leads only to poverty.

Matanas Chelko: the truster does not hold on to the extra money which remains after he has purchased his
needs so that if, G-d forbid, he does not have enough money in the future, he will be able to sustain himself
with this money. Rather, he gives it to others and spends it generously in the will of G-d, such as for tzedaka,
or maaser. He knows that in truth everything is His. It all comes from Him, and G-d is fully capable of
providing for him in the future for all of his needs. [i.e. he does not save beyond what is reasonable]

(5) One who trusts in G-d engages in a means of livelihood, in order to also prepare provisions for his end, and
needs for his appointed home (in the afterlife). Only a means of livelihood which is clear to him that it is safe for
fulfilling his torah study and fulfilling his religious service will he engage in it. But a livelihood which will bring any loss
of torah observance or mislead him to rebel against G-d, he will not engage in, so as not to bring on himself spiritual
sickness instead of healing.

(Pas Lechem: "to also prepare provisions for his end, and needs for his appointed home" - the word
"provisions" applies to what a man will use on a journey, as written (in the exodus from Egypt) "nor had they
prepared any provisions for themselves" (Shmos 12:39), or "Prepare provision for yourselves, [for in another
three days you will cross this Jordan...]" (Joshua 1:11), and when the soul leaves this world until it reaches its
place, it will need provisions, as Rabbi Ploni said (before dying) "the provisions are scanty and the road is
long" (Kesuvos 67b). And when the soul arrives to its appointed place, it will be sustained there forever and
ever with what it prepared here, and on this he wrote "needs for his appointed home")

But one who does not trust in the Al-mighty, trusts in the means, and relies on them, and he won't refrain himself
from employing any of them. He will engage in good means as well as bad means (i.e. those permitted to him as well
as those forbidden to him - TL), and he won't think about his final end, as the wise man said, "the wise man fears
and avoids evil" (mishlei 14:16).

(Matanas Chelko: he is always mindful that all matters of this world are only means to reach in the future to
the afterlife. Therefore, he is always thinking that he must prepare provisions for his afterlife.

Marpe Lenefesh: He will have provisions for the afterlife.

Translator: In his youth, the Novhardok Rabbi asked Rabbi Yisrael Salanter why he should learn torah, saying
"but what will I live with?". To which Rabbi Yisrael countered: "but what will you die with?")

(6) The one who trusts in G-d is beloved by all classes of people, and they feel at ease with him, because they feel
secure that he will not harm them, and their hearts are at peace with regard to him. They are not afraid of him that he
will take their wives or their money (etc, as in the tenth commandment, do not covet your fellow's wife, etc - PL), and
he also is not worried about them because he realizes that it is not in any created being's power or control to benefit
or harm him. Therefore, he does not fear harm from them nor expects any benefit from them. And since he is
assured from them and they are assured from him, he will love them and they will love him, as written: "he who trusts
in G-d will be surrounded by kindness" (Tehilim 32:10).

But he who does not trust in G-d, has no [true] friend, because he is always coveting others, and jealous of them,
and he thinks that any good that reaches others is a loss to him (as if it was in his hand and left from him to them -
PL), and that their livelihood is taken from his own, and (1) any preventing of attaining his desires is caused by them,
and that (2) others are capable of helping him to obtain his desires, and (3) if some harm comes to his money or his
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children, he will think they caused it, and (4) that they are capable of removing the harm and problems from him, and
since his thinking is based on these principles he will [come to] despise them, slander them, curse them, and hate
them. And he is the disgusting one in both worlds, regarded as a disgrace in both abodes as written: "a crooked
heart will not find good" (Mishlei 17:20).

(Pas Lechem: He thinks "any preventing of attaining his desires is caused by them", or he thinks that even
though they did not cause him to be prevented from attaining his desires, but nevertheless, since it is in their
ability to assist him to attain his desires and they don't assist him - he will hate them.

Pas Lechem: "he will despise others, slander them, curse them, and hate them" - He specified four types of
denigration corresponding to these four previous divisions.
Corresponding to: (1) "any preventing of attaining his desires is caused by them", he wrote: "he will despise
them".
Corresponding to: (2) that they don't want to assist him in attaining his desires, he wrote: "slander them",
since he is upset with them because of this and he speaks bad of them calling them midah sedom (selfish,
refusing to help others), or the like.
Corresponding to: (3) "if some harm comes to his money or his children, he will think they caused it", he
wrote: "he will curse them".
Corresponding to: (4) that they don't want to save him from his troubles, he wrote "and hate them", since
according to his view they hate him and rejoice on his troubles, therefore he also hates them.

Matanas Chelko: Trust is a foundation of all commandments between man and his fellow man. For perfection
in fulfilling these commandments and in the commandment of "love your fellow..." comes through trust in G-d.
The reason a man is not so much able to love his fellow is because when he sees that he is not succeeding
as much as his fellow, he imagines that this is due to his fellow. But the truster realizes that it is all from G-d
and His decrees. Through this he can feel only love for each and every person.... As we brought earlier from
the Sefer Hachinuch (mitzva 241) on the commandment of not exacting revenge which is based on trust that
everything occurs solely through the will of G-d, see there. But with this thought (of trust) it is impossible for
him to hate his fellow or have complaints against him. Likewise for jealousy. It cannot occur in one who trusts
in G-d. Hence, all matters of commandments between man and his fellow are rooted in the trait of trust.

(7) The one who trusts in G-d will not mourn if his requests are denied, or if he loses something he loves, and he will
not hoard possessions nor be troubled by more than his day's needs (see below commentaries). He does not worry
about what will be tomorrow since he does not know when his end will come. He therefore trusts in G-d to prolong
his days, and provide his sustenance and needs during this time. He neither rejoices nor grieves about the future
(i.e. he does not rejoice in hoping for a future good which is coming up and likewise, he does not grieve or worry on
any future bad thing coming up - PL), as written "do not delight in tomorrow because you don't know what today
could bring" (Mishlei 27:1), and Ben Sira said "do not anguish about the troubles of tomorrow because one doesn't
know what today could bring, perhaps tomorrow he will be no more (i.e. perhaps you will not live to see tomorrow -
ML), and he had anguished on a world that is not his" (Sanhedrin 100b).

Rather, his worry and mourning is on his lackings in the fulfillment of his obligations to G-d, and he tries to make up
as much as he can of them, of his external (actions - PL) and internal duties (of the heart - PL). For he thinks of his
death and the arrival of the day of in-gathering, and the fear that death may come suddenly increases his efforts and
zeal to prepare provisions for his end, and he won't be concerned about preparing for this world. This is what our
sages said "repent one day before your death" (Avos 2:10). They explained on this (Shabbat 153a): "repent today,
perhaps you will die tomorrow, therefore let all your days be in repentance, as written 'at all times let your clothing be
clean' " (Koheles 9:8).

(Pas Lechem: "he thinks of his death and the arrival of the day of ingathering" - "thinks of his death", the
intent is on the death of the body and the nullification of his [worldly] desires. Thinking of "the arrival of the
day of ingathering", the intent is on the ingathering of the soul to its place. Both contemplations are necessary
because in remembering the death of the body, he will be repulsed by its desires, while by remembering the
ingathering of the soul, he will worry on his sins, which prevent the ascent of the soul to its place.

Rabbi Yaakov Emden: "nor be troubled by more than his day's needs" - i.e. he does not ask of G-d more than
his day's needs, as written: "[give me neither poverty nor riches,] but give me only my daily bread" (Mishlei
30:8). He will not trouble himself much for that which is not already arranged for him. For example, if he rents
out things or works at a handicraft he will not worry about whether he will find a renter or a buyer tomorrow.
Rather, he will trust that G-d will provide his daily bread, as written: "[Behold, I will rain bread from heaven for
you;] and the people shall go out and gather a certain portion every day" (Shmos 16:4). And our sages said:
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"he who has what to eat today and asks 'what will I eat tomorrow?' is of those who are little in faith" (Sotah
48b).

However, one whose work is for a set duration and at a set period (of the year) such as farmers - certainly he
must exert himself on the day and period (season of the year) which will be good for many days and for
difficult times, as written: "he that gathers in summer is a wise son" (Mishlei 10:5), and he exhorted us to learn
from the ant: "Go to the ant, you sluggard; consider her ways, and be wise...it stores its provisions in summer
and gathers its food at harvest" (Mishlei 6:6), to learn from its ways and be wise to prepare during times
available. And likewise, one who engages in business must journey to markets and fairs or the like. There is
no prohibition to fill storehouses and to rely on them for years of famine, or to save cattle and properties from
the extra that G-d has made available to him, so that it be ready for the time of need, and thus it is written in
the torah: "But you must remember the L-rd your G-d, for it is He that gives you strength to make valor"
(Devarim 8:18), which the Onkelos renders: "He gives you counsel to acquire wealth", and the wise man said:
"The wealth of the rich is the city of his strength; the destruction of the poor is their poverty" (Mishlei 10:15),
when it is wealth that was earned justly - take care of it, and do not kick at the blessing of G-d. Also, one is
not obligated to scatter it all [to tzedaka, etc.], but rather through certain conditions. The intelligent person will
arrange his matters according to the way of nature in accord with the will of G-d who arranged for him an
order to seek his livelihood at certain times, with a perfect and faithful heart that trusts in G-d.

Matanas Chelko: "nor be troubled by more than his day's needs" - there is no doubt that the author is
speaking about very lofty levels of trust, really (mamash) the greatest possible extreme of the trait - that one
does not worry about tomorrow. Nevertheless, reason also necessitates that it be such. For when one
contemplates on what happened yesterday and further back, he will see that he always had what to live on
and what to eat, and everything was only through G-d. Then too, he had nothing for tomorrow. Therefore,
even today he can also rely on G-d for tomorrow. But the imagination deceives him and tells him that it is not
comparable for in those past times he certainly had enough for the next day. But in truth, it is not so.
Therefore, one needs to work on feeling this level of trust and live in this way.
"since he does not know when his end will come" - this is a different point. The truster is not a dreamer. On
the surface it seems that the wicked is more assured than the truster. For behold, the truster always worries
that perhaps he will die tomorrow, as Rabbi Eliezer told his disciples "repent today for tomorrow you may die"
(Shab.153a) But the wicked does not live by this idea. But in truth, it is not so (that the wicked is more
assured). For the end of every human being is death. This is not a thought of sadness. On the contrary, it is
proper and beneficial. A man should constantly contemplate that he is given a fixed amount of time to live and
work in this world. But the wicked does not contemplate this thought "to repent for perhaps he will die
tomorrow". Rather, he trusts that certainly tomorrow and the day after he will still be among the living. This is
a bit amazing for most people see through television, or the like, many murders, and that people do die, but
they don't take to heart that it is possible they will also die like them. Rather, whenever they start to think
about their deaths, they fall into great sadness. They feel so assured that they will be alive tomorrow and the
day after that they don't even worry about this. It is known what the Chafetz Chaim said on how a man goes
to a funeral and sees that people die, but does not reflect that perhaps he will also die tomorrow. Rather, he
thinks that just like there is a "chevra kadisha" (funeral worker group), so too there is a "chevra of the dead",
and he is not part of this group and is not counted among them. In truth, this is just repressing of the eye. For
one must reflect on the time of his end in this world. This is not a matter of sadness [to avoid] but rather like a
farmer working on his field who still has much work to do. If his friend tells him to finish everything quickly
before nightfall for then he will not be able to work, certainly he will not answer him: "don't speak to me about
night, for it is sad and dark". Likewise for death, which is the time of nightfall for a man. Therefore, one must
and is under duty to reflect on his time for work in this world.)

But one who does not trust in G-d, mourns greatly the constant troubles of the world that befall him, that his wishes
and the things he loves are taken away or denied from him (he worries constantly that these things will be lacking to
him - TL). He tries to amass much wealth of this world, as if he were assured from passing on (that his situation
passes from this world to the next - TL), and the fear of death has left him, as if his days are unlimited and his life will
never end. He does not consider his end, occupied only with this world, unconcerned about his religious matters,
making no provisions for the hereafter, and his eternal abode. His trust in prolonging his days in this world is a cause
for his perpetual desire for his worldly affairs and for his little desire in matters of his final end.

(Matanas Chelko: "his trust in prolonging his days..." - in truth this is a great wonder. One who does not trust
in G-d, trusts in only one thing - that he will not die and will live forever. For everything else he relies on his
own strength and ingenuity, and that he has the power to decide and succeed. But regarding life and death,
which everyone knows and recognizes that it is in G-d's hands - on this he trusts that he will live forever! This
is what we wrote in the beginning of this gate, namely, that really every person trusts in something, and it is
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impossible to live otherwise. The difference is whether a person trusts in G-d, human beings, or in himself.
For example, one who rides an airplane trusts in the mechanics that no failure will occur, and likewise on the
pilot who knows how to drive the airplane. Likewise, he trusts that the baker did not put poison in the bread,
and similarly for every thing. The reason is that this is the nature G-d implanted in man - to trust. For without
this, it is impossible to live. One would be worried on every little thing, be it the baker or the workers, etc. [The
proper way is that] in every thing it is proper to place one's trust in G-d (not the baker, etc.), but in things one
does not know what will be, such as death, one must prepare for himself provisions for the journey.

When the preacher rebukes him or the teacher instructs him saying "how long will you avoid thinking about preparing
provisions for your final journey and for matters of your eternal abode?"

He will answer "when I will have enough money for my needs and for the needs of my wife and children until the end
of our days. Then I will have peace of mind from my worries of this world, and I will take time to pay my debts to the
Creator, and will think about preparing provisions for my final end."

*** Chapter 6 ***

I saw proper to expose the foolishness and error in this way of thinking in 7 ways. I will reveal the greatness of their
mistake, and if our words prolong, this is because there is much to shame and rebuke proponents of this outlook.

(Pas Lechem: "foolishness and error" - Some of the matters he will bring demonstrate to the person that he is
a complete fool, similar to one of the boorish people who have no human understanding. Other matters he will
bring do not demonstrate his foolishness so much but rather show that he is mistaken, such as the fifth, sixth,
and seventh.

Afterwards, he wrote: "there is much to shame and rebuke..." corresponding to these two "foolishness and
mistake", because a man is shamed when he is called a fool, and on the "mistake", he wrote "and rebuke",
namely, to clarify his mistake to him.)

They are as "security pledge seekers", similar in their practice to merchants who sell goods on credit to someone he
does not trust, and will demand a security pledge at the time of sale, because he minimally trusts his client or fears
the client will not be able to pay him.

(1) The first of the possible ways to answer him: we tell him "You, the man who doubts the decree of the Creator, and
doubts His [Almighty] power, you whose light of intellect has obscured, whose candle of understanding has
extinguished due to being overwhelmed by the darkness of material desires. You deem proper to seek a security
pledge from a client who has no dominion over you, and cannot give you orders. However, for a worker who seeks to
be hired by an employer, it is not proper for him to seek a security pledge of his wages before he starts to work. All
the more so, it is not proper for a slave to seek a security pledge of his food from his master before working for Him.
And even more so, for a created being to seek a pledge from his Creator before fulfillment of the service he owes
Him!

It is a wonder! For a slave to undertake service to his master with a precondition that the master pay him a wage
after his service is completed would be regarded as a disgrace (since the owner boards, lodges, and clothes him and
provides for all his needs - Rabbi Hyamson zt'l), as the sages said: "be not like servants who serve their master on
condition to receive reward, but rather like servants who serve their master even without condition of receiving
reward" (Pirkei Avot 1:3). And how much more so if he were so brazen as to demand a pledge for his maintenance
from his master before he even starts working. On similar to this it is written: "Is this how you repay the L-ord, you
disgraceful, unwise people?! [Is He not your Father that has acquired you? has He not made you, and established
you?]" (Devarim 32:6).

(Pas Lechem: "who doubts the decree of the Creator" - you are of those of little faith, who doubt the decree of
the Creator, i.e. who doubt whether or not all of a man's guidance and needs are governed exclusively by the
decree of the Creator.

"and doubts His [Almighty] power" - you doubt His power, and the scope of His providence which spreads
from the highest heavens (spiritual worlds) until the depths of our [physical] world, since the doubt on the
providence [of G-d] in this world stems from their imagining and picturing the remoteness of the physical from
His glorious holy place.
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Marpe Lenefesh: "whose light of intellect has obscured, whose candle of understanding has extinguished due
to being overpowered by the darkness of material desires" - i.e. since the darkness of his material desires has
overpowered him, therefore "the light of intellect has obscured, and the candle of understanding has
extinguished", to the extent that he does not understand even self-evident things which no man is capable of
denying.

Tov Halevanon: "even the work of a slave to a master on condition to be paid after the work is regarded as a
disgrace" - that which he does not know his owner (a reference to Isaiah 1:3 "The ox knows his owner...but
Israel does not know"), who acquired him with his money on condition that he serve him. And all the more so,
the Holy One, blessed be He, who is our Father, He acquired us, and it is proper for us to serve Him on
account of the multitude of favors He has already bestowed on us, as the author wrote in the previous
chapter.)

(2) One who takes a security pledge from a client receives a definite amount and his request is limited. But for the
proponent of this thinking, there is no end to what he seeks. For he does not know how much money will suffice for
his and his family's needs and luxuries for the rest of their lives. And even if he obtained money many times his
needs, he would not be at peace, because the time of their end is hidden, and the number of their days is not known,
and he is foolish in what he seeks because there is no end by him and no measure.

Pas Lechem: "no end by him" to the amount of his needs since he does not know how long he will live, and
corresponding to the desire for luxuries, he wrote "no measure" since there is no measure for luxuries.

Translator: since he does not know his end, he imagines and conducts his life as if he will live forever as The
Zohar wrote (Nasso 126):"A man walks in this world and he thinks that it will be his forever, and that he will
remain in it for all time" (i.e. even though he knows intellectually that he will die, but he does not feel this at
all).

(3) One who takes a security pledge from his fellow, only does so if there are no previous debts that he owes the
fellow, and the fellow has no claims against him. Only then is he justified to request a pledge. But if he has
outstanding debts to the fellow, and knows the fellow has legitimate claims against him, he has no business
whatsoever in seeking a pledge, and it is not proper for him to accept it even if the fellow volunteered the pledge.
All the more so, for the Creator who has such legitimate claims on man, so that if the service of all human beings
who ever lived could be accumulated and credited to a single man, their total would not be sufficient return to cover
the debt of gratitude that a man owes for even one of the benefits the Creator bestowed on him (such as bringing
him to existence from nothingness).

(Pas Lechem: This is because the intent in the word "return" is: the receiving of a favor that the benefactor
receives in return from the one who he benefited. But for G-d, it is completely not applicable to render to Him
any favor from His creations. Therefore, it cannot be considered a "return".

Matanas Chelko: As written (Job 41:11) "Who has given Me anything beforehand, that I should repay him?",
i.e. no man has ever done any commandment without having first received countless benefits from G-d. His
life, possessions, and all matters - everything comes from G-d. The reason man cannot repay G-d is twofold.
First, in truth, G-d does not get anything whatsoever from the fulfilling of His commandments. Hence, the
fulfilling of a commandment cannot be considered a payment for all that one received. Secondly, all that a
man does is worth less than a drop in the ocean in comparison with the gift of life which G-d has graced to
man. All that man does - Shabbat, tefilin, talit, etc. is not payment for even one second of life.)

And how can this brazen faced person not be ashamed to ask from the Creator big favors on top of previous favors
thereby increasing his debt to Him. (the man seeks from G-d more favors, and that they be bigger than the favors He
bestowed on him until now - PL). And maybe he will not even be able to fulfill the service that he says he will do
(after he acquires wealth) because his days will have passed and his end will have come.

(Pas Lechem: "his days will have passed and his end will have come" - two expressions corresponding to two
categories of a person's death. One, that the number of days allotted to him from the time of his birth have
passed, as is known, that every person has a fixed number of days allotted to him. Two, due to a heavenly
decree because of some sin for which he incurred a death sentence.)
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One of the pious would say to people: "Gentlemen, is it conceivable that the Creator would demand payment today
for debts that are not due until tomorrow? And likewise, would He demand payment today for debts that are not due
until next year, or many years from now?"

They answered him, "How is it possible to claim from us payment of future debts when we don't even know if we will
be living at the time when the debt is incurred? Rather, we are only bound to perform a definite service for a definite
time and when the future comes, we will perform the service that is due then."

He would answer them: "So too, the Creator guarantees for you for every definite period its needed livelihood, and in
return for this, you are indebted a great service (in that time period - PL). Just like He does not demand from you the
special service before its appointed time, so too you should feel ashamed to ask for income before the time for it has
arrived. Why do I see you seeking from Him income for several years in the future when you don't even know if you
will live to reach those days? Furthermore, you ask Him to provide you with maintenance for a wife and children
which you don't even have yet. You are not satisfied with the livelihood provided in the present and you seek to
prepare money for needs and luxuries for future times that you are uncertain to reach and that are not assured to
you. And, not only do you not render to Him service for the benefits you will receive in the future, but you don't even
make an accounting with yourselves for the service to Him which you neglected to do in the past during which G-d
has not neglected to provide for your livelihood in full."

(4) One who takes a security pledge from his fellow does so for one of three reasons: One, maybe the fellow will
become poor and won't be able to pay him. Two, maybe the fellow will close his hand [refuse to pay] and he may be
unable to collect payment from him. Three, in case the fellow dies or won't be found.

The security pledge is like a medicine against these ailments that occur between people (i.e. if he takes a pledge he
is immune from these ailments and worries - TL). But if men were assured of each other against these three
mishaps, it would certainly be disgraceful to demand a security pledge. And the Creator for whom these three
mishaps do not apply, how much more so is it a great disgrace to demand a security pledge from Him. And scripture
already says: "silver and gold is Mine" (Chagai 2:8), and "wealth and honor belong to You" (Divrei Hayamim 29:12).

(Tov Halevanon: It is not applicable to ask any kind of pledge from Him since everything is already by Him.

Pas Lechem: The latter two reasons do not need a proof [from scripture], because who is so foolish as to not
know that He is living and among us, and that He has no trace of dishonesty or stinginess, ch'v. But on the
first reason, perhaps a person will think "from where will G-d pay me, since He does not make coins?" On this
he brought the verse "silver and gold is Mine", that nevertheless He has full capacity to give to whomever He
wishes

Matanas Chelko: "disgrace to demand a security pledge from Him" - for G-d will not become poor or die. He
can give whenever He wants. Only that a man doesn't believe in G-d and His ability. Therefore he seeks a
pledge. But G-d already promised in His torah that human beings should do the commandments and He will
support them all of their days.)

(5) One who obtains a security pledge from his fellow will be at peace with his pledge because he expects to collect
from it and to derive benefit from it or its monetary value. But one who thinks that if the Creator will advance him
future provisions he will have peace of mind regarding affairs of this world - his thinking is false and mistaken,
because he cannot be sure the money will remain by him. It is possible that he will be struck by some mishap that
parts him from the money, as written "in mid-life he will lose it" (Yirmiyahu 17:11).
And as for the claim that he will have peace of mind when he amasses wealth - this demonstrates falsehood and
foolishness on his part. On the contrary this may well be the very cause that will cause him much mental pressure
and anxiety as our sages said "more possessions, more worries" (Avot 2:7)..

(Pas Lechem: "this demonstrates falsehood and foolishness" - either he is mistaken in this, or he himself
knows this and deceives with this excuse.

Marpe Lenefesh: Even though it is a mistake to demand a pledge from G-d for many reasons, nevertheless, if
he were assured that the money (pledge) would stay by him and that he could do what he wants with it, his
mistake would not be a falsehood. For example, suppose he took a pledge from someone who he did not
realize that the man is an honorable and wealthy person. Even though he was mistaken in demanding a
pledge, nevertheless, since he did not know the man, it is not falsehood, since nevertheless, he is assured by
the pledge from many possible mishaps. But this that he took a pledge from G-d, not only was he mistaken in
his outlook, but also his mistake will not yield any benefit. For he is still not assured that the money (pledge)
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will be by him at a needy time. Perhaps the money will be struck by a loss and nothing will remain or maybe
he will die at midlife as [we see] happens every day. And even if we say that the wealth will stay by him,
nevertheless it is uncertain whether he will serve G-d due to having wealth, because perhaps the money will
bring him more mental pressure and anxiety than he had before he had it, since "more possessions, more
worries")

(6) If one who takes a security pledge from his fellow were certain that the fellow would pay him before the due time,
and would out of pure kindness compensate him with an amount twice as much as was due for his waiting time, he
would not seek a security pledge under any circumstances. Now, the blessed Creator, of who it is known to us of His
benevolent conduct towards us, and of His great past and present favors to us, and that He rewards acts of
righteousness and service with reward that we cannot even imagine, as written: "no eye had ever seen, O G-d,
besides Yours, what He has prepared for those who wait (trust and hope - TL) to Him" (Isaiah 64:3), certainly it is a
great disgrace to ask for a security pledge.

(Marpe Lenefesh: "reward that we cannot even imagine" - that He bestows so much good reward for one
mitzvah.
Pas Lechem: the hidden reward cannot be imagined by the human mind. All the more so, it cannot be
described verbally.)

(7) One who takes a security pledge from his fellow, is only justified in doing so if he is able to supply him with the
merchandise purchased for which he takes the pledge. But one who seeks a security pledge from the Creator, in
seeking advance favors, is not capable of paying for them in services. He is not even certain of paying back what he
owes from past debts, all the more so for paying what he owes for future favors. For the righteous man cannot pay
back the debts of gratitude of the Al-mighty on him except through the means of help which G-d renders him. And
so, one of the pious in his praises of G-d said: "Even the thinking person who has knowledge of You, does not praise
his own religious acts, but rather praises Your Name and mercy, for You have prepared his heart to know You.
Through You (Your help - ML) the people of Israel will be found worthy and be praised saying: "We praised
[ourselves] with G-d all day long, and we will forever thank Your Name" (Tehilim 44:9).

(Marpe Lenefesh: For example, if the lender takes a security pledge on condition that he will lend the
borrower a 1000 gold coins. Then, if the lender has the 1000 gold coins available, he can take the security
pledge. If he does not [have the 1000 gold coins available], then he cannot take it. And a man knows that he
does not have the ability to pay G-d in [religious] services and righteousness corresponding to all the benefits
he gets from G-d. And especially, if he pays back a little bit, it is through G-d's help, as our sages expounded
(Midrash Vayikra Rabba 27:2) on the verse: "Who has given Me anything beforehand, that I should repay
him?" (Job 41:3) - Who put up a mezuzah before I gave him a house? [Who built a Sukkah before I gave him
a place upon which to build it? Who performed the mitzvah of tzitzis before I gave him clothing?], likewise,
even one's wisdom and praises is from Him, blessed be He.

Matanas Chelko: even when a man praises G-d, the recognition itself that man has of G-d is from G-d, and
the mouth with which he utters the praises is from G-d. Everything he does is using the tools which G-d has
given him. This is what we say in the "Aleinu Leshabeach" prayer: "it is incumbent on us to praise the Master
of the world... [and concludes] that we bow and praise the King of kings". What kind of praise is it to say that
our portion is to praise Him? Rather, it is the exact same thing the author is saying; we are praising G-d for
giving us the permission, ability, and opportunity to praise Him. Likewise, in the Modim prayer, it starts "we
thank You..." and ends "on our thanking you"... The point is that a man does not do any "kindness" towards
G-d. On the contrary, the kindness is from G-d who gave us the ability and possibility to come to the
synagogue and pray to Him and praise Him. If one reflects on this, he will see it is the exact opposite of the
outlook of the pledge-seeker who wants to receive everything before the service. But in truth, all the service
they do - it is all from G-d.

*** Chapter 7 ***

Since we have completed in this gate, to the best of our ability, a fitting amount of discussion on the themes of trust,
it is now proper to clarify the things detrimental to trust in the Al-mighty. I say that the detrimental things mentioned in
the 3 preceding gates of this book are all likewise detrimental to trust [in G-d].

(Marpe Lenefesh: i.e. the Unity - to believe in the Creator of the world, as explained there [in Gate #1], and
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likewise on the [Gate of] examination, to examine His creations, and to assume the service of the Creator, as
is fitting to Him. Whoever is far from the things mentioned in those gates and fell into the things detrimental to
them as was explained earlier - he undoubtedly does not trust in G-d.

Pas Lechem: (from the introduction) On the other things of the inner duties such as placing one's trust in G-d,
giving over oneself to Him, and devoting one's acts to Him, and the like, which stem from recognizing the
greatness of G-d and of His beneficence.)

Additional things which cause a loss of trust:
(1) Ignorance with regard to the Creator and His good attributes. For one who does not realize the Creator's mercy
towards His creations, His guidance, providence and rule over them, and that they are bound by His chains, under
His total control - he will not be at peace (from mishaps - PL) and will not rely on Him (for providing his needs - PL).

(Marpe Lenefesh: "Ignorance with regard to the Creator" - he does not realize that G-d is a great and
awesome King and that His reign is over everything.
"and His good traits" - how He guides His creations with kindness and mercy, and always gives them all their
needs.
"that they are bound by His chains" - all the creations are truly bound by Him, that everything is from Him, all
things that a human being does is completely from Him, and there is nobody who can change anything,
except for Yirat Shamayim (fear of G-d, i.e. moral choice) which G-d gave the free will in man's hands.

Pas Lechem: (from the introduction) On the other things of the innner duties such as placing one's trust in
G-d, giving over oneself to Him, and the like, which stem from recognizing the greatness of G-d and of His
beneficence.)

(2) Another, ignorance of the Creator's commandments, namely His Torah, where He instructed us in it to rely on
Him and trust in Him, as written: "test Me in this..." (Malachi 3:10), and "trust in G-d forever" (Isaiah 26:4).

(Tov Halevanon: "to rely on Him and trust in Him" - in [performing] His service and guarding His
commandments, and like our sages expounded: "take maaser so that you become rich", and [G-d] says: "test
Me in this", i.e. in maaser, and likewise for all of the other mitzvot, and like the verse says (Tehilim 37:25): "yet
I have not seen the righteous forsaken")

Another detriment to trust is to tend to rely on the means which one can see, without realizing that the nearer the
causes are to the one affected by them, the less ability they have to help or harm him, and the further [up] they are,
the stronger and the more power it has to help or harm him.

As an illustration, when a king decides to punish one of his servants, he commands his prime minister to take care of
it, and the prime minister orders his chief of police, and the chief of police orders his sergeant, and the sergeant
orders his officer, and the officer orders the policeman, and the policeman inflicts the punishment with the
instruments (whip, stick, etc. ) he has.

The instruments have the least capability of all of them to reduce or increase his suffering because they have no will
of their own. The policeman has greater capability than the instruments (to reduce the number of whippings - PL).
Likewise, the officer has greater capability than the policeman, and the sergeant than the officer, and the chief of
police than the sergeant, and the prime minister than the chief of police, and the king more than all of them, because
if he wants, he can pardon the man (from everything - TL).

As you can see, the weakness and strength of the agents to affect the person are according to their remoteness from
him or nearness to him. And the exalted Creator, who is the First Cause and infinitely remote from those affected by
Him, is the One who it is proper to trust and rely on because of His infinite power to help or harm, as we explained.

(Marpe Lenefesh: the thing near to him from which his livelihood comes has less power to provide his
livelihood than the thing remote from him, which is the cause of this [near] thing, and this remote thing to
another more remote thing, etc. All these agents from the man on are called causes and means, and G-d is
the Means of all the means and the Cause of all the causes, and the man who receives from all the means is
called "the affected". Understand this.)
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The general principle in the matter of trust is that the degree of trust among those who trust in G-d increases
according to the amount of knowledge of G-d, faith in His protection of them, and in His abundant providence to
promote what is for their good.

(Tov Halevanon: "increases according to the amount of knowledge of G-d" - knowing and understanding the
extent of His reign on each and every act and cause - that everything depends on Him, blessed be He. He will
now bring an analogy to explain the matter.

Pas Lechem: The degree of level of trust among people, namely, the degree of trust which people differ in is
"according to the amount of knowledge of G-d, etc."

Marpe Lenefesh: The proof of this is what he will mention shortly, that a baby at first trusts in his mother's
breast, and afterwards on his mother, and afterwards on his father, and so on for the 10 levels he mentions.
From this it is clear that the greater one's knowledge of G-d and of His providence on him, the more trust in
G-d he will have.)

THE TEN LEVELS OF TRUST
(1) An infant, at the beginning of his existence, trusts in his mother's breast, as written: "For You drew me from the
womb; You made me trust on my mother's breasts" (Tehilim 22:10).

(Matanas Chelko: i.e. if the baby could speak and one would ask it how it lives, it would respond "from my
mother's breast", not "from my mother". In his eyes, the breast feeds and sustains him. This is the outlook of
a baby. He cannot grasp more than this.

(2) When his perception strengthens, his trust moves to his mother, due to the great care she gives him, as written: "I
swear that I calmed and quieted my soul like a weaned child with his mother" (Tehilim 131:2).

(Matanas Chelko: when he grows a bit and his intellect opens a bit more, he recognizes that he receives
several benefits from his mother, such as washing him, clothing him, etc. Hence, now he realizes that his
sustenance comes from his mother. It is proper to add here the following analogy from the trust of a child to
his mother and father. When a child stands on a table or chair and his father asks him to jump to his hands
and the child does so. Certainly, without strong trust in his father, that his father worries for him and loves him,
he would never have jumped thereby placing himself in danger of falling to the floor. His trust in his father is
so great that he jumps to his hands. Likewise, for a man's trust in G-d, he must jump into the hands of G-d
and trust in Him that He cares for him and loves him just like a father's love for his child.

(3) When his understanding grows more, and he observes that his mother depends on his father, he moves his trust
to his father due to the greater degree of protection he receives from him.

(Tov Halevanon: the security and food which she bestows on him - everything depends on the gift from the
hand of the father.

Marpe Lenefesh: Even though his mother takes care of his needs, and not his father since he is not available,
nevertheless, he recognizes his father's protection, that sometimes his father saves him from things which
cause him pain.)

(4) When his body strengthens, and it becomes possible for him to earn for himself a livelihood through work or
business, or the like, he moves his trust to his strength and resourcefulness, due to his ignorance that all the good
that came before this was through the providence of G-d.

(Tov Halevanon: he is still boorish and does not realize that wealth does not come from the trade itself, and all
the livelihood he received until now was from G-d.)

It is said of one of the pious, whose neighbor was a swift scribe and would earn his livelihood through his scribal
skills. One day he inquired to the scribe: "how are things?" He answered "good, as long as my hand is still in good
shape." Then, that evening his hand was crushed, and he could not write with it for the rest of his life. This was his
punishment from G-d, in that he placed his trust in his hand. (to atone for him. Note that he must have been at a very
high level of piety, therefore G-d paid him in this world even for minute sins so as to spare him from any loss in the

55



next world)

(Matanas Chelko: "as long as my hand is still in good shape" - certainly it is permitted to speak like this.
However, it all depends on one's intent. If he means "thank G-d, I still have the hand given to me to do my
work", that he understands that the strength does not come from himself. Rather it is given to him by the
grace of G-d, then his words are good and correct. However, it appears that the author's intent is that even
words like this ascribe too much the ability and accomplishment to human power. If he thinks this is the way
to his livelihood, that by G-d's giving him a hand, he is able to use it to work and earn a livelihood for himself,
this is already considered shituf (association), G-d and himself. Since, what comes out of his words is that his
intent is if he did not have a hand, he would not be able to provide for himself. This is not correct. For G-d can
provide for him through other means. True, right now G-d gave him a hand through which he is providing for
himself, but true trust is to recognize that even without his hand, G-d can still provide for him through his feet,
his head or any other way. Hence, whenever a person ascribes excessive power and ability in the means
itself, he already diminishes thereby his trust in G-d.

Netziv commentary on Gen.40:23 - G-d punished Yosef for putting his trust in the Wine Master by causing the
Wine Master to forget about Yosef for two years (Midrash, Genesis Rabba 89:3). From the fact that Yosef was
punished for putting his trust in a person we learn about his greatness. The punishment indicates that Yosef
had never before put his trust in man and was thus punished solely because he deviated from his high level
of trust in G-d.

(5) If his livelihood comes through one of his fellow human beings, he will transfer his trust to them and rely on them.

(Tov Halevanon: The author returned to the previous matter, and said that there are those who do not rely on
their own resourcefulness, and they recognize their own lackings. However, they trust in the salvation from
human beings. He thinks that he does not need to trust in anything more, and even if he becomes disabled
and unable to provide for himself, they will not abandon him.)

(6) But when his wisdom grows and he realizes their lacking and their need for the Creator, he will then move his
trust to G-d, and rely on Him for things beyond his own control and which he cannot escape submitting to the decree
of G-d. For example, the falling of rainwater on the crops, or (safely) travelling through the sea, or crossing a barren
desert, or floods, outbreaks of a plague among the living, or the like among matters which human beings have no
plan whatsoever, as written: "In the time of their trouble they will cry out: 'arise and save us' " (Yirmiyahu 2:27).

(7) If his knowledge of G-d strengthens more, he will put his trust in G-d in matters where he has some plan, such as
avoiding earning a livelihood through dangerous means or exhausting occupations that wear down the body, and
trusts in G-d that He will provide for him through a lighter occupation.

(8) If his knowledge of G-d strengthens more, he will put his trust in G-d in all the means, whether difficult or easy,
and while occupied in them, his intent will be directed to serve G-d and guard His commandments.

(Tov Halevanon: i.e. He will put to heart, that G-d has no limitations, and He can provide the livelihood of
every person through any means. And that which he is occupied with a specific trade, this is in order to
observe the service of G-d, which He commanded us to engage in matters that cause our livelihood to come,
as the author wrote earlier [in chapter 4].)

(9) If his knowledge of G-d strengthens more regarding His mercy on the created beings, he will accept with heart
and mind, outwardly and inwardly, the decrees of G-d. He will rejoice in whatever G-d does to him, be it death or life,
poverty or wealth, health or sickness. He will not desire other than what G-d has chosen for him, and desire only
what G-d has chosen for him.

(Tov Halevanon: i.e. he will acknowledge and bless G-d on the death of one of his relatives or children just
like [he did] on their life, and likewise for poverty just like for wealth.)

He will give himself over to G-d, and surrender his body and soul over to His judgment. He will not prefer one matter
over another and will not choose anything other than his current situation, as one who trusts in G-d said: "I never
resolved to do a thing and desired something else".
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(Pas Lechem: "He will give himself over to G-d" - regarding G-d's guidance of all of his needs.
"surrender his body and soul over to His judgment" - If some bad thing happens to him, he receives it and
bears it with a good countenance.

Manoach Halevavos: He does not trust in one matter more than another. He does not think one matter is
more profitable than another. All the causes and means are equal to him, because he realizes that they all
depend on the will of G-d. Therefore, he trusts only in G-d. Because of this, when he resolves to do
something, he does not desire something else.

Matanas Chelko: this is the level of a true "baal bitachon" (truster in G-d). He does not trust in any means
(even though he engages in them). Rather, he knows and believes that everything comes only from G-d. This
level brings one to accept everything G-d decrees on him in all matters of life.)

(10) When his knowledge of G-d strengthens more than this and he understands the true intent why he was created
and brought to this fleeting world, and he recognizes the exaltedness of the eternal, next world, he will think lightly of
this world, and its means. With mind, soul, and body, he will flee from this world and surrender himself to the blessed
Al-mighty, and delight in remembering Him in solitude. He will feel desolate when he is not (capable of - MC)
meditating on His greatness.

(Matanas Chelko: this is an additional level of intensity of recognition and trust. Not only does he trust in G-d's
ability and providence, but this recognition has brought him to strengthen his trust in the will of G-d. Now, he
recognizes full well why he came to this world - not in order to work and make money, but only in order to do
the will of G-d.

Manoach Halevavos: No thoughts come to his mind, except on the greatness of G-d. He is desolate and
silent from other thoughts, and parts from them quickly if they enter his mind... He is astonished on those who
do not contemplate. He thinks of the greatness of G-d always, and likewise he is amazed at himself if
sometimes he does not meditate on the greatness of G-d, and he puts to heart that it is proper to think always
of the greatness of G-d when sitting in his house, walking on the way, lying down, and rising up (a reference
to the Shema).

Pas Lechem: When he is in solitude, away from people, and nothing distracts his thoughts, he will greatly
delight in this because then he can remember Him with a focused mind.)

If he is among a crowd of people, he will long for nothing else than to do His will, and yearn only to come near to
Him. His joy in his love of G-d will distract him from the pleasures worldly people have for this world, and even from
the joy of souls in the next world.

(Tov Halevanon: His joy in love of G-d will distract him to such an extent that he will not be able to enter in his
heart any joy of worldly people, namely, the worldly matters they rejoice in.

Marpe Lenefesh: His joy in love of G-d is greater than the pleasure of the living in reaching their desires and
even greater than the pleasures of the dead in the next world, as our sages said (Avot 4:17): "one hour of
repentance and good deeds in this world is better than all of the life of the next world")

This is the highest of the levels of those who trust in G-d, reached by the prophets, pious ones, and treasured, pure
men of G-d, and this is what the verse refers to in saying: "Even [for] the way of Your judgments, O L-ord, have we
hoped for You; for Your Name and for Your remembrance is the desire of [our] soul directed" (Isaiah 26:8), and "my
soul thirsts to the Al-mighty, the living G-d; [when shall I come and appear before G-d?]" (Tehilim 42:3).

These are the ten levels of trust which one cannot escape belonging to one of them. We find the matter of trust in
scripture expressed in 10 synonyms corresponding to these 10 levels. They are:
Mivtach (trust), Mishan (support), Tikva (hope), Machse (protection), Tochelet (waiting), Chikui (expecting), Semicha
(reliance), Sever (resting), Misad (confidence), and Chesel (assurance).

May G-d place us among those who trust in Him, who give themselves over to His judgment outwardly and inwardly,
in His mercy, Amen.

The Gate of trust is Complete, to G-d the Last and the First.

57



(Translator: some apt words from the introduction to the book "Path of the Just": "Therefore, the benefit to be
gleaned from this book is not from a single reading... Rather the benefit derived [from this book] comes from
review and diligent study..."

Rabbi Avigdor Miller zt'l: When the Chovos Halevavos speaks about bitachon, trusting in Hakodosh Boruch
Hu, as the most essential of all requirements of avodas Hash-em, he's talking there about a very high level of
bitachon; he means complete confidence in Hakodosh Boruch Hu - trusting in Him constantly, continuously
and implicitly. In order to be a noble servant of Hash-em, then this confidence, this bitachon in Hakodosh
Boruch Hu, is the most necessary requirement. Of course, the bitachon in the sense that the Chovos
Halevavos is describing there is a sublime achievement that's very difficult to attain. Anybody who thinks that
this bitachon that the Chovos Halevavos demands from us is a pashuteh (simple) subject, that it can be
transmitted in a few words, then he never really studied it. It needs a lot of work - you're going to have to
meditate on the ways of Hakodosh Boruch Hu for a long time until you become saturated with the
consciousness of Hakodosh Boruch Hu; with the paramount awareness that everything is under His control
and that everything that He does is for good. (from Toras Avigdor, Parsha Bamidbar, Order and Tranquility).
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