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This week it is proposed to investigate a topic of crucial
importance to our relationship with the gentile nations of the world.
This occurs towards the end of the sidro when Moshe warns Pharaoh about
the impending plague of Borod. Tn ¢h.9 v.19 he tells him to gather in
the ¢cattie from the ficlds because any human or animnl left outside would
be crushed to death by the descending hailstones. Tn v.20 we are told
that 'Hayorci es dvar Hashem McAvdei Pharach, henis es Avodov ve'es Miknchu
el HaBottim' - These of Pharaoh's servants who feared Hashem did protect
their servants and cattle by taking them indoors. On this possuk the Baal
HoTurim states:~ "From here we con deduce that “Tov SheBeGoyim Harog' = Even
the finoest of the gentiles one should kill' for it says immediately prior
to the words'HaYorel es dvar Hashem)in the previous possuk‘veYorad aleihem
haBorod vomesu".  This implics that cven the most Godfearing of them
ought to dic.
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Yorei oa dvar Hoshem' (of ¢h.9 v.20 and see Rashi on ch.9 v.10).

The proof that the best of them was not to be trusted comes in
Beshalach 14.7 where Pharaoh gathers a huge cavalry to chage after the
Bnei Yisroel who were on their way to the Red Seca. Raghi on that possuk
quoting the Mechilto there writes "Whence did they obtain so many animals?
If you tell me they belenged to the Egyptians, surely it says (in ch.9 v.6
in connection with the plague of dever) that all the ¢attle of the Fgyptians
died. If you say they belonged to the Bnei Yisroel (who may have left
them behind at the Exodus), this cannot be so for it says in ch.10 v.20
that'our cattle will go with us and not a single hoof will remain! 1t
can only be then that these animals were those which had belonged to the
T'rom
this Rebbe Shimon derived the prjnujp1 that'Wosher SheBeMitzrayim Harog,
Tov ShebiNechoshim Retzotz ez Mocho’«'the most upr;ght of the Fgyptians
kill him - the bcqt of the Qnakcq smash in hi brains.
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Aﬂ cén hc Lm¢éxncd this particular minmar has been the source of
absolute glee to antl-semites throughout the ages who have misinterpreted
it to usge as proof of the nefarious intent of the Jews. If one looks at
the matter objectively it eries out for elucidation for it is obvious from
many, many other sources that non-Jews are to be treated with respect.
Indeced Rambam in hil Tshuveh c¢h.3 h.5 states that the Chassidei Ummos
HoOlom have a share in the World-to-Come. So it is inconceivable that one
should be commandcd to murder thcm Jlkc snakes.

U
&r

Ls
N
yatons 2#€

AT-Z"d

Torah Shlemoh in Miluim 19 proffers a number of proofs from this
gelf-same context to show conclusively that the purpese of this dictum
cannot have been one of more hate-mongering. Here arc but a fow oxamples
taken solely from the Egyptian episode, though there must be any number
clsewhere,

(1} Shemos Rabo P.11.3 nn!Scfurno on ¢h.9 v.19-Hashem told them
to gather in their animals so that the sloves who were with them could be
suvedlas He deals kindly even with the wicked and even at a time when His
anger ig being displayed,and He wanted to give them every opportunity to
gave themselves from the hail.

(2} Megillo 10a - Hashem prevented the Ministering Angels from
singing Shiroh when the Egyptians were drowning in the Red Sea. Tndeed

0.Ch.5.490 gquotes Shibolei Haleket in name of

the Beis Yoseph on Tur
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Medrash Harninu that this is the reason that Chazal decided that we
should only say & hallel on Pesach other than on the first two days.
As the Egyptians were drowning the principle of '‘BiNefol Qyivcho al
Tismach”applies.

In fact we cannot sce that this proves much, since no onc has
suggested that one should be happy and joyous in committing the act of
murder of a gentile or an Amalekite. If it werc onc's duty to do so, it
could quite understandably be performed with a heavy heart! The next
prooT, is to our mind, however more gogent.

(3) In Ki Setze we are specifically told "not to abominate an
Egyptian since you werg a stranger in his land".  This teaches us the
lengthg to which we must go in the duty of HaKoras HaTov. We repeat‘ﬂﬁu
icnihwmlﬁi Setze sheet 5742 C:)-

Ch.23 V.8, Do not ahominate an Begyptian {er you were
(AN &l i stranger dn thelr land.  See Rashi.  From this we learn two
Y major lessons, one from the fagt that the cruel Lgyptjnnﬁ”fﬁwardcd
g that they are not to be abominated,and the other from the Hitzvoh
prn incumbent upon Yisrosl not to ubom;nutu them.

r3vie
From the former, we sec great dmportance of Hachnosas
. . Orchim. It was because Ugyptians permitted us to stay in their
')Qﬁfﬁ“"‘ land and hence we were in some measurc their guests, they have the
merit and the reward of this Mikzvoh and indeed their third

becoere generation would be permitted to eonter into the Holy community.
Jeyno Compare this with Amon and Moav who are never permitted to
AT come inte the Holy community (See V.4), not even at the time of

¢+  Moshiach singe the verse says Ad QOlom =~ forever, because of the
fact that they refused to give you food or drink and negated
the whole ldea of Wachnosas Orehim,

From the other aspect , we sce the importance of showing

1y

") e "ﬁ‘F& appreciotion = Hokoras Haotov, MNotwithstanding the eruclty which the
Adh o bowina Egyptians disployed to us and the fact that thoy threw all the

e w srcansit  poi hopn boys Inte the river and made our ancestors work and slave

atly f27 themselves to the bone with hard labour, nonstheless they did
provide , as Rashi explaing, a haven for us at the time of difficulty
and we are obliged in roturn to reciprocate by not totally abominating
them,ns the Possuk explains for you were a stranger in thelr land.
How much more so must we show apprecintion for those people who have =
assisted us and glven us all our desires = Hashem, our parents, our
tenchers, our friends ote. The Torahebounds with examples e.g. Do
you remember that in the case of the plagues Moshe Rabbenu
wag not permitted to raise hisz staff to turn the water inte blood
hecause water had saved him, nor was he permitted to bring the plague
of frogs for the like reasen and similarly the plague of Kinim
begause the earth had also come to hiz reseue in the past, If one
has to show oappreeintion for inanimate objects how much more so for
human beings.

{4) There are numerous examples where Moshe showed respect
'}uﬁgﬁ 722 for Pharach's royal position e.g. (a) See Rashi on ch.6 v.13 VaYetzavem...
ve'el Pharaoh King of Egypt. (b) Shemos 5.3 Pen Yifgocnu - see
Rashi. (¢) Shemos %.16 VeChotos Amecho instead of VeChotoso ef.

Torah $hlemoh deduces from this that "the Torah teaches us that even in
the case of a cruel despotic,tyrant king Like Pharach, Moshe was ordered
by Hashem to treat hlm with respeut and to avoad any offensive langunge.
For the conduct of Moshe had to provide the highest and purcst example
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notwithstanding the fact that Pharoah may not have deserved such consideration”.

(5) In Bo ch.ll.2 the Bnei Yisreel requested silver and gold utensils
from their Egyptian friends,and in the following pessuk it says that
s th ‘YaYiten Hashem ez Chen Ho'Om Belliney Mitzrayim! The Bnei Yisroel found
F / favour in the eyes of the Egyptians. Torah Shlemoh quotes Lekach Tov who
asks since when were the Egyptians friends of the Jews? It can only be that
after suffering the plagues they did become friendly enough to be willing
“ to lend them their expengive equipment. Ramban there confirms thisg there.
/= He says that we sce from that possuk that the Egyptians did not hate the Bneid
ﬁhwafuﬂlﬁ Yisroel on account of the Maccos. On the contrary they became more fricendly
i Leatts when they realised that they had been in the wrong and had behaved very
. badly and it was therefore only fitting that Hashem should punish them and
# Fyapliamn oY - e
JJP vindicate the Jews.  Moshe, the possuk there tells us,became very great and
well respected throughout Egypt in all circles. The Meforshim add that an
additional reason for this is that he wasz always ready to pray for them to
Hoshem to have the Maccos tremoved from thom.

Thus we see that the upright and commendable behaviour of the Bnei
Yisroel in the face of the disgraceful animosity and vieolent abuse displayed
to them by the Egyptians, was sufficient in the end to turn and win the
hearts of the latter, whose enmity transformed inte love and affection for

them.
(6} Tu Shewos .17 Moshe drove avay the shepherds who had juaped
T the quewe and pushed aside the daughters of Yisro. Rambam in Moreh
rynz BN Nevuchlm v.2 s.45 explains that this wasz because Moshe could not abide
Hoght ol to see the slightest injustice being perpetrated and would always do
nak ¢ Laosl whatever wag in his power to rectify the matter. Maharik adds that this
WU“5h°¢ was o0 even where the twoe protagonists were non-Jewish as in the case of

the two sets of shepherds here.

(7) PFinally we know that Hashem cnsures that everyone, even an
9 animal, gets its just vewards. Thus the Mechilto quoted by Rashi on
7 2ye * Mishpotim ch.22 v.30 tells us that 'lLakelev Tashlichun eso’is a reward
oz & 12F to the dog ffor'le Yecheratz kelev leshono’in Bo 11.7, Kal Voehomer that

a human being who does o pesitive act (as distinct from the mere passivity
of the ogs who desisted from barking) must be well rewarded. So too the
donkeys dzo nggisted Bnel Yisroel with transportation at the Exodus werc
rewarded with the sanctity of Petter Chamor {see Beghoros 5h).

(:) Whilst not all the foregoing arc directly relevant to our
particular problem, the general drift is c¢lear. There can be no possible
justification for gratuitous wholesale murder of cvery non~Jew, It would
be a ludicrous propesition. S0 how do wé understand the dictum of Rebbe
Shimon? There would appear to be o number of ways of doing 80 let us first
therefore consider it more closely.

There is definitely much confusion over the gorrect text which
has certainly been interfered with by censors and commentators over the
ages. The ignorant censors clearly would have objected to it and commentators
probably added explanatory glosses which then became erroneously incorporated.

Thus we'have seen in CE) above that though Baal HaTurim says:qu
chhwﬂfwﬂﬁ SheBeGoyim Harog, Raghi in Beshalach says 'Kogher ShebeMitzrayim Harog.
Tanchumo Beshalach § and Tanchumo Yoshon Volro 11 atate ‘Tov ShebeGoydm
lexts Harogs/ Maseches Sofrim_end of ch.lL5 in our text says 'HaTov shebe-Ovded
Gochovim HeShaas Milchomoh Hareg: The dictum does not vecur in the Bavli
at all, not even where one would have expected it at the end of Kiddushin.
Tt is also migsing from our editions of the Yerushalmi there, though it has

-1-
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obviously been cdnsored there since (i) it docs occur in some editions

and (ii) it is quoted as being there by Tosafos in A.Z. 26b and (iii) Rebbe
Shimon's Braiso is quoted containing the second half only, about smashing
in the head of a snake,and the context shows that the main point has been
left out.
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Let us set out this Tosafos in Avodoh Zoroh. The Cemoro there
tells us that Minim, Mosoros, and Mumorim (i.e. Renegndes, Informers and
Apostates) are worse than plain idolaters and thieving shepherds. The
former are to be eliminated (Moridin velo Maalin), but the latter are to be
ignored (Lo Maalin Velo Moridin). 'osafos asks the contradiction from
Softim that'Kosher Shebikennanim Harog’(note again the change of text to
Kenaanim!) There 18 no mention of the Sofrim text referring to 'Shaas
Milehomoh'. They answer that the Yerushalmi in Kiddushin explains that
the injunction to kill evern the best of them is limited to wartime
conditions. As we have said,all this is missing from our Yerushalmi
and it would scem that the words'Shaas Milchomoh’in Maseches Sofrim are
2 commentators later addition which beeame erroneously absorbed in the
text as it does not appear in Rashi, and Tosafos did not have il ther iyl ﬁ(iw‘

i il
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A

On the othar hand Rabbenu Bachyg on CAuwm#E ih Beshalach 14.7
does quote direct from Sofrim as follows. "From herc Razal expounded in
Maseches Sofrim - Rebbe Shimon ben Yochoi said'Tov ShebeMitzriyim harog
be-Shaas Milchomoh, vetov shebeNechoshim Retzoz es Mocho'- They derived
this from this verse. The explanation is that only in battle is it
permitted to kill him,for since he is ot war with you and coming to put
you to death, you must ensure that you do so first. But outside wartime
conditions it is forbidden. Even in wartime we are commanded to offer them
peace first....However when they set themselves up in direct conflict with
Hashem as did the Egyptions, then it is permitted even in peacctime, because
then it is a Milchomoh la-Shem.....ctc".

From this R. Bachye we see that he actually had this text of
‘Beshaas Milchomoh’ in Maseches Sofrim and in Rashi (and this is confirmed
by R. Shevel in n.3)}. We also see that hc had the word 'Mitzriyim’instcad
of *Goyim, Acum or Kenaanim.

Torah Shlemoh says that this answer that the dictum only applies
to battle conditions vas given by Rabbenu Yechiel of Paris in the notorious
debate with apostate Nicolas Donin in the year 5000 a.m. (1240 CL).

Perhaps we can find another indication that it only refers to battle
conditions from the Massora quoted by Baal HaTurim. The word 'HaYoreid

occurs only twice. Once here with Egypt and the other case is in Shoftim
regarding the 'Orchei Milchomoh' where the'Yorei veRach Levowis exempted,

so by application of a Massoretic gezeroh shovoh we import battle conditions
here too.
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In Yesh Seder [eMishnoh of R. Yeshaya Pik Berlin on Sheviis
ch.8 m.loiﬁocs to some length to show that there is an arbitrary usage
of words such as Oved Cochovim, Nochri, Mitazri, Kussi ctc. which are
frequently interchangeable and to be taken in a loose sense. He lists
many examples and in the middle he rclates the following :-

"1t once happened to me that an intelligent nonelew once
nsked me that'since we both know full well that you bear us no ill-will
and on the contrary you pray cach day for our peace and welfare, how do
you explain this dictum that'tov shebegoyim harog? T replied to him
that this question has been asked previously and the chachomim have

-4 -
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given their answet which is to be found in Shevet Yehudoh. I will however
tell you what I have written in my cxplanation to Mascches Sofrim end of
ch.15 where the Braiso of Rebbe Shimon ben Yochoi states that Tov
shebe=ovdei Chochovim be-Shaas milehomoh harog. I wrote that there is

no doubt that the correct text is'‘hatov shebe-mitzrayim harog’as is to be
seen in Rashi Beshalaeh,.... I showed him many places in old printed
editions where these two words Mitzri and Oved Cochovim had been inter-
changed indiscriminately. Here it is bound to be so for the source of

the whole dictum 18 derived from the Egyptian army...... Moreover it only
applies during wartime when even the best of the cnemy would have no mercy

bacause of the severe hatred that is enaandcrcd by war condxt;ons .....

S . ] .-

Thus we have two answers so far which could be LthLP alternative
or cumulative. Firstly the dictum only applies to war conditions and
secondly only to Egyptians notésall non-Jews. We can rcadily see how
the Notzri and Apestate censors would often change the words Goyim and
Acum ete, Lnto Mitzri, but how dld thu gonversa uLLur7 Whv ghould anyone
havu changed’ Tov bthcMLLzray1m into 'Tov ShebeGoyim' or to'shebedkum' or
'Shebekenaanim! An interesting supgestion is put forward en passant by
Torah Shlemoh ibid. He says that manuscripts written in Arab lands in
the proximity of Egypt may have been changed in this manner. Thus we have
the same phenomenon the other way round.  The texts may have been
tampered with to avoid the opprobrium of the Arabs and the Egyptians.

Tov Shebe- Mmtzrmyjm besame Tov Shebegoyim and then the latter may have
been changed again to Tov Shebikcnaanim or simply back to Tov ShebeMitzrayim
again.  Thus geography and topography may have been the determining
factor in this textunl analysis,
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(:) Apart from these two explanations various others have also
been given. Thus =

3. The whole dictum 15 a mere hyperbole meant to illustrate a point
graphically. It fits in like a glove with the other expressions in
Kiddushin there. ‘ov ShebeRofim ligehinnon, ‘Tov Shebe -Tabochini Shutoph o
Shel Amol Amolck 'HaKesheiroh ShebeNoshim Baalas Keshofim. Do we really believe
that all doctors will go to Hell, that all butchers are Amalekite parthners
or that all wonen engage in w;tchcraft’ They are intended to place one

on one's guard against certain intrinsic and inherent featurcs which the
circumstances and situation of the doctor, butcher, woman and Egyptian

can readily lead to if one is not wary about them.

4. Some say that the dictum has been misread. It is not HaTev
ShebeMitzrayim hareg but  £2/" horog and similarly the Nochogh should
be rutzotz not retaef2. In other words it is not an imperative but a
narrative passive pual telling us what did become of them. The best

of them ended up dead because of their own actions, not that DBnei
Yisroel were enjoined to effect it.

5. Another reading is ¢11F1 horoge = the best of the Fgyptians

is a murderer, These last two explanations aré hardly acceptable and

must be classified as divrei chiddud i.e. ingenious devices of apofogrsi amel
escapologists; ey ane cerfaiuly aok Pehat.

6. Another such is that mentioned in Shevet Yehudoh (quntud by Yegh
Secler 1c Mishmoh above and also by Torah Shlemoh shom and by Alei Tomor

end of Yerushaimi Kiddushin p.470).  Don Shmuel Abarbanel (or Abrabalia?)
and Don Shlomoh HaLevi were invelved in 4 papal debate in the ldth C with
Friok Firde and they realised that the straight forward pshat would not be
accepted. 8o they reointerpreted the dictum. They pointed out that it

-5 -
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did not soy HaTov Shebegoyim but

Ha, merely Tov Shebogoyin withocet e defenite arfete,

Thus it can be taken to mean'Tov#it is a good thing~Shebegoyim Harogéthat
the gcnti.,.!.es have capital punishment based on a just legal system and on
strong evidence, whercas the Jewish system requires 2 kosher witnesses

and Hugrg'oh and all sorts of restrictive rules so that it is virtually
Lmpossible to ]

7+ Torah Shlemoh in a footnote also suggests that the word ‘harog’ necd

Hot peccssuri1y refer to killing; it often is to be taken in the sense of
hmtt}ng or wounding or simply as an empty threat to frighten someone into
submission. Cf. the English colloquialism 'I'11 kill you if you do it”agnin'
when all that 1s meant is that you had better not do it again or T will
tukc‘syern action. Tarah Shlemoh quotes in aid (a) the possuk in Shemos
4.119 ki mesu kol hoanoshim hamevakshim cs hafshecho = which Chazal say
refers to Dosen and Avirom who had not died byt merely become impoverished
(sce Rashi and Nedorim 04b) and (b) the well

Carry out justice. TAis & '::6.‘.‘@1-.:{_(7 nof PiRat - oo dogs vt m&m‘irhf&_ﬁf? FN

that a
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0
the

known dictum Shabbos 114a

Talmid Chochom who has dirt on his garment is liable to death
which the Rishonim say is to be taken mercly as o severe threat.

One other th%ng that does become clear from Shevet Yehuda is that
original text of the Bavli did contain this dictum at the ond of

Kiddushin but that even before censorship it was omitted by the scribes

to avoid the danger inherent in it.
shom discusses the various Yerushalumi

Alei Tomor in Yerushalmi Kiddyshin

texts and alse explains the real

meaning very convineingly and indeed comes quite independently to the same

conclusion as Torah Shlemoh.

As these seforim are somewhat inaccessible

we present the relevant extracts in the original.
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Thus both draw a comparison with the tyrannical period in

which Rebbe Shimen Bar Yochoi was hounded by the cruel fomans, and with
Egyptians of that ilk are not to be trusted

the Naziz in WW IIL.
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at any time.

any weakness or attempt to appeal to their better nature.
was proven wrong, Churchill right.

horo mikirbecho'.

any more than vicious snakes, however educated and cultured they might
ba. For their Amalekite venom may strike one down without any warning
Te such pernicious thugs it is a sorry mistake to show

Chamberlain

*Timcheh c¢s Zecher Amolck, uvinrto
This however has no applicability to all those

gentiles who display true friendship and respect and do not fall within

the category of Amolek, Nazi or ancient Egypt.

Ih Weatern Burope

today we are privileged to live in a peaceful Malchus $Shel Chesed and
we are enjoingd to pray for its welfare and do everything in our power

to show our Hakoras HaTov to

it.
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